Contribution of Maryam Jameelah to Islamic Thought by Mirza, Naseem
CONTRIBUTION OF MARYAM 
JAMEELAH TO ISLAMIC THOUGHT 
(ABSTRACT) 
THESIS 
SUBMITTED FOR THE AWARD OF THE DEGREE OF 
Boctor of $t)ilos(opfip 
In 
Mmiit t^ubtes^  
By 
9{aseem Mirza 
Enrollment No Z-1707 
Under the Supervision of 
DR. OBAIDULLAH FAHAD 
, --T^vT ^ # 
/ ' 7-^05; DEPARTMENT OF ISLAMIC STUDIES 
ALIGARH MUSLIM UNIVERSITY 
ALIGARH-202002 (INDIA) 
2008-09 
Abstract 
Maryam Jameelah was bom in 1934 in New York at the height of the Great 
Depression- a fourth-generation American of German Jewish origin. She was 
reared in Westchester, one of the most prosperous and populated suburbs of New 
York and received a thoroughly secular American education at the local public 
schools. Always an above-average student,. she soon became a passionate 
intellectual and insatiable bibliophile, hardly ever without a book in hand, her 
readings extending far beyond the requirements of the school curriculum. As she 
entered adolescence, she became intensely serious-minded, scorning all frivolities, 
which is very rare for an otherwise attractive young girl. Her main interests were 
religion, philosophy, history, anthropology, sociology and biology. The school and 
local community public libraries and later, the New York Public Library, became 
"her second home". After her graduation from Secondary School in the summer of 
1952, she was admitted to New York University, where she studied a general 
liberal arts programme. While at the University, she became severely ill 1953, 
grew steadily worse and had to discontinue, college two years later without 
earning any diploma. She was confined to private and public hospitals for two 
years (1957-1959) and only after her discharge; did she discover her facility for 
writing. AUama Muhammad Asad's two books - his autobiographical The Road to 
Mecca and Islam at the Crossroads ignited her interest in Islam and after 
correspondence with some prominent Muslims in Muslim lands and making 
intimate friends with some Muslim converts in New York, she embraced Islam at 
the Islamic Mission in Brooklyn; New York at the hand of Shaikh Daoud Ahmad 
Faisal, who then changed her name from Margaret Marcus to Maryam Jameelah. 
During extensive correspondence with Muslims throughout the world and 
reading and making literary contributions to whatever Muslim periodicals were 
available in English, Maryam Jameelah became acquainted with the writings of 
Maulana Sayyid Abul Ala Maudoodi and so, beginning in December 1960, they 
exchanged letters regularly for two years (1961tol962). In the spring of 1962 
Maulana Maudoodi invited Maryam Jameelah to migrate to Pakistan and live as a 
member of his family in Lahore. Maryam Jameelah accepted the offer and a year 
later, married Muhammad Yusuf Khan, a whole-time worker for the Jama 'at-e-
Islami who later became the publisher of all her books. She subsequently became 
the mother of four children, living with her co-wife and her children in a large 
extended household of in-laws. Most unusual for a woman after marriage, she 
continued all her intellectual interests and literary activities; in fact, her most 
important writings were done during and in between pregnancies. She observes 
purdah strictly. 
Her hatred of atheism and materialism in all its varied manifestations - past 
and present - is intense and in her restless quest for absolute, transcendental 
ideals, she upholds Islam as the most emotionally and intellectually satisfying 
explanation to the Ultimate Truth which alone gives life (and death) meaning, 
directions, purpose and value. 
Maryam Jameelah's discovery of Holy Quran was tortuous and led her 
through strange by-ways but since the end of the road was supremely worthwhile, 
she has never regretted her experiences. 
As a small child she possessed keen ear for music and was particularly fond 
of the classical operas and symphonies considered the high culture in the West. 
Music was her favourite subject in school in which she always earned the highest 
grades. By sheer chance, when she was about eleven years old, she happened to 
hear Arabic music over the radio which so much pleased her that she was 
determined to hear more. As soon as she heard Arabic music. Western music at 
once lost all its appeal for her. She would not leave her parents in peace until her 
father finally took her to the Syrian section in New York City where she brought a 
stack of Arabic recordings for her gramophone. The one she liked best was a 
rendition of the Surah Maryam of the Holy Quran chanted by Umm-e-Kulthum. 
Then in 1946, she could not foresee what an evil woman she was to become in her 
later years; she admired her for her beautiful voice which rendered those passages 
of Holy Quran with such intense feeling and devotion. It was by listening to these 
recordings by the hour that she came to love the sound of Arabic even though she 
could not understand it. Without this basic appreciation of the Arabic musical 
idiom, which sounds so utterly strange to the Westerner, she could not possibly 
has grown to love Tilawat. Her parents, relatives and neighbours thought Arabic 
and its music dreadfully weird and so distressing to their ears that whenever she 
put on her recordings, they demanded that she close all the doors and windows of 
her room lest they be disturbed! After she embraced Islam in 1961, she used to sit 
enthralled by the hour at the mosque in New York, listening to tape-recordings of 
Tilawat chanted by the celebrated Egyptian Qari, Abdul Basit. But one Juma 
Salat, the Imam did not play the tapes. We had a special guest - a short, very thin 
and poorly-dressed black youth who introduced himself to use as a student from 
Zanzibar; but when he opened his mouth to recite Surah ar-Rahman, she never 
heard such glorious Tilawat even from Abdul Basit! This obscure African 
adolescent possessed such a voice of gold; surely Hazrat Bilal must have sounded 
much like him! 
From the age often Maryam Jameelah had developed a passion for reading 
all the books about the Arabs she could lay her hands on at school or at the public 
libraries in her community, especially those dealing with the historical relationship 
between the Jews and Arabs, but it was not until more than nine years later that it 
ever occurred to her, to satisfy her curiosity about the Holy Quran. Gradually, 
however, as she neared the end of her adolescence, she became convinced that it 
was not the Arabs who had made Islam great but Islam which had raised the Arabs 
from wild desert tribes to the masters of the world. It was not until she wanted to 
find out just how and why this had happened that she ever thought to read the 
Holy Quran for herself. 
In the summer of 1953 she overstrained herself at college by taking an 
accelerated course of too many subjects. That August she fell ill and had to 
discontinue all work for the remainder of the season. One evening when her 
mother was about to go to the public library, she asked her if there was any book 
she wanted. She asked her for a copy of Holy Quran. An hour later her mother 
returned with one - a translation by the eighteenth century Christian missionary 
and scholar - George Sale. Because of the extremely archaic language and the 
copious footnotes quoting from al-Baidawi and Zamakhshari out of context in 
order to refute them from the Christian viewpoint, she understood very little. At 
that time, her immature mind regarded Quran as nothing more than distorted and 
garbled versions of the familiar stories from the Bible! Although her first 
impression of Holy Quran was unfavourable, she could not tear herself away from 
it. She read, it almost continuously for three days and nights and when she had 
finished, all her strength had been drained away! Although Mary am Jameelah was 
only nineteen, she felt as weak as a woman of eighty. She never recovered her full 
strength or energy afterwards. 
Maryam Jameelah continued to nurse this poor opinion of Holy Quran unfil 
one day she found in a bookshop a cheap paper-back edition of Muhammad 
Marmaduke Pickthall's translation. As soon as she opened that book, it proved a 
revelation! The powerful eloquence literally swept her off her feet. In the first 
paragraph of his preface, Pickthall wrote: 
"The aim of this work is to present to English readers what Muslims 
the world over hold to be the meaning of the words of the Quran and 
the nature of that Book in not unworthy language and concisely with 
a view to the requirements of English-speaking Muslims. It may 
reasonably be claimed that no Holy Scripture can be fairly presented 
by one who disbelieves its inspiration and its message and this is the 
first English translation by an Englishman who is a Muslim. Some of 
the translations include commentations offensive to Muslims and 
almost all employ a style of language which Muslims at once 
recognize as unworthy. The Quran cannot be translated. This is the 
conviction of the old-fashioned Shaikhs and the view of the present 
writer. The Book here is rendered almost literally and every effort is 
made to choose befitting language, but the result is not the Glorious 
Quran, that inimitable symphony, the very sounds of which move 
men to tears and ecstasy. It is only an attempt to present the meaning 
of the Quran-and, peradventure, something of the charm - in 
English. It can never take the place of the Quran in Arabic nor is it 
meant to do so." 
She then realized why George Sale's translation was most unfair. From 
then on, she refused to read his or any other renderings of Holy Quran by non-
Muslims. After reading Pickthall's rendition, she discovered other English 
translations by Yusuf Ali, Muhammad Ali Lahori and Maulana Abdul Majid 
Daryabadi. She found the commentation by Yusuf Ali and Muhammad Ali Lahori 
offensive because of their apologetic tone and far-fetched and unconvincing 
attempts to explain away those passages conflicting with modem philosophies or 
scientific concepts. Their translation of the Text was also weak. Although 
Maulana Daryabadi's attempt to pattern his translation of the Holy Quran on the 
archaic style of the King James's version of the Bible most annoyed her, she found 
his commentary excellent, particularly those parts dealing with comparative 
religion and learned much from it. However, Pickthall's rendition remained her 
favourite and to this day, she has never found any other English translation that 
can equal it. The sweep of eloquence, the virility and dignity of the language is 
unsurpassed in any other translation. Most other translations commit the mistake 
of using the word "God" but Pickthall retains "Allah" throughout. This makes the 
message of Islam strike the Western reader as more authentic and effective. 
Throughout the darkest days during her years of hospitalization, she kept a paper-
back edition of Pickthall's translation with her as her constant companion which 
she read over so many times, she must have worn to pieces a half dozen copies. 
May Allah abundantly reward Pickthall with the choicest blessings for making the 
knowledge about the Quran so easily and cheaply available to England and 
America! Were it not for him, she would not have been able to know and 
appreciate it. 
After her discharge in 1959, she spent much of her leisure time reading 
books about Islam in the Oriental Division of the New York Public Library. It was 
there she discovered four bulky volumes of an English translation of Mishkat ul 
Masabih by Al-Haj Maulana Fazlur Rahman of Calcutta. It was then she learned 
that a proper and detailed understanding of Holy Quran is not possible without 
some knowledge of the relevant Hadith, for how can the Holy Text correctly be 
interpreted except by the Prophet to whom it was revealed? Those who disbelieve 
the Hadith also disbelieve the Quran for its revelation explicitly tells us that one 
cannot follow what God wants us to do without an unquestioning acceptance of 
the authority of the Holy Prophet Muhammad (peace and blessings of Allah be 
upon him). 
Once Maryam Jameelah had studied the Mishkat, she began to accept the 
Holy Quran as Divine revelation. What persuaded her that the Quran must be from 
God and not composed by Muhammad (peace and blessings of Allah be upon him) 
were its satisfying and convincing answers to all the most important questions of 
life which she could not find elsewhere. 
As a child she was so mortally afraid of death, particularly the thought of 
her own death, that after nightmare about it, sometimes she would awaken her 
parents crying in the middle of the night. When she asked them why she had to die 
and what would happen to her after death, all they could say was that she had to 
accept the inevitable but that was a long way off and because medical science was 
constantly advancing, perhaps she would live to be a hundred years old! her 
parents, the remainder of her family and all their friends contemptuously rejected 
as superstition any thought of Hereafter, regarding Judgment Day, reward in 
paradise or punishment in Hell as outmoded concepts of by-gone ages. In vain she 
searched all the verbose chapters of the Old Testament for any clear and 
unambiguous concept of Hereafter. The prophets, patriarchs and sages of the Bible 
all receive their rewards or punishments in this world. Typical is the story of Job 
(Hazrat Ayyub). God destroyed all his loved-ones, his possessions and afflicted 
him with loathsome disease in order to test his faith. Job plaintively laments to 
God why He should make a righteous man suffer. At the end of the story, God 
restores all his earthly losses but nothing is even mentioned about any possible 
consequences in the Hereafter. Although she did find the Hereafter mentioned in 
the New Testament, compared with that of Holy Quran, it is vague and 
ambiguous. She found no answer to the question of death in Orthodox Judaism, 
for the Talmud preaches that even the worst life is better than the best death. Her 
parents' philosophy was that one must avoid contemplating the thought of death 
and just enjoy as best one can, the pleasures life has to offer at the moment. 
According to them, the purpose of life is enjoyment and pleasure achieved through 
self-expression of one's talents, the love of family, the congenial company of 
friends combined with the comfortable living and indulgence in the variety of 
amusements that affluent American makes available in such abundance. They 
deliberately cultivated this superficial approach to life as if it were the guarantee 
for their continued happiness and good-fortune. Through bitter experience she 
discovered that self-indulgence leads only to misery and that nothing great or even 
worthwhile is ever accomplished without struggle through adversity and self-
sacrifice. From earliest childhood she has always wanted to accomplish important 
and significant things. Above all else, before her death she want the assurance that 
she has not wasted her life in sinful deeds or worthless pursuits. All her life she 
has been intensely serious-minded. She has always detested the frivolity which is 
the dominant characteristic of contemporary culture. Her father once disturbed her 
with his unsettling conviction that there is nothing of permanent value and because 
everything in this modem age continually changes all the time, the best we can do 
is accept the present trends as inevitable and adjust ourselves to them. She, 
however, was thirsty to attain something that would endure forever. It was from-
the Holy Quran where she learned that this aspiration was possible. No good deed 
for the sake of seeking the pleasure of God is ever wasted or lost. Even if the 
person concerned never achieves any worldly recognition, his reward is certain in 
the hereafter. Conversely, Quran tells us that those who are guided by no moral 
considerations other than expediency or social conformity and crave the freedom 
to do as they please, no matter how much worldly success and prosperity they 
attain or how keenly they are able to relish the short span of their earthly life, will 
be doomed as the losers on Judgment Day. Islam teaches, us that in order to 
devote our exclusive attention to fulfilling our duties to God and to our fellow-
beings, we must abandon all vain and useless activities which distract us from this 
end. These teachings of Holy Quran, made even more explicitly by Hadith, were 
thoroughly compatible with her temperament. When she embraced Islam, her 
parents, relatives and their friends regarded her almost as a fanatic, because she 
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could think and talk of nothing else. To them, religion is a purely private concern 
which at the most perhaps could be cultivated like an amateur hobby among other 
hobbies. But as soon as she read Holy Quran, she knew that Islam was no hobby 
but life itself] 
From the onset of her adolescence until her migration to Pakistan at the age 
of twenty-eight, Maryam Jameelah was a hopeless misfit. A young girl as serious 
minded as she was, always with a pile of books at the library, who abhorred the 
cinema, dancing and "pop" music, who did not enjoy "dating" and mixed parties 
and who took no interest in romance, glamour, cosmetics, jewelry or fashionable 
clothes, had to pay the full penalty of social ostracism for being "different". 
From a bleak future in America, which had no place for a person like her, 
she escaped when migrated to Pakistan. Although Pakistan, like every other 
Muslim country, is being increasingly contaminated by the most noxious dirt from 
Europe and America, still a sufficient number of Pakistanis remain good Muslims 
to provide an environment which makes it possible for the individual to lead a life 
in conformity to what Islam teaches. At times, she must admit, she fail to apply to 
her own life what Islam demands that we practice, but she never indulge in far-
fetched interpretations of Quran or Sunnah to justify her weaknesses and 
shortcomings. Whenever she does wrong, she readily admit it and try her best to 
rectify her mistake. The happiness she has found in her new life is entirely due to 
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the fact that just those qualities of character and temperament, Western society 
ridicules and scorns, in Islam are most keenly appreciated and esteemed. 
Maryam Jameelah being a prolific writer of Islam has been constantly 
debating all the important issues of Islam and Muslims genuinely. She has been a 
severe critic of western thoughts and ideologies in general and orientalism in 
particular. Her uncompromising attitude towards the non-Islamic thought has 
marked her an outstanding thinker in the modem Muslim world. Her writings not 
only awakened the Muslim youth but supported the Islamic renaissance 
wholeheartedly. Some of her books that provocated the Muslim minds are given 
below: 
1. Islam Versus the West 
2. Islam and Modernism 
3. Islam in Theory and Practice 
4. Islam Versus Ahl al-Kitab: Past and Present 
5. Ahmad Khalil: The story of a Palestinian Arab Refugee and His Family 
6. Islam and Orientalism 
7. Western Civilization Condemned by Itself 
8. Correspondence Between Maulana Maudoodi and Maryam Jameelah 
9. Islam and Western Society: A Refutation of the Modem Way of Life 
10. A Manifesto of the Islamic Movement 
11. Is Western Civilization Universal 
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12. Who is Maudoodi? 
13. Why I Embraced Islam 
14. Islam and Our Social Habits 
15. Islamic Culture in Theory and Practice 
16. Islam and the Muslim Woman Today 
17. Three Great Islamic Movements in the Arab World of the Recent Past 
18. Shaikh Hasan Al Banna and Ikhwan al-Muslimun 
19. A Great Islamic Movement in Turkey 
20. Two Mujahidin of the Recent Past and Their Struggle for Freedom against 
Foreign Rule 
21. The Generation Gap its Causes and Consequences 
22. Westernization Versus Muslims 
23. Westernization and Human Welfare 
24. Modem Technology and the Dehumanization of Man 
25. Islam and Modem Man 
26. Islam Face to Face with the Current Crisis 
27. Islam Attacked from without and from within: Anthology of Anti-Islamic 
Propaganda 
To Maryam Jameelah, poverty will continue to grow more and more acute, 
despite all progress in scientific knowledge, until "experts" accept as fact that the 
so-called "economic problem" is a moral problem! Equitable distribution of 
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wealth can only be achieved through a moral revolution which alone can transform 
atheist pleasure-seekers into God-fearing men who will assume the responsibility 
for their actions. Only this approach can triumph over human greed and 
selfishness and restrain the strong from taking unfair advantage of the weak Social 
justice is moral justice. Marxism can never achieve social justice even in the 
narrow sense of fair distribution of wealth because it rejects on principle the very 
existence of divinely-revealed transcendental morality. Based on hatred, 
lawlessness and the inevitability of violence, how can a Communist system hope 
to obtain the justice and social stability indispensable even for material progress? 
Western leaders have been telling the world for generations that Islam is 
responsible for the backwardness prevailing in the Muslim-majority nations today. 
At the same time, no responsible student of history can deny the fact that so long 
as the Muslims remained in the political and cultural ascendancy, the lands under 
their rule enjoyed material as well as spiritual well-being. From the 8 to the 17 
centuries, Dar ul Islam was supreme in scientific knowledge, industry and 
commerce. Our economic decadence followed our spiritual decline and fell into its 
abyss only when we were subjected to foreign domination. Despite our nominal 
political sovereignty, we are now more than ever enslaved to the West 
economically. 
A wholehearted universal adoption of Islam in its entirety is the only way 
to material as well as the spiritual welfare of all the peoples in the world says 
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Maryam Jameelah. Although all the other great world religions and philosophies -
oriental and occidental - stress the necessity for human beings to practice honesty, 
generosity and compassion for the weak and refrain from greed and selfishness, 
none of them provide an explicit institutional means for the practical expression of 
these virtues. In the Holy Quran, God repeatedly tells us to pray AND pay the 
poor-due. In Holy Quran, Salat is always enjoined along with the exhortation to 
pay Zakat. Holy Quran teaches us that Salat without Zakat is useless. Islam 
considers the social justice engendered by Zakat so indispensable that Hazrat Abu 
Bakr undertook a Jihad to the death against those rebellious tribes in Arabia who 
refused to pay their Zakat. Although these tribes agreed to the practice of all other 
aspects of Islam, Hazrat Abu Bakr declared them as apostates until they payee 
their Zakat. Islam is unique among all religious systems in that it incorporates 
tangible aid to the needy into its basic doctrines. Western critics are most cynical 
of the value of Zakat for today; they think of it as no better then almsgiving to 
beggars which could not have any use for modem society. As atheists whose 
vision is restricted to the purely materialistic aspects of life, they cannot 
understand that the value of Zakat is not limited merely to the amount payee per-
se by the wealthy to aid the needy; it is not the IVi % but the spiritual and moral 
cleansing that benefits the donor much more then the recipient. Islam teaches that 
God is the owner of all the wealth in the universe and bestows it upon man as a 
trust which he must part with at death. Therefore one must subordinate the love of 
this life to the love of the Hereafter. A proof of a man's love for God is his 
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willingness to part with a portion of his painfully earned wealth for the sake of 
Divine pleasure. A really pious Muslim will give Sadaqah to the needy in addition 
to Zakat. Holy Quran repeatedly enjoins upon believers to spend all their 
superfluous wealth to aid the needy and other worthy philanthropic causes. The 
recipient of this charity does not feel humiliated for the pious donor expects his 
reward not in gratitude or kind from the one to whom he gives but from God 
alone. God repeatedly promises those who spend in charitable works that He - not 
the recipient of his generosity - will pay him back many fold in rewards both in 
this life and the life to come. Zakat thus encourages large-heartedness, 
generousity, compassion and mercy for the weak and defenseless. When society is 
permeated with these virtues and everyone feels responsible for the welfare of his 
neighbour, extremes of poverty will vanish automatically. Islamic laws prohibiting 
usury or interest, alcoholic drinks or any intoxicating drugs, and its condemnation 
of luxurious and extravagant living plus the Quranic inheritance legislation which 
makes large concentrations of wealth in the hands of a few almost impossible, all 
help in the just distribution of available resources. 
Maryam Jameelah becomes bitter when she criticizes the enemies of Islam. 
In response to all those today who demand an Islamic state (that is with the sacred 
Shariah as the supreme law of the land) they warn that this would isolate us from 
the modem world and "turn back the clock" to medieval darkness. According to 
the modern mind, anything that is old or "traditional" must necessarily be obsolete 
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and worthless today in contrast to nearly all previous cultures which opposed all 
change and innovation as heresy and worshipped every old custom merely because 
it was sanctified by tradition. In regard to the question of permanence versus 
change, Islam is equally opposed both to unrestrained change and innovation 
merely for the sake of "newness" as worshipped by the modem age or undiluted 
conservation. The Muslim always strives to tread the middle path and avoid 
extremes. The newest is not always the best and the converse is just as false. Islam 
is a staunch opponent of uncritical adoration of the past. Addressing the idolators, 
Hazrat Ibrahim in Holy Quran repeatedly exhorted the people to accept the Truth 
and asked the pagans. "Why worship ye these images which have no power to or 
benefit you?" And they replied, "Because we found our fathers worshipping 
them". Hazrat Ibrahim exclaims, "What? Even though you and your forefathers 
were both in manifest error?" Thus in Islam a thing is good because it is right and 
not merely because it is old or new and this Truth is judged according to the 
absolute transcendental moral values in Quran and Hadith. But still the West cries 
out in horror and calls this "medieval obscurantism". 
Since the Holy Quran repeatedly exhorts believers to contemplate, 
investigate and understand the signs of nature as proof of the absolute power of 
God and furthermore assigns to mankind the position of vicegerents of God on 
earth and explicitly states that all the elements and other creatures of the universe 
were created to promote human welfare, how could the Quran be held responsible 
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for the backwardness, stagnation and decadence of the present-day Muslims? Even 
the harshest critics of Islam cannot deny the historical fact that for more than five 
hundred years (from the 8* to the 13* centuries) the Muslims led the world in the 
fields of science, medicine, mathematics, commerce and industry. Although the 
origin of the "zero" and the co-called "Arabic numerals" was in Hindu India and 
paper, printing and gun-powder were Chinese inventions, only the Muslims 
realized the potentialities for their uses. In the practice of medicine, the Muslims 
did utilize to the fullest extent the knowledge of the Greeks but it is a gross 
underestimate of their accomplishments to assume that they merely borrowed, 
preserved and transmitted to others the knowledge of the ancients and made no 
contributions of their own. It was the Muslims and none else who, through the rich 
medium of the Arabic language, laid the foundations of modem mathematics, 
chemistry, physics, pharmacy and medicine as we know them today. 
Islamic civilization began its long and tortuous decline the moment when 
our faith came to be conceived as a collection of rituals only - a mere religion or 
cult among many others. With this catastrophic misconception. Islamic civilization 
lost its dynamism and became more and more introverted, stagnant, apathetic and 
moribund, all of which spells DEATH! Consequently, the natural sciences fell into 
the hands of the enemies of Islam while the best minds in the Muslim world were 
diverted to Sufism and theological hair-splitting. Historians point out that during 
the Mongol invasion of 1258 A.D. which destroyed the Abbasid Khalifate and 
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made the city of Baghdad a heap of ruins, the ulama were engaged in a most 
heated debate on the burning question of whether or not the flesh of the crow is 
permissible as food according to the Shariahl When the material supremacy of the 
West became self-evident, our ulama committed the fatal error of deluding 
themselves that the best way to oppose Western civilization was for the Muslims 
to isolate themselves ignore it and pretend that it did not exist. Rather than face the 
challenge of Western civilization, the ulama preferred to wrangle over the 
trivialities of the different schools and sects and quarrel over the question of 
whether or not the Shi'ahs should be considered as Muslims or Kafirsl 
The dynamism and energy essential to vanquish our adversaries can be 
restored as soon as Islam is presented to the Muslim peoples not as mere empty 
formalities or a collection of rituals or even private piety but as a Universal 
Revolutionary Movement. We have no need for any "re-interpretation" of our 
doctrines to force them into compatibility with modern materialism at the cost of 
intellectual honesty. We need only practical implementation which can be 
achieved as soon as the majority of Muslims are determined to do it under 
effective and organized leadership. The Islamic movement can and will triumph 
over westemism if this leadership is capable, of incorruptible integrity and 
prepared for any self-sacrifice to attain the success of their mission. These superior 
moral qualities will attract followers like a magnet. Thoughtful and sensitive 
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westerners will then realize how hopelessly corrupt their way of life has become 
and join us. 
In order to be an effective remedy for individual and social evils, Islam 
must be practiced in its Entirety. Quran and Hadith must literally be accepted as 
infallible truth. To deny the validity of even a single word of Holy Quran is to 
deny its truth as a whole. A diluted religion, no more than adulterated food, can 
never provide us with the proper nourishment, Mary am Jameelah concludes. 
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Maryam Jameelah, the Jewish convert, the most outstanding 
contemporary scholar of Islam in the world is a distinguished researcher and 
revivalist thinker. Her writings and contributions to Islamic thought, were, 
however, not analysed so far. The present research work basically fills the gap. 
The work is divided into four chapters. 
The first one elaborates the Muslim response to the west in detail. This 
provides a background essential to understand the great personality and 
remarkable contribution of Maryam Jameelah, since most of her writings have 
addressed to the issue of Islam and the west. 
The second chapter provides a detailed account of the childhood, 
education, and ancestral religion, her socio- religious conditions, her sincere urge 
to know the truth and finally her spiritual journey from Judaism to Islam. 
The third chapter provides a brief introduction to her academic works in 
the field of Islam and an evaluation of her ideas discussed their in. The fourth 
chapter, which is the concluding part of the thesis, is a humble effort to examine 
the contribution of Maryam Jameelah to Islamic thought. This student finds her a 
revivalist thinker who has been advocating the Islamic renaissance through her 
straightforward thinking, uncompromising critique of non-Islamic thought and 
her sincere efforts to awaken the Muslim and support the Islamic revivalism in 
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the contemporary Muslim world. The nature of the thesis js descriptive and 
analytical. It narrates in full length the works of Maryam Jameelah and her great 
e 
personality. It also examines the place of this distinguished thinker in amongst 
the contemporary Muslim ulama and intellectuals, and analyses her role as a 
great revivalist thinker in the modem Muslim world. 
IV 
Cftcipter - One 
Islktn ancftfie West -A Study oftfie 
MttsCim Appi'oacfies 
Islam is believed and practiced by the Muslims to be the highest and final 
form of religion, comprehending and transcending all others. It is supposed to 
regulate not only relations between man and God but also between man and man, 
thereby providing an ideal social system and the basis of a unique civilization. 
The Muslims in their long period of ruling all over the world contributed the 
most splendid and advanced of human civilizations. Islamic civilization provided 
a specific framework of, the life and thought. In the eighteenth-nineteenth 
centuries Islam was unfortunately subjugated and dominated by the west. 
Obviously the west did not confine at militarily defeating the Muslims, but a 
cultural and economic onslaught followed along with other packages which 
wrought havoc with not only the place and prestige of the Muslims but 
threatened Muslims' existence as a religio-social group. It is therefore quite 
necessary to look deeply into the main role of western imperialism and its 
multidimensional functions. Some of these are given below: 
1. Political Hegemony 
The pioneers of the west came to the world of Islam, on a "civilizing 
mission" in the first wave of the contact, as merchants and missionaries. And in 
the final surge they wielded the arms and conquered these lands as the 
ambassadors of a "higher civilization". Muslim countries were chained down to 
slavery and western imperialism firmly established itself in their lands. Muslims 
were the worst sufferers under this political hegemony of the west. Thus, Arnold 
Toynbee rightly observers: 
"In the encounter between the world and the west that has been going 
on by now for four or five hundred years, the world not the west is the 
party that up to now, has had the significant experience. It has not 
been the west that has been hit - and hit hardly by the west. The west 
(the world will say) I has been the arch - aggressor of modem times. 
And certainly the world's judgment on the west does sum to be 
justified over a period of about four and half centuries in 1950."' 
Besides western scholars like Professor Phillip K. Hitti, about the very 
recent past, observes: 
"Unfortunately during the last decade or in particular, the impact of 
the west has not been all for the good. There is a striking contrast 
between the humanitarian ideas professed by western missionaries, 
teachers, and preachers, and the disregard of human values by 
European and American politicians and warriors; a disparity between 
word and deed; an over-emphasis on economic and nationalistic 
values. It is these actions of the west which alienate him and make his 
belief in the character of the western man and his morality on both the 
private and the public levels." 
2. Economic Exploitation 
The economic exploitation of the Muslim world by the west is another 
factor responsible for the present discontentment. Generally but Muslims, in 
particular were the main target of attack and exploitation. As the west snatched 
power in east particularly from the Muslims who ruled most of the east so it was 
the policy of the west to reduce the Muslims socially and economically to the 
status of menials. This is what Sir W.W. Hunter admits about India: 
"It was not that Mussalmans were inferior to Hindus. It was British 
rule that had descended upon them as blight." 
"In fact, there is now scarcely a government office in Calcutta in 
which a Muhammadan can hope for any post above the rank of a 
porter messenger filler of ink-pots and mender of pen." 
"A hundred and seventy years ago, it was almost impossible for a 
well-bom Mussalmah in Bengal to become poor; at present it is 
almost impossible for him to continue rich."'* 
The exploitation of Muslims by the west was not confined to the British 
India, as the subcontinent was known then, but extended to the whole of the 
Muslim world. This resulted in distrust and hatred against the west. There are 
some scholars who insist that sociologically speaking when this dissatisfaction is 
engendered it does not remain within very reasonable confines - it generates 
emotional and psychological forces which vitiate the entire atmosphere.^  
3. Western Education 
With the advent of the colonial domination over Muslim lands, the White 
Masters introduced their system of education in the colonies. Lord Macaulay 
introduced the educational system and declared its objective in the following 
words: 
"We must do our best to form a class who may be interpreters 
between us and the millions whom we govern - a class of persons, 
Indians in blood and colour, but English in taste, in opinion in morals, 
and in intellect." 
So we get westernized elite in the Muslim lands, whose complaint 
attitudes developed as a result of the western education made them the camp 
followers of the west. This western system of education in the Muslim lands did 
not correspond to the cultural ethos of Muslims. As a result there was stiff 
opposition from the traditional sector of the Muslim Ulama to the adoption of 
western education system, Consequently Muslims showed great reluctance to 
join such institutions initially. Another factor which led Ulama to denounce 
western institutions of learning was the realization that the western education 
was conspiracy against their faith, religion and culture. This feeling ultimately 
led people to revolt against the west and later developed into the freedom 
movements. 
Sir Syed Ahmad Khan realized that the Muslims must change their 
attitude to the western education and must adopt it to come up in the social 
hierarchy under western dispensation. While this attitude was appreciated by 
many Muslims as a positive step towards their economic, political and social 
emancipation there were others who strongly objected to this attitude of Sir Syed 
and insisted that westernized elites had been the main instrument of the colonial 
powers to perpetuate their rule on Muslim lands. That the system of education 
introduced by the west in the MusHm lands had not been in consonance with the 
Muslim ethos and needs was corroborated by Sir W.W. Hunter: 
"Truth is that our system of public instruction is opposed to the 
traditions, unsuited to the requirements and hateful to the religion, of 
the Mussalmans — Is it therefore, any wonder that the Mussalmans 
have held aloof from a system which has made no concession to their 
prejudices, made no provision for what they esteemed their necessities 
which was in its nature unavoidably antagonistic to their interests and 
at variance with all their social traditions."^ 
Another Muslim scholar Sayyid Muhammad Naquib al-Attas who has 
taken up the challenge of the western domination in the sphere of knowledge and 
attempted an evaluation of the true nature of the western civilization is forthright 
in saying: 
"Many challenges have risen in the midst of man's confusion 
throughout the ages, but more perhaps more serious and destructive to 
man than today's challenge posed by western civilization. He is 
mentioned that the greatest challenge that has surreptitiously arisen in 
our age is the challenge of knowledge, indeed not as against 
ignorance, but knowledge as conceived and disseminated throughout 
the world by western civilization; knowledge whose nature has 
become problematic because it has lost its true purpose due to being 
unjustly conceived, and has thus brought about Chaos in man's life 
instead of and rather than, peace and justice. While charting out the 
course Muslim intellectuals must follow, Al-Attas emphasizes. 
Our task ahead is to represent the true leaders of the past in their light, 
to exercise justice in our estimation of them from whom our 
predecessors derived guidance and knowledge. He said that we must 
re-examine the misrepresentations, referring every detail to the 
original sources they allegedly claim to represent; we must ourselves 
know the originals and understand them in their correct perspective." 
Besides, there are many more Muslim intellectuals in this era who have 
launched very bold initiatives to take up the intellectual challenges of the non-
Islamic civilization. Murtaza Muttahhari and Allama Baqar al-Sadr are very 
popular among the new breed of intellectuals. Imam Khomeini's Ijtihad of 
Villayat-e-Faqih and his other subsequent Ijtihad on the nature and functions of 
the leader and the Islamic state too form part of intellectual efforts by the Muslim 
Ulama to assert the distinctive position of Islamic civilization in the present 
Q 
world and attempt at realization of Islamic percepts in all their dimentions. 
According to the traditional scholars coming forward with assertive 
attitudes and insisting on the relevance of Islam in the present age is manifest in 
many of their works. Iran's Allama Tabatabai thus argues that "Islam is a system 
of universal laws which have not been formulated for any period of time. In its 
teachings its focus is on the "natural man", that is its attention is centered upon 
the natural structure of the human being and the conditions of a common 
individual whether he is poor or rich, strong or weak, black or white, an Arab or 
a non-Arab, male or female old or young wise or foolish etc. The "natural man" 
is a human being who carries the prim or dial, God given nature along with a 
pure consciousness and a will untainted by illusions or deviations. This is what 
we call a "natural man".^  
Certainly, in this intellectual landscape of ideas propounded by the 
Muslim intellectuals including contributions from the traditional sector, the 
assertion for Islam's relevance to the modem age and the creation of an authentic 
future Islamic civilization from the equally authentic sources of Islam, entails 
also a debate on Islamization of knowledge. 
Though initial efforts in this direction were made by Jaffar Sheikh Idris 
and Sayyid Naquib al-Attas around mid 70s of the twentieth century by attacking 
what they called the cultural bias of western social sciences, yet a great deal of 
contemporary sociological, political and economic theory is seen by advocates of 
Islamization of knowledge as a loose clustering of implicit assumptions, value-
laden concepts and vague and logically disconnected propositions. Moreover, 
they consider the methodology of social sciences itself value-ridden in the way it 
asks questions about social reality, the standardized way it delivers the answers, 
and the way it organizes its propositions into a coherent description and 
theoretical picture of reality, all of which is fundamentally at odds with the 
worldview of Islam.'^  
4. Cultural-Dominance 
It was discussed by the Muslim scholars that the imperialist powers made 
every endeavour to cut the people from their cultural moorings and made them 
adopt western culture. It was not possible for Muslims to accept it as dumb 
driven cattle because they have their own history and culture. To the considered 
attempt to thrust the western culture on the Muslims gave birth to a schism in the 
Muslim society. The spark of schism was fanned into a wide-spread fire of 
conflict by the ruling powers. Those who revolted against their traditions were 
called "modem" and "progressive" and those who refused to submit to the 
cultural onslaught of the west were called the vehicles of conservation and 
retrogression. Those tactics of the imperialist west succeeded in creating a small 
group of camp followers of western culture in Muslim society but it also gave 
birth to tremendous forces of anti-westemism. This feeling of wrath and anger of 
the Muslim masses is a significant contributory factor to the conflict between 
Islam and the west.'' 
5. Attack on Islam 
Those who had established high standard of scholarship and intellectual 
objectivity became most subjective and virulent in their attack on Islam. 
Calumnies and fabrications were hurled upon Islam and Muslims. Fictitious 
stories were given currency. For a long period of time this kind of literature filled 
the arena. And despite the decline of the forces of imperialism, the literary 
onslaughts on Islam, which at time even became literary cannibalism continued. 
Some sober orientalists had in the recent past tried to adopt a sympathetic 
approach, but on the whole the situation is such that it deserves very close study 
and careful attention. For in the midst of a venomous atmosphere and a wide 
cleavage in basic approaches, the relationship between Islam and the west cannot 
be cemented. An honourable understanding can occur only when the causes of 
the discontent are reasonably eliminated. 
In early 20 century we come across a new variety of the Muslim 
intellectual response by people like Sheikh Hasan al-Banna (1906-1949) and 
Sayyid Abul Ala Maudoodi (1903-1979). These men not only reinterpreted Islam 
and the Muslim history but formulated an extensive intellectual response to the 
dominating western civilization. They founded the movements for the 
achievement of their stated objectives. They called for the establishment of the 
Islamic government. Al-Banna established al-Ikhwan al-Muslimun in 1928 in 
Egypt and Maulana Maudoodi established Jamat-e-Islami in Indo-Pak 
subcontinent. While these leaders called for the implementation of Islam in the 
Muslim societies, they also criticized what they called the imitative behaviour of 
the Muslim rulers in the Muslim lands. 
While the role of the Muslim rulers in the post canonical phase has 
generally been regarded as the position advocated by Syed Ahmad Khan, there 
are others who took both the ruling systems and the 'Islamic parties' in the 
Muslim lands to task for their acts of omission and commission. 
Sayyid Qutb the ideologue of Ikhwan did not contend himself with the 
mere criticism of the non-Islamic civilization but he made a distinct and unique 
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case for Islam to be regarded as the new and adequate basis for the creation of a 
stable universal civilization. He argued that "Islam is a system of life other than 
that known to Europe and the whole western world during its period of hideous 
schizophrenia, different even from other systems known before that time and 
after it." He said that "Islam is an original and genuine system with its own 
unique bases and an integral comprehensive plan, not mere adjustment, to current 
outstanding conditions. It is a system for conception and belief as well as for 
action and realities. Accordingly it alone is the system most appropriate and most 
qualified for undertaking the commission of rebuilding the human life on new 
and immovable bases."''* 
Dr. All Shariati (1933-1977) is an important thinker whose thoughts left a 
very skillful impact on the Muslim youth of Iran in particular. His criticism of 
the west and his emphasis on the need for reinterpretation of Islam in the modem 
times have been of special interest for studying the intellectual landscape of the 
Muslim world in the second half of the 20* century. He is very candid in his 
assertions for returning to true roots of Islam in order to move ahead in history: 
"What is needed is an intellectual revolution and an Islamic 
renaissance, a cultural and ideological movement based on the deepest 
foundations of our belief, equipped with the richest resources that we 
possess. In a word we need Islam. Undoubtedly only those who are 
the children of their age and, as Chandell put it, can revitalize the 
history of their people - the history which is fossilized in the past, is 
dead or frozen and rigid and has ossified the life of its society and 
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prevented it from being alive, and the history which, with all its 
dynamism, must be made to flow once again in the course of the 
present time - can march on this road and take under their strong 
leadership our aimless time, which, far from the motion of history, has 
gone astray and become a toy in the hands of contemporary power 
holders."'^ 
Western Scholars on Islam 
It is a fact that Islam the religion of 500 million people is the most 
misunderstood religion in the west. However, this is not corroborated by the 
ground realities. While there is a general dismay among the non-western people 
regarding the role of orientalists, there is a strong resentment particularly among 
Muslims- who feel that there are little efforts by the westerners to understand 
Islam and Muslims. There are some large sections of Muslim scholars who 
accuse western scholars of deliberate attempts to distort the picture of Islam and 
Muslims. A critical study of the western literature on Islam has shown that 
ignorance and prejudice both have corrupted an otherwise very wholesome effort 
to study this religion. It seems that the bitter legacy of the crusades is still 
haunting the intellectuals. The writers of the post-crusade era indulged in mud-
slinging on Islam and sowed the seeds of enmity and hatred. This hostile and 
unrealistic attitude has been responsible for creating further gulf between the 
west and the Muslims.'^ 
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William Draper observed: 
"I have to deplore the systematic manner in which the literature of 
Europe has contributed to put out of sight our scientific obligations to 
the Muhammedans. Surely they cannot be much longer hidden. 
Injustice founded on religious rancor and national conceit cannot be 
1 n 
perpetuated forever." 
Hatred Enmity and Bias 
It is evident from the writings of the western scholars that the west, from 
the very beginning has nurtured hatred and enmity towards Islam. Dozy says that 
Christians "developed an instructive hatred for the Mussalmans and entertained 
thoroughly false ideas about Muhammad SAW and the doctrine he preached. 
Living in the midst of the Arabs, nothing was more easy than to instruct 
themselves on this subject; but they refused obstinately to go to the sources 
which could be found at their doors, and were satisfied with believing and 
repeating all the absurd fables which they revealed about the Prophet of 
Makkah."'^  
Generally, the Muslims were called by the western writers "Infidels", 
"Miscreants", "Paynims", "Pagans", "Heathens", "Heather hounds", "Enemies of 
God", "Anti-Chrisf, "Gentiles", "Vandals" and what not. 
About the Quran 
The views of most of the western writers are so much coloured and their 
vision so much clouded as a result of their prejudice that they refuse to call the 
- I . 
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Quran as the word of God instead they use all the force at their command to 
"prove" that its author was Muhammad (PBUH). 
Professor Margoliouth writes: 
"The secret of the power exercised by the book of course lay in the 
mind which produced it. It was in fact at first not a book but a strong 
living voice, a kind of wild authoritative proclamation, a series of 
admonitions, promises, threats, and instructions addressed to turbulent 
and largely hostile assemblies of Arabs. As a book it was published 
after the prophet's death. In Muhammad's lifetime there were only 
disjointed notes, speeches, and the retentive memories of those who 
listened to them. To speak of the Quran is therefore, practically the 
same as speaking of Muhammad (SAW)."'^  
Arthur Jaffery says on the Quran as a scripture that, "The Quran is 
Muhammad's book and tries to show that Muhammad took over from his 
contemporaries a particular theory of the nature of scriptures, and one particular 
form of the doctrine of a prophetic order with which scripture revelation was 
associated." 
Most of the English translators of Quran approach the book with this 
preconceived bias. Such as George Sale's translation of the Quran was most 
unfair, who was Christian missionary and scholar during the 18th century. He 
translated the Quran of the extremely archaic language and the copious footnotes 
quoting from al-Baidawi and Zamakhshari out of context in order to refiite them 
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from the Christian view point. Thus, he writes in his preUminary remarks to the 
translation: 
"I imagine it almost needless either to make an apology, or to go 
about to prove it a work of use as well as curiosity. They must have a 
mean opinion of the Christian religion or be but ill-grounded there in, 
who can apprehend any change from so manifest a forgery — But 
whatever use an impartial version of the Quran may be in other 
respects it is absolutely necessary to undeceive those who form the 
ignorant or unfair translations which have appeared, have entertained 
too favorable an opinion of the original and also to enable us 
effectively to expose the imposture."^^ 
Distortions, Misrepresentation and Wrong Information's 
The authors and scholars from the west also resorted to the distortions, 
misrepresentation of facts, and wrong information which on the one hand give 
rise to misapprehensions in the minds of the uninformed people and on the other 
breed quite justifiably, dissatisfaction, anger and fury in the Muslim world. 
A few examples are given below: 
In Islam the relation of Allah to the world is such that not only free-will 
but all freedom in the exercise of the intellect is preposterous. God is so great and 
the character of His greatness is so absolute that there is no room for the human 
beings. Hope perishes under the weight of His iron bondage and permission 
becomes the popular philosophy. 
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Professor Alfred Guillaume, leading and respectable orientalist, who is 
acknowledged by many Muslim scholars as one of the few orientalists who make 
devoted efforts to understand the facts better, too does not show carefulness in 
checking the contents of his book Islam published in the Pelican series. He 
writes: "a woman in Islam cannot sue for divorce on any grounds". 
Can anything be further from truth? His observations in the chapter 'Islam 
Today' are quite baseless. He is of the view that modernist movement in Islam 
has gained momentum in the last century. 
J.M Rodwell in his translation of the Quran suggested a new line of attack 
upon Islam. He exhorted the Christian missionaries to adopt a particular 
approach to Muslims and Islam. They should not attack Islam as a mass of error, 
but they must project Islam as containing fragments of disjointed truth. Even 
Professor Hitti goes to the extent of alleging Zoroastrian influences on the 
famous Quranic verse. 
"Allah is the light of heavens and earth."^ ^ 
Professor Hitti writes: 
"Muhammad fearlessly continued to preach and by persuasion convert 
men from the worship of the many and false gods to that of one and 
true God, Allah. The revelations did not cease to "descend". He who 
had marveled at the Jews and Christians having a "scripture" was 
determined that his people too should have one."^ "* 
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The famous historian Arnold Toynbee commits a grievous folly and says 
something which is nothing but a gross misrepresentation. Arnold Toynbee has 
discussed on the Islam that: 
"Islam as an institution has suffered thorough out, its history from the 
note of secularity which has been characteristic of it hitherto. In so far 
as this note of secularity has been a social blemish in the history of 
Islam it must also be regarded as having been a personal misfortune in 
the career of Muhammad, "The movement of Muhammad's lifework 
might have been something more ethereal than Islam, as Islam has 
been and is it only the prophet's career had not taken this decisively 
political turn in its last chapter. The historic development of Islam is a 
consequence of the fact that Muhammad's career in Muhammad's 
actual circumstances developed quite differently." 
The famous historian Professor P.K. Hitti wrote the same views on Islam 
that "Islam has such close affinities with both (Judaism and Christianity), 
however, that in the conception of many medieval European and oriental 
Christians it stood as a heretic Christian sect rather than a distinct religion. In his 
Divine Comedy, Dante consigns Muhammad to one of the lower hells with all 
those "sowers of scandals and schism". Gradually Islam developed into an 
independent and distinct system of belief The Kabah and Quraysh were the 
determining factors in this new orientation." 
About the right-guided caliphs he writes: 
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"The first party triumphed. The aged and pious Abu-Bakr, a father in 
law of the Prophet, and one of the first three of four to beheve in him, 
received the oath of allegiance from the assembled chiefs. Probably 
in accordance with a previously arranged scheme between himself, 
'Umer ibn-al Khattab and Abu-'Ubaydah, ibn al-Jarrah - the 
triumvirate who presided over the destinies of infant Islam." '^' 
So, Muslims consider it quite improper to toe the west's line in this 
regard. But western scholars in general seem to be bent on imposing their 
attitudes and experiences on Islam and Muslims. So there has been general 
dismay on the west's approach of encouraging so-called modernists and liberals 
from among the Muslims, who become the camp followers of the west in the 
Muslim lands. There are about the fifty nation-states of Muslims in the world. 
From most of Muslim lands colonial powers are apparently pushed out. Have the 
Muslims really defeated the colonial powers? Is the present state of Muslims 
determined by the collective will of the Muslims? What is their present state? 
How far Muslim approaches to their problems are relevant and appropriate to 
them? Like this some of the questions which have haunted the Muslim 
intellectuals mind. However, not all of these questions were necessarily raised 
and responded to by the great Muslim eminent thinkers who influenced the 
Muslim mind in its long encounter with the west. There has been a significant 
difference in the responses of the pre-modern and the modem ones. While the 
pre-modem responses mainly focused on the reasons of internal decay and the 
ways of correcting them, the modem ones took cognizance of the fact that for the 
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first time in Muslim history, hostile alien power launched an all-inclusive 
onslaught on Muslims-military political economic, scientific, technological, 
intellectual and cultural. 
Now hereby are mentioned briefly some of the towering personalities 
whose thoughts and attitudes largely influenced the responses of the Muslims 
during the encounter. They do not go into the nuances of their thoughts. They are 
broadly trying to highlight their responses to the western civilization. However it 
is not to suggest these luminaries did not address themselves to the intra-Muslim 
intellectual and ideological issues, pertaining to gestah and discourse of Islamic 
civilization. 
Accordingly, discussion on each of these personalities will be concluded 
by a brief note based on some intellectual's assessment of their contribution. 
Such an assessment becomes all the more important in view of the fact that these 
Muslim responses in the pre-modem and modem eras form a background to 
those who attempt at formulating the Muslim responses to the western 
civilization in the post-modem era.^ ^ 
Muslim Response 
Sir Syed Ahmad Khan is one of the most important personalities of the 
19* century whose thought and movement greatly influenced him Muslim 
attitude to the westem civilization. Sir Syed insisted that for the survival of the 
Muslims, a reinterpretation of Islam was necessary. He himself took the task of 
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reinterpreting Islam and the Quran. He held that the statements in the Quran and 
Hadith about such attributes were to be considered allegorical or metaphorical 
and were not to be taken literally and his statements about the day of judgement 
and the hell and paradise were to be likewise taken as allegories. According to 
his view, the angels were to be taken as personified powers of nature. But 
orthodox ulama were prornpt enough to reject his religious interpretation. It was 
probably this approach of Sir Syed to religion which induced the most 
distinguished writer, Maryam Jameelah to conclude that the 19th century science 
was the religion of Sir Syed. He exhorted Muslims to educate themselves and to 
fully avail of western knowledge and technology. He was against the imparting 
of religious education which inculcated the spirit of renunciation or promoted 
sectionalism. Through his journal Tahzib-ul Akhlaq he led a campaign for the 
education of the Muslims on modem lines. He had seen that the Muslims had 
suffered most because of the freedom struggle of 1857 A.D. He wanted the 
Muslims to stand on their own legs and to live in peace with the Hindus, but 
should maintain their separate identity. 
Besides, describing by Dr. Kalim Siddiqui: "some Muslim rulers Sir Syed 
Ahmad Khan, Gamal Abd al-Nasser, Abdul Hasan Bani-Sadr and countless 
others, achieved good reforms in the Muslim society and retained it in the body 
of Islam. So these rulers with political, economic and social structures created the 
image of the colonial power structures, and they are still dependant for their 
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survival on the environmental support systems provided by the dominant western 
Of) 
civilization." 
Sayyid Jamal-ud-Din Afghani was a pioneer of Islamic unity and a 
leading figure in the 19* century revivalist movement. He enjoyed high 
reputation as defender and reformer of Muslims both in East and West. He is also 
known in Arabic literature as Hakim al-Sharaq. 
He was bom in Afghanistan in 1838 A.D. His father Sayyid Muhammad 
Safdar was an advisor to Dost Muhammad Khan the Amir of Afghanistan. On 
the advice of the British government Afghani proceeded to Egypt. In Cairo, 
Afghani came to be associated with the Al-Azhar University. He became very 
popular with the students and teachers. He gathered around him a group of 
intellectuals including Muhammad Abduh who came to be inspired by Afghani's 
call for Islamic unity. In 1879, Afghani was exiled from Egypt. From Egypt, 
Afghani came to India for' the second time. The government of India kept him. 
During his stay in Hyderabad, Afghani wrote some pamphlets warning the 
Muslims against atheism and materialism. 
According to Afghani, the "true spirif of Islam lay in its "dynamic role" 
in the eager assimilation of new ideas and the necessity for a liberal 
reinterpretation of doctrine in harmony with modem thought. In his lectures 
Afghani loved to dwell upon the glorious past of the Muslim world with its 
political ascendancy, material brilliance and cultural and intellectual 
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achievements in order to convince his disciple that the following of Islamic 
tenets would inevitably result in prosperity and success in this world and in the 
Hereafter. Afghani emphasized on the need of application of philosophy to 
religion, modern education and to the physical sciences to prove that there was 
no conflict between contemporary knowledge and the teachings of the Quran. He 
called for unity under a strong leadership to preserve the political freedom of the 
Muslim world against the menace of European imperialism.'^ ^ 
Afghani realized that the entire Muslim world, not just this or that part of 
it, was threatened by the west as a powerful dynamic entity. He saw that in 
comparison with that entity, the whole Islamic world was weak. He realized in a 
sense that world was threatened by its own weakness. Moreover, he seems to 
have been the first Muslim revivalist to use the concept "Islam versus the west" 
as connoting correlative and of course, antagonistic - historical phenomena. This 
antimony, as is well known, has since become quite standard in virtually all 
Islamic thinking."^ "* 
Muhammad Abduh (1849 A.D. to 1905 A.D.) was the leading personality 
in Egypt during the nineteenth century. The real impact of Shaikh Muhammad 
Abduh's influence as felt in the decades following his death. The majority of 
Egypt's most brilliant statesmen, educators and literary figures were his disciples 
and associates, either directly or indirectly. When he met Jamal-ud-Din Afghani, 
his dynamic personality and zeal inspired him to arouse his countrymen out of 
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their apathy and restore the former glory of Islam. In 1877 A.D. Shaikh 
Muhammad Abduh graduated from al-Azhar University; with the title of 'Alim' 
but returned almost immediately as a teacher where he made the revival of 
Muslim education his main concern. He convicted that modem western 
education and science was the key to the wealth and power of Europe. He felt 
certain that if Islam were modernized and reformed within al-Azhar, its great 
prestige would spread modem western ideas throughout the Muslim world.^ ^ 
Many scholars consider Muhammad Abduh the architect of Islamic 
modemism. His early years included a traditional education and a commitment to 
Sufism. As a young adult, Abduh became a disciple of Jamal al-Din al-Afghani 
and an activist for the Pan Islamic movement. ^ ^ 
Jamal al-Din al-Afghani hoped to unite Muslims in opposition to 
European colonizers. His aims through the pan Islamic refers to the movement to 
unify all Islamic peoples. 
Muhammad Abduh was drawn into the cause and of editing the joumal al-
Urwah al-Wuthqa which took its title from a Quranic phrase; despite kindled the 
enthusiasm of a generation of writers, including Rashid Rida uhimately Abduh's 
biographer and his chief literary legate. But unfortunately the British exiled both 
men from Egypt in 1882 for their part in a failed rationalist revolt. Abduh 
returned to Egypt six years later. He focused his energies on religious, social and 
educational reforms. Abduh perceived that Islam was in decline. He believed 
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passivity and a rigid adherence to tradition had weakened the religion by holding 
it to outdated practices. Abduh based his reform agenda on the idea that religion 
and science were compatible. He believed both were sources of truth and should 
strengthen one's belief in God. Abduh further sought to ground Islam in reason, 
rejecting a belief in superstition and blind traditionalism. He expressed many of 
his theories in Risalah al-Tawhid {The Theology of Unity), his most popular 
book. 
Believing in the harmony between reason and revelation, Abduh 
advocated legal and theological reform. He called for universal education and 
modernized the program of study at al-Azhar, the Islamic mosque-university in 
Egypt. 
Nevertheless, Abduh left a lasting legacy. He continued to hold this 
position until his death. His ideas about a modem Islam influenced thinkers 
throughout the 20* century .^ ^ 
Shaikh Hasan al-Banna (1906-1949) was an Islamic reformer and the 
founder of Ikhwan al-Muslimun (Muslim Brotherhood). Banna was bom in 
Mahmudiya - a town near Alexandria, Egypt. Most of the Islamic movements in 
the contemporary world of Islam, particularly in the Arab world in one way or 
the other do have positive impact of his personality. He founded al-Ikhwan al-
Muslimun which has produced a galaxy of Islamic intellectuals and activists. By 
the 1932 Banna had moved the headquarters of the brotherhood to Cairo, 
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reflecting his intention to play a much more active role in Egypt's politics. Hasan 
al Banna wrote the two most important books: his memoir Mudhakkirat and a 
published collection of his letter's '"Majmuat al~Rasa'//." The logical extension 
of this view was the establishment of an Islamic state. Al Banna exhorted 
Ikhwan to be prudent enough not to hasten in undertaking this responsibility until 
the masses are prepared to be ruled by Islam. Under such circumstances, Ikhwan 
should not shun the responsibility to achieve this goal, Al-Banna warned Ikhwan 
against impatience and expediency. 
This attitude of Al-Banna to the west makes it highly objectionable to 
those thinkers who consider western civilization intrinsically antagonistic to 
"justice" and fairness and the interests of Islam and Muslims. 
Al-Banna emphasized the comprehensiveness of Islam as a way of life at 
a time when this fact was not properly understood or widely accepted. He 
exhorted Muslims that the only solution to their problems is Islam and nothing 
but Islam. He advised the Islamic activists to avoid getting indulged in the petty 
'madhabr differences. On the question of east versus west, Hasan al-Banna said, 
it is something which can gnly be looked as a temporary and passing stage. It has 
risen as a reaction to the east in general to the favoritism of the west and its 
vanity and pride. He rejected the nationalism based on geographical boundaries 
and espoused the nationalism of 'AqeedaK (faith and creed) grounded in the 
Islamic beliefs. Wherever and whenever there is any Muslim who says; there is 
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no deity but Allah and Muhammad (SAW) is His messenger, which in fact is the 
essence of the Islamic Ummah. Islam, after all is the divine unity of creator, 
unity of Prophets, and unity of the basic message that the creator communicated 
to the humanity. 
Al Banna developed an exhaustive framework for the all round 
development of Da 'wah workers. His programmers focused on the spiritual, 
physical and intellectual development of the workers. He laid special stress on 
Jihad. But he clarified that Jihad did not mean just doing anything. He rather 
considered it to be a true whole-hearted struggle. He emphasized the need for 
making a distinction between wrong or misguided jihad and proper jihad."* 
Muhammad Iqbal (1873-1939) was a philosopher-poet and an activist 
whose thought and role has tremendously influenced wide range of Muslims-
intellectuals and the common-folk alike; primarily because of his use of poetic 
medium for the dissemination of his ideas. 
Iqbal was bon at the Sialkot in Punjab in 1873 and thoroughly educated in 
both Muslim and western culture. 
According to Maryam Jameelah Iqbal in "The Secrets of the Self argues 
that only by the self-affirmation, self-development and self-expression of 
superior individuals can the Muslims once more become strong and free. All life 
is individual. God is the most unique individual. The greater a man's distance 
from God, the less his individuality. He who comes nearest to God possesses in 
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the most complete personality. He is not absorbed into God but rather absorbs the 
attributes of God into himself. According to Iqbal all human achievement is the 
result of the struggle for self-preservation. What is death, he asks but to become 
oblivious to self? 
Oh man of understanding! 
Open thin eyes, ears and lips .... 
War is good if its object is God .... 
Strength is the twin of truth ....'*' 
Scholars have written extensively on the subject of Iqbal's personal 
evolution; his thought, his understanding of Islam, his understanding of the west 
and its operational methods and means and ways of changing the status quo. The 
last stage of his life is generally considered the most mature stage of his 
intellectual and spiritual life. And his poetry - Persian and Urdu, is considered as 
one of the masterpieces of 20th century literature. Allama Muhammad Iqbal has 
worked out an analysis of the western modes of thought and behaviour. He has 
criticized it for its lack of ethical and moral values and the destructive effects of 
this on mankind in general and on the Muslim world in particular. 
Iqbal considers the west as divisive. He says that the west has divided man 
and human society into nations and races on the basis of colour and geographical 
boundaries. The conquered mass of humanity outside Europe was degraded to 
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sub-human standards by European conquerors. Non-European races were 
branded as savages and their culture and customs were despised. Iqbal observed 
with dismay that the white races of Europe were themselves divided into 
geographical entities or "Nations" which have been engaged in perpetual warfare 
with one another. Thus humanity disappeared and "nations" and "races" took its 
place. Iqbal sees the movement of atheism and communism as protest 
movements against the exploitation of the capitalism and the monasticism of the 
so-called spiritualists - the Church. 
Iqbal declares western system of thought and behaviour defective and 
unable to achieve the ultimate goal of human happiness and of solving human 
problems. About all it cannot achieve the unity of the human race and eliminate 
or even reduce wars. In fact the western system is destined to destruction. He 
wanted to the superior system of Islam to be implemented in the society.'*^  
Besides he wanted to reconstruct the Muslim society through cultivating 
in them love of God and love of Islam along with its entire spiritual, socio-
economic and political systems, and also wanted consolidation of Muslim 
Ummah on the basis of deen into one millat and creation of a supernatural 
Islamic state "United Mankind" instead of a "League of Nations" or "United 
Nations". He emphasized on deriving complete guidance from the Holy Quran to 
mould one's personal and community life. He thought that the final but essential 
stage in the resurgence process is the struggle to free the Muslim world from the 
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state of infirm faith and inaction and to establish the just society which is the aim 
oflslam.^ ^ 
Iqbal's position has been unique in the sense that he delved deep into the 
western modes of thought while retaining his roots within Islam and the Muslim 
community. So his influence has transcended all class boundaries. He had not 
only been a visionary and a thinker but participated in the rough and complicated 
contemporary Muslim issues.'^ '^  
Sayyid Abul Ala Maudoodi (1903-1979) is the best known modem 
Muslim writer and activist and his books, both in their original Urdu and in 
translation are probably more widely read in all countries than any other 
contemporary Muslim author. He founded the party of the Jama 'at-e-Islami in 
Lahore in 1941. He is unique among Muslim scholars in that he was also a man 
of action who, through his political movement, strived to the limits of his mental 
and physical strength to implement into practical life all that he wrote. In similar 
Islamic organizations and movements, not only in Pakistan but throughout east 
and west, the impact and influence of Jama'at-e-Islami can clearly be observed."*^  
Although, his thoughts and the movement he launched have greatly 
influenced the ideological discourse of the Muslims in the sub-continent for the 
most part of the 20* century. He is perhaps the first man to talk of Islamic 
Revolution.'^ ^ 
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He was bom in a respectable family and his ancestry, on the paternal side, 
is traced back on the Holy Prophet (PBUH). The family had a long-standing 
tradition of spiritual leadership, for a member of Maudoodi's ancestors were 
outstanding leaders of Sufi orders. At the age of 17* Maudoodi knew enough of 
Arabic, Persian and English, besides his mother tongue, Urdu, to study the 
subjects of his interest,, independently. Most of what he learned was self -
acquired, though for short spells of time, he was able to receive systematic 
instruction or guidance from some competent scholars. He had profound regard 
for propriety.'*'' 
After spending some early years in journalism and translation of some 
books, Maudoodi in 1933 AD devoted him to research and writing and took up 
the editorship of the monthly Tarjuman al-Quran, which since then has remained 
the main vehicle for the dissemination of his ideas. Initially he concentrated on 
an exposition of the ideas, values and basic principles of Islam. 
He paid special attention to the questions arising out of the conflict 
between the Islamic and the contemporary western world views. He also 
attempted to discuss some of the major problems of the modem age and sought 
to present Islamic solutions to those problems. He also developed a new 
methodology to study those problems in the context of the experience of the west 
and the Muslim world, judging them on the theoretical criterion of their intrinsic 
soundness and viability and conformity with the teachings of the Quran and the 
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Sunnah. He relentlessly criticized the new western ideologies which had begun to 
cast a spell over the minds and hearts of the Muslims and tried to show the 
hollowness of these ideologies. In this connection, the idea of nationalism 
received concentrated attention from Maudoodi when he forcefully explained its 
dangerous potentialities as well as its incompatibility with the teachings of 
Islam.^ ^ 
Although Maudoodi's ideas about the nature and processes of Islamic 
revival are general enough to have universal relevance, he has also dealt with 
questions of strategy and tactics which are conditioned by specific situations. As 
such the operational context of Jamat-e-Islami in the different regions of the sub-
continent differed, affecting their modus operandi. While in Pakistan, Maudoodi 
on the one side continued making his literary contributions by writing books and 
pamphlets: (over one hundred and twenty books and pamphlets). On the other he 
took active part in politics of the country, aiming at the transformation of the 
state into an Islamic one. Though his writings cover wide range of subjects, such 
as Tafsir, Hadith, Law, Philosophy and History, yet his main contribution is in 
the field of exegesis (tafsir), ethics, social studies and the problems facing the 
internal movement of Islamic revival. His greatest work, however is his 
monumental Tafsir of the Quran in Urdu, Tafhim al-Quran, a work he has taken 
thirty years to complete. He has presented the Quran as a book of guidance for 
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human life and as a guide for the movement to implement and enforce that 
guidance in human life. 
Like his contemporary, Shaiidi Hasan al-Banna, the founder of al-
Ikhwanal Muslimun in Egypt, Maulana Maudoodi's attitude towards modem 
science, technology, industrialism, mechanization and economic development 
was quite moderate and balanced. He thought there were positive and healthy 
achievements which should be welcomed by all Muslims and adopted as soon as 
possible. Like Shaikh Hasan al-Banna, Maulana Maudoodi distinguished 
between westernization and modernization urging his followers to reject the 
former with its imperialism and moral way wardness but to adopt the latter as a 
common heritage of all mankind without delay. 
Mian Tufail Muhammad also was in favoured Jama'at-e-Islami and its 
modem science attitude. It means that, he wanted that "In all these fields we 
Muslims must be the leaders". This view is reminiscent of that of Shaikh Hasan 
al-Banna who regarded the establishment of heavy industry in Egypt as a 
religious duty. Likewise Maulana Maudoodi also agreed with Allama Iqbal who 
had declared in his lectures on the Reconstruction of Religious Thought in Islam 
(1928) that in adopting the latest modem scientific techniques, the Muslims are 
only reclaiming their rightful heritage. Like most modem Muslims, the Maulana 
regarded modem science, as pure, neutral and value-free, the universal 
inheritance for the future welfare of all humanity, while the author views it as 
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exclusive domain of the west, the supreme, "value" in modem life, determined 
almost everything we think and do. 
Most of his works have been translated into major world languages and he 
undertook several journeys during the years (1956-74) to major Muslim countries 
of the world. The starting point of Maulana Maudoodi's religious thought is his 
concept of God, whose affirmation, he has put stressed on implications, far 
beyond what the words of the statement might suggest. Maudoodi stresses the 
total submission to God alone in Islam. To him Islam means 'an aqidah\ a 
belief-system, a deen, a complete way of life and da'wah, a message and a 
movement for the establishment of the Islamic social order. His movement 
professes belief in Allah and accepts His sovereignty, joins the community of 
believers, operating as an ideological movement working for the establishment of 
deen is known as iqdmat (Din). 
Maudoodi advocates a gradual process for change, instead of 
revolutionary approaches developed in the west, which he considers extremist 
ones. His thought and works have dominated the intellectual scene for long. 
While the traditional Muslims generally denounced his thought, primarily for his 
not being a scholar in the conventional mould and considered some of his 
religious and political formulations not to be in conformity with the tradition, the 
modernist Muslims considered him an obscurantist who wanted to impede the 
progress of the Muslims on the western and rationalistic pattern. There are others 
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who take a critical view of his ideological and political approach too. He was 
however considered by the huge majority of intellectuals all over the world as the 
most influential revivalist thinker in the contemporary Muslim world, who 
challenged the western hegemony and domination and called the Muslims to 
establish their own system of belief and thought based on the last revelation. This 
was the legacy that Maryam Jameelah received from her contemporary ancestors, 
and the encounter with the west that was dealt with by the Islamic dignitaries. A 
careful study of her contributions to Islamic learning, however, requires a deep 
insight into her background and socio-religious environment in which she was 
brought up. 
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CHapter-Two 
Maryam Jameelafi: Life, (Education and 
SpirittiaCJourney 
^ ' ^ 1 ^ ' 
^^ p 
Maryam Jameelah is a prominent thinker of Islam and is one of most 
prolific writers of today. She is a revivalist and ideologist and has written many 
books on Islam as an eminent Muslim scholar. She was bom in a Jewish 
reformed family in the New Rochelle Hospital at New York on May 23"^*^ , 1934 
A.D. She reared and grew-up in secular atmosphere, but she was not satisfied 
with the environment in which she lived. She felt turmoil in her inner feeling as 
being unsatisfied with the atmosphere of her surrounding. At the age of 19 , 
she was a student of New York University, whence she found immense interest 
in religion. She was in search of peace and tranquility. At least she found it in 
Islam only. Her former name was Margaret Marcus alias Peggy. Her elder sister 
Elizabeth Marcus was six year elder than her. 
Both the sisters reared and grew up in the same atmosphere and received 
their education in the same school and atmosphere. Somehow her sister also 
was unsatisfied in that environment. Both of them received the early education 
at local public school in secular environment.' 
Maryam Jameelah's ancestors migrated voluntarily from Germany to 
America between 1848 to 1861 for the seeking brighter economic opportunities. 
While living in America they mixed and mingled with the Christian society and 
lost their original identity, and their original religion of Judaism remained 
nominal as they did not come from the ghetto tribes those who had already been 
assimilated in the Christian society and totally they became Christian and their 
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connection with the Judaism broke and they remained nominal in their original 
faith. Her ancestors were strict followers of Moses Mendelssohn (1729-1786) 
who urged them to be assimilated in the Christian society and create a secular 
atmosphere. He was a social worker and did a lot of social work and he 
arranged money and helped the poor secretly and had an organization named as 
"Haskalah" or "The Enlightenment". His welfare work was just like the Shaikh 
Muhammad Abduh (1849-1905 A.D.) in a Egypt and Sir Syed Ahmad Khan 
(1817 to 1898 A.D.) for the Muslims in India.^  
Actually, her grand-father Aaron-Marcus was a literally man, who had a 
keen interest in literature and spent major of his time in studies. He had the 
sheer knowledge of English literature. And Keats and Shelley were his 
favourite poets. He used to recite the poem and learnt by heart. 
In addition her grandpa (grandfather) was a dynamic and hard working 
personality. He became one of the leaders of the local reformed temple and was 
a well-known mason and he was extremely devoted to the ''Shriners", he was of 
helping nature and helped the people in various ways. He loved the children, 
when he lived in Brooklyn at New York where he started his own business of 
manufacturing neckties. In his business he earned handsome amount. He had to 
look after a large family and to support them from the income of his business. 
He had four children and three sons and one daughter. 
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Mary am Jameelah's father Mr. Herbert S. Marcus also was grown up in 
the Christian atmosphere and when he reached the age of maturity he wanted to 
become a well known learned rabbi and in his spare time, he instructed the 
children elementary Hebrew. He grew up totally dominated Christian culture. 
As her family had totally adopted the Christian style of life leaving their own 
culture and lost their identities no sign or indication might them as a Jew. 
Really they were supporters of revival and reform. The hobby of her father was 
reading and writing. He wrote stories two of his stories published in school 
magazine. Her father had fade memories of attending the orthodox synagogue 
in which he was very active.'^  
Throughout the two years of her weekly Jewish religious instruction 
when Maryam Jameelah (formerly Margaret Marcus) was nine and ten years 
old, the search for her true identity became an obsession as the avidly devoured 
all the Jewish books in English she could find. Soon she had became so familiar 
with the tragic history of the Jews that the images it evoked through the pages 
of the books she read seemed at times more real than the actual life around her 
Rashi, one of the most outstanding Jewish scholars of medieval Europe, as a 
tiny boy with skull-cap, long ear-locks and big sad dark eyes sitting cross-
legged and chanting from dawn until dusk from a volume of the Talmud; Moses 
ben Maimon. (Maimonide) another brilliant thinker describing in a letter to his 
friend, his strenuous days in Cairo as personal physician to Salahuddin Ayyubi; 
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the flowering Hebrew culture in Muslim Spain followed by endless chronicles 
of one persecution and massacre after another - the Crusades, the Spanish 
Inquisition and finally the forcible segregation of the Jews of Europe into the 
Ghetto. 
Across the street from her cousin's apartment in New York city was a 
rabbinical training academy where pious parents sent their little boys in 
skullcaps, long ear-locks and piles of Hebrew books to sit and sway back and 
forth all day chanting aloud in unison from the Torah and Talmud at the top of 
their voices under the strict discipline of a stem teacher with full black beard 
and a long, heavy stick to rap the knuckles of his lazy pupils. And then there 
were always the mournful chants of the synagogue. 
Although all of these experiences were an integral part of her childhood, 
Margaret Marcus and her, family did not belong to this world. She was bom into 
an "assimilated", reform relatives observed the Jewish laws. Unlike the 
overwhelming majority of Jews in America, her family was of German - not 
Russian origin. They voluntarily migrated to America more than a century ago 
seeking economic advancement. Her great-grandmother, who was as blonde 
and "Nordic" in appearance as a German could possibly be, never failed to 
observe Christmas with full ceremony including elaborate gifts for all her 
children and grandchildren and a big decorated Christmas tree. Reformed Jews 
like her family did not call their houses of worship "synagogues" but rather, 
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"temples". Reformed temple services were patterned after the manner of the 
protestant Christian denorninations with a trained, professional mixed choir of 
men and women who sang the well-known melodies of Christian rhymes set to 
different words which would not offend a Jewish audience. Their services at the 
reformed temple were almost entirely in English with very little Hebrew. None 
of the laws which the Orthodox deem so essential were binding upon the family 
of Margaret Marcus as they were scorned as antiquated by the reformed leaders 
and no longer of any value in modem life. Her home was likewise 
indistinguishable from those of their Christian neighbours and she felt as 
remote from orthodoxy as they. The only thing which kept her family from 
losing their Jewish identity entirely was the amazing fact that as "assimilated" 
as they were, there were no intermarriages with Christian. Social intercourse 
was likewise restricted to their own kind.^  
Actually in the Easter time, when she was very younger, some of her 
classmates gathered and shouted 'Slogan' "Christ Killer", she ran away to get 
rid of them. But they followed her repeating the same 'slogan'. She reported the 
matter to the school authority but her voices died in the air. When the situation 
was calm, she asked her classmates why did they do so. They said "priest told 
them to do so". It appears here that she was subject to ridicule and mock in the 
Christian society which became a reason for her aversion from the Christianity.^ 
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When she was five year old, II World War broke out in (1939 - 1945); 
she witnessed and heard the constant news of war on radio and newspapers. 
When war came to an end, she was eleven year old. Though she was not in the 
age of maturity but the faint memories of the horror of war appeared on the 
screen of her mind. She also was much depressed and disgusted remembering 
the atrocities of Hitler's Army on Jews. The elimination of millions of Jews by 
Nazis in Germany left the lasting impression upon her mind. Corpses of both 
the sides lay in ice and no one was there to lift and burry them. This ugly 
situation created the hate and aversion in her mind. She was upset and 
depressed. Then there was a slight, but noticeable difference even in physical 
appearance between herself and her playmates. She was convinced that being 
Jewish meant "different"'and not really belonging to the society of which, she 
was supposed to be a part. 
She was fade up with the rude behaviour of her classmates and she was 
taken a back to know that the priest was playing the role behind the curtain, and 
the other element as Hitler's onslaught on the Jews in Russia as I have 
mentioned earlier that millions of Jews were exterminated in that bloodiest war 
which claimed many innocent's lives. Besides reading the newspapers and 
witnessing on the television, she had seen the reel of the war news which 
brought an adverse effect on her mind against Christians and Christianity. She 
expresses her attitudes in the following manner: 
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"The war made a great impression on me. I used to read all the horror 
stories in the newspapers, about how the Nazis tortured the Jews to death in the 
concentration camps and about the gas chambers. I still often dream nightmares 
about myself as a Jew being caught by the Nazis and condemned to death. 
When Nazi Germany invaded Russia in 1941,1 will never forget those horrible 
pictures in "Life" magazine with all the bloody, frozen corpses of German 
soldiers and Russians lying in the snow. Mother used to hide the "Life" 
magazine and wouldn't let me look at them because of the dreadful pictures. 
But she would let me go see the war pictures at the cinema house and the two I 
liked best were entitled "Three Russian Girls" who so bravely fought the Nazis 
in the bitterest Russian winter and about the terrible cruelty of the Germans 
massacring the Russian civilians, even the old sick people, children and babies. 
Russian warprisoners are treated much worse by the Nazis than the Americans, 
unless, of course, they happen to be Jewish. The other war picture I liked was 
called: "The Man From Down - Under" about a soldier stationed in Australia 
and his experiences of fighting the Japanese in Burma. When I went to summer 
camp, we used to sing a lot of war songs. After lunch was finished in the big 
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dining room, the consolers would have as Jewish children sing." 
Previously I have mentioned that she merged in the Christian society but 
she was not regarded part of that society, facing this disgraced in the society, 
she felt suffocation there and various questions raised in her mind regarding 
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religion, Christianity, and Judaism. The idea then occurred in her mind that she 
must search the absolute truth. 
At the age often she developed the keenness for reading the books about 
the Arab particularly those books deal with historical relationship between Arab 
and Jews, but her curiosity remained unsatisfied. At end stage her adolescence 
was near to end, when she gained a little knowledge of Quran and Hadith and 
she got some superficial knowledge of Islamic history. She came to the 
conclusion that Arab people reached the apex of dignity an honour because of 
embracing Islam. Arabic language attended international fame, because of the 
Quran. Had the Prophet not been among the Arabs and had the Quran not been 
revealed in Arabic, then the Arab people would not have attend the zenith 
position and Arab would remain wild desert tribes not the masters of the world 
and the Arabic language would remain a regional language.^  
As she has been facing the various problems while being in the Christian 
society and she was feeling turmoil in her heart as being unsatisfied with 
Christianity and Judaism, a number of questions occurred in her mind and she 
was searching the answer of those questions came in her mind one by one. She 
was in the position of treasuring this and spending that. She traced in the 
beginning the interest of Islam, as this idea had come in her mind when she was 
a child, while she was a student in the "Reformed Jewish Sunday School" 
where she had studied the historical relationship between Jews and Arab. It was 
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mentioned in a chapter of the book she studied then that Arab and Jews lived 
with friendship and brotherhood in Spain during the Muslim rule. Keeping this 
point of view in her mind, she was fascinated to study Arab and Jews (Israel) 
and their relations in order to have the sheer knowledge and the cause of recent 
conflict between Palestinian Arabs and Israel. 
During the Palestinian war in 1948, Zionist propaganda in America 
reached in height. Sympathy for Zionism was combined with an organized 
campaign by the radio and press to incite the most fanatical hatred against the 
Arabs. Instinctively she sensed the fallaciousness of Zionist propaganda made 
to the utter dismay of her family, increasingly identified herself with the Arabs. 
After reading every book about the history and religion of the Arabs available 
in her neighbourhood public library, despite the unsympathetic or even hostile 
tone of most, Margaret Marcus was now firmly convinced that the propaganda 
against them was unjust. The very characteristics which repelled the average 
European and American attracted her. 
In reformed Sunday school she started early education in the primary of 
religious school. She remained in that school two years long and acquired the 
sufficient knowledge of Jewish religion. She gained the sheer knowledge of the 
Jews and their tragic history and declined and fall faced by this community. 
Besides gaining the knowledge of the tragic history of Jews, she studied 
about their fathers and fore-fathers in the Jewish textbooks. She came to know 
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that Abraham was the 'father of Arabs' as well as Jews as Abraham had two 
wives. "Hajra, was the first wife and Sara was the second wife and from Sara 
who was the second wife a son was bom named Ishaq who was a Prophet. In 
that link there were three and four prophets Yaqub, his son Yusuf, etc." 
Therefore Margaret Marcus said that "Abraham was father of both Jews and 
Arab". Further she has expressed her amazing view at the behaviour of Israel 
with the Palestinian Arabs.'° 
She was annoyed with the hostile behaviour of Israel with the Palestinian 
Arabs while the Arabs only welcomed the Jews in Spain and made a lot of 
contributions to revive their lives and helped them for the survival after their 
collapse. She expresses her views in the following: "Totally unaware of the true 
nature of Zionism, I naively thought that the Jews were returning to Palestine to 
strengthen their close ties of kinship in religion and culture with their Semitic 
cousins. Together I believed that the Jews and the Arabs would cooperate to 
attain another Golden Age of culture in the Middle East."'' 
She studied the Jewish history with the care and attention but she was 
not happy at the Sunday Jewish School. As she acquainted herself with the 
Nazi's atrocities on Jews which shocked her. She found that the Jews were not 
serious to the religion. During the service at 'Synagogue', some children 
laughed with contempt and disdain on their ritual prayer which was a cause of 
serious concern for Margaret Marcus. She felt it humiliations to the religion and 
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religious prayer. The children at the school also were undisciplined and created 
hindrance for the teacher to conduct the class in disciplined manner. 
Margaret Marcus drew the conclusion that Jews were zero in all walks of 
life in American society. They merged in the society of Christian but they were 
not regarded the part of the society. When she faced the disgrace by calling her 
''Christ Killer" it was a painful event in her school life. 
Throughout her adolescence Margaret Marcus suffered the social boycott 
in the school, she preferred to pass her time in reading books in the library 
having no interest in any thing existed in that society. She developed the hobby 
of reading, leaving the other hobbies as contact with the opposite sex, parties, 
dancing, cinemas, fashionable clothes, Jewell and cosmetics. It means she shut 
her eyes from the amenities and lavish life which was rampant in American 
society. The other vulgar habits as smoking, cigarette which was the waste of 
money she hated. The other most heinous custom of drinking was in practice in 
her family, because her family considered drinking as a "good thing of life". 
She considered it 'worst thing of life' as she regarded it a "fatal delicious". 
These malpractices were hindrance in her studies. She never touched the liquor, 
while drinking was common in the society even the youngest children also 
consumed the wine a respect to major and minor quantities. She never shared 
their major costumes with the boys and girls of her age. She had almost no 
friend throughout the eight years in junior and senior high school.''^  
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In such unfavourable situations and hateful environment corruption and 
evil were common future of the society. The school environment also was not 
free from these evils which were rampant in entire community. The same 
situation was in school. Margaret Marcus and her sister both the figure and fact 
before their parents and convinced them how they were miserable at the Sunday 
and expressed their aversion and reluctance from the school. So their parents 
arranged for them another school, "Humanist Organization" known as the 
"Ethical Culture Movement". 
The said school was organized and supervised by Felix Adler. In 19 
century this movement was named as the "Ethical Culture Society" which was 
an agnostic humanist organization. The main aim of this movement was to 
attract the other Jews and train them, in such way they merge in the Christian 
society fully, losing their original identity. As it was the policy of American 
administration to attract the whole world to their own tune. So founder of this 
movement was also of the opinion to attract the Jews and merge them in the 
Christian society of America, and they named it a movement for reforming and 
remaking the faith, both in the form and content, compatible contemporary 
American life. They believed that the theology practiced by the other religion 
was not fit for the American society. The founder of "Ethical Culture Society" 
has presented a theory contrary to the religion dogma as she was totally against 
this theory because she regarded this man-made theory which could be changed 
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any moment as it was baseless. She attended the Sunday school every week 
from the age of eleven till fifteen. She treated that organization and its theory 
and the plea behind this baseless and an looked it with contempt and rejected it 
scornfully, as she regarded it traditional and organized religion having no base 
and support from authentic sources and reasonable points of view. ^ ^ 
The purpose of the reform movement in Judaism was supposedly 
intended to attract and hold those Jews who would otherwise become 
completely assimilated and lose every trace of their Jewish identity by 
remaking their faith. The inherent fallacy of the whole idea of the reform 
movement became glaringly evident when Margaret Marcus saw with her own 
eyes that it not only failed to check the cultural assimilation of the Jews she 
know but actively encouraged the process. The first generation of immigrant 
Jews, particularly those of Eastern European origin, were fervent and devout in 
their strict orthodoxy. Their children, however, after imbibing the American 
way of life through a public school education, invariably rebelled both against 
Jewish law and ritual, so foreign to the prevailing atmosphere and the parental 
authority which attempted to enforce it. However, being too emotionally and 
sentimentally attached to the idea of "being Jewish" to renounce it completely, 
they would become members of a reform temple. This would considerably raise 
their social status in the eyes of the community since it required money to join 
and membership was restricted to the upper classes. The third generation, 
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however, was not only eager to discard the contents of Judaism but the label as 
well. 
As Margaret Marcus approached adolescence, her mother and father 
eliminated the last barrier separating them from the gentile community when 
they joined an agnostic, humanist organization known as the Ethical Culture 
Society. Several years later, when they became dissatisfied with this partly 
service because the overwhelming majority of members were of Jewish origin, 
they enrolled in the Unitarian Church. Although the Unitarian Church to which 
they belonged retained the outward trappings of Christianity, its ideology was 
identical to the Ethical Culture Society. When the elder sister of Margaret 
Marcus found her parents so happy and content as Unitarians, she and her 
husband immediately followed suit. Her two children will probably never 
regard themselves as Jews even by name. Thus the process of assimilation had 
become complete.'^  
Lateron Margaret Marcus searched the stories of Jesus in New 
Testament and Old Testament and read many books on Islam and gained amble 
information of Islam. After deep study and close examination of Islamic 
literature, she found that the Prophet Muhammad (SAW) was for the whole 
world not for a particular section of society, and that Islam also was a universal 
religion. The greatness of Prophet made a considerable effect on her mind and 
heart, as the Prophet had rejected the wrong things and preached the religion in 
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the world for the whole human community. At least she found that whatever the 
long time she spent in Judaism and Christianity was in vain and she reached her 
goal for which she was striving for a long time. She was somehow making 
herself satisfiedwith the new outlook of life in future course, which would lead 
to eternal and successful life. Thus she found a peace and calm and tranquillity 
for her mind and heart, though it was an initial stage of her success.'^  
In the beginning she was keen in Art as being a favourite subject for her 
and her performance in Art was excellent and she had prized at various 
occasions in painting. She was most satisfied with her performance in art and 
painting also. She received high applause and appreciation from her teacher and 
was regarded brilliant one in the school among her classmates. 
The other favourite subject of her was music. She was very fond of it 
from her childhood. She stood grand success. Her music teacher Mr. Conklin 
did not like her music as Conklin used to say that her voice was too loud and 
harsh. In fact she did not like that music and the main reason behind this 
disliking was of her keenness to the Arabic music as Mr. Conklin was 
American and never liked Arab people and Arab culture and because of this 
fact he discouraged her at various occasions. She stood the opportunity to hear 
different classical musics as Arabic, Turkish, Iranian and Indian. After hearing 
the Arabic music, the western music lost all appeal and effect on her mind. 
Though she liked Turkish, Iranian and Indian cultural music for they had a 
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minute touch with the Arabic music, but her keemiess to the Arabic music was 
on top and western music was far below. The Arabic singer Umm-e- Kulthum's 
tune was favourite for her.'^  
When she developed her keenness in the Arabic music she went to 
Syrian cultural section in New York City and brought a stack of Arabic 
recordings from there. But her neighbour and parents hated Arabic music and 
they asked her to shut the door of her room tightly. 
Once she listened the recitation of sura 'Maryam' of Holy Quran chanted 
by Umm-e-Kulthum, she was much impressed with her tune, and sweat 
language of Umm-e-Kulthum. As she was a crazy to listen the Arabic music but 
when she heard the recitation of the Quran by Umm-e-Kulthum, it was far more 
effective on her mind than the music itself which paved the way for her to 
incline to Islam more and more.'^  
Passing from the different phases of different education programme she 
joined University of Rochester in New York for further education and she 
studied there various subjects from school and college such as, English 
Grammar and Composition, French, Latin and Greek, Arithmetic Geometry, 
Algebra, European and American History, Elementary Science, Music and Art 
etc. But her main thrust was on religion as well as the other subjects as 
Philosophy, History, Anthropology, Sociology and Biology were also included 
in her course of study. In spite of having wide knowledge in various subjects 
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she was deprived of the knowledge on 'Divinity of God' when she was a Jew, 
she was keen to have an ample knowledge of religion. She spent major of her 
time in reading religious books. She was in search of reliable and original 
sources of religion. 
It was her habit to listen the radio programme at the city station WNXC. 
She listened with the care and attention in the Security Council and UN General 
Assembly the debates on the issues of Palestine and the speeches delivered by 
different representatives of different countries as, David Ben- Gurion, Moshe 
Sharett, Abba Eban and Golda Meir as the representatives of Israel and Sir 
Zafarullah Khan and Bukhari of Pakistan and Charles Malik of Lebanon; 
Ahmad Shukairy of Syria, and Dr. Fadhil Jamali of Iraq supporters of the Arab 
issue. After hearing the debates the barbarism of Israel on Palestinian people 
and their forcible occupation and Palestinian lands increased her hate towards 
the Israel and Judaism and she liked much those who supported Arab cause and 
she convinced that the occupation of Israel on Palestinian land was 
undemocratic, illegal, and inhumane.^ ' 
Throughout her adolescence age she was under the influence of 
humanistic philosophy. When she attained the maturity and developed 
intellectually she found a great inner turmoil and dissatisfaction over the 
atheism which was in practice for a long time in her family and friends. 
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It is worthy to mention that American society has made a great deal of 
efforts to bring secular concept in the society as they were fully confident that 
the Christian theology was not fit for the society. It means the second name of 
secularism is atheism. She began to find out her own identity away from this 
dirty game rampant in American life. To seek the satisfaction she joined Bahai 
group which had shortly emerged in America with the title "The Caravan of 
East and West", led by a Persian national Mirza Ahmad Sohrab in 1958 who 
introduced himself as being a secretary of Bahaullah who was founder of Bahai 
sect. She was highly impressed with the programme of that movement. The 
main idea of her inclination towards that movement was an Islamic origin and 
east preaching and propagation about the oneness of mankind. When she joined 
the movement, she came to conclusion that it was of no use for her and it failed 
to serve her purpose, she left it treating it disillusion. 
In the age of eighteen years she was attracted by Zionist Youth 
Movement, that was called as the 'Mizrachi Hatzair'. She accepted its 
membership in a local branch for the sake of her satisfacfion but later she found 
that the nature of Zionism was immoral. The main aim of this movement was 
hostility and aggression to the Palestinian Arabs. After several months she left 
this organization too. 
While being the university student where one of her elective courses was 
"Judaism in Islam" her Professor, Rabbi Abraham Issach Katsh, the head of the 
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department of the Hebrew study made his immense effort to pursue all Jew 
students to become rabbis, and to convince that Islam was derived from 
Judaism, it means Judaism was the origin and Islam a branch of it. Margaret 
Marcus found that this belief and plea was totally baseless, Islam had not been 
derived from Judaism at all. Her text book also was prepared by the said 
Professor, who had takenevery verse in his book from the holy Quran. Actually 
the Rabbi's aim was to prove superiority of Judaism over Islam. She rejected 
this idea scornfully. She jfurther studied the Jewish Old testament and Jewish 
prayer books. This revealed the fact that the plea of the said professor appeared 
to her mutilated, distorted, and unbelievable. 
She felt it had a great connection with suffering of Jews and meeting 
disregard at various occasions throughout the history. And that was the main 
cause for that disgrace and onslaught in different countries. 
She thought it the Jews had not been so stubborn they would live 
peacefully with every nation maintaining their identities. The rigid nature of 
Jews and their oppression over Palestinian Arabs brought aversion in her mind 
and she began to dislike Zionism. She thought that the whole Zionism society 
was biased and hostile toward Palestinian Arabs. Had they been sympathetic 
and having twinge of conscience to their Arab brother, the scenario would have 
been quite different. 
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In 1954 once her Professor during his lecture urged that monotheism 
preached by Moses and Divine Laws revealed to him at Sinai were base for all 
ethical values. She however felt disgust that those who were claiming their 
manmade law to the Divine one, which is changeable at any time how it could 
be divine law and how it could be acceptable in the entire world. If it is applied 
on the international level the result would be utter chaos and ultimately would 
bring collapse and ruin. She found that only conception of God and belief in the 
day of judgement will lead to the success in both the worlds. That was firmly 
expressed by her in the following: 
"Only those who firmly believe that each of us will be summoned by 
God on the judgement day to render a complete account of our life and 
rewarded or punished accordingly, will possess the self-discipline to sacrifice 
transitory pleasures and hardships and sacrifice to attain lasting good. While 
Prof Katsh was lecturing thus, I was comparing in my mind what I had read in 
the Old-Testament and the Talmud with what was taught in the Quran and 
Hadith and finding Judaism so defective, I was converted to Islam."^ ^ 
In 1953 at the age of nineteen she started the study of Islamic literature 
available in the translated version in English and she used to study newspapers 
and magazines carrying the current events occurring in the Islamic world. 
Moreover she made her contact with the Muslims of Arab world and Pakistan 
through the correspondence. She made the contact with Muslim personalities 
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during this early stage. But she could not contact with mature and experienced 
personalities fit for her cause. As the correspondence with the immature people 
of the Arab world and Pakistan did not come out to be fruitful she found the 
ideas of those people with whom she had the correspondence were 
contradictory to her ideas, because they were under the grip of western culture 
and concepts; moreover she found them hostile towards Islamic faith. She then 
decided to make the contact with reasonable, influential and Islamic minded 
scholars. 
The Islamic thinkers and religious leaders with whom she made her 
contact by exchanging the letters were as under: 
Dr. Fadhil Jamali formerly chief delegate of Iraq at the United Nations; 
Dr. Mahmud F. Hoballah then the Director of the Islamic Centre in Washington 
D.C.; the late Shaikh Muhammad Bashir Ibrahimi chief of the Algerian Ulama 
and the soul of the struggle for freedom against French imperialist domination; 
Dr. Muhammad El-Bahay of al-Azhar; Dr. Hamidullah of Paris, Dr. Maruf 
Dawalibi noted authority on Islamic Law, Professor of the Shariah at Damascus 
University and ex-Prime Minister of Syria; Dr. Said Ramadan head of the 
Islamic Centre in Geneva, and she was trying her best to make contact with the 
late Sayyid Qutb Shahid at that time facing a long prison sentence in Egypt.^ "* 
After a considerable thinking and deep study she finally decided to 
embrace Islam in 1954, as she was bom in a prosperous family and passed her 
59 
life lavishly. When she expressed her ideas openly her parents and friends 
warned her of dire consequence. As she was a brilliant student, she thought 
over the matter deeply and she devoted her time to read the Islamic books 
beyond requirements and she became intensely serious minded, rejecting all the 
frivolities which was very rare as it was attractive for young girl in the 
American society, but she was quite carefully in that stage and did not pay heed 
to the absurdities. 
She has expressed her situation as under: 
"Although I wanted to become a Muslim as far back as in 1954, 
my family managed to argue me out of it. I was warned that Islam 
would complicate my life because it is not like Judaism and 
Christianity, part of the American science. I was told that Islam 
would alienate me from my family and isolate me from the 
community." 
An event came out to be encouraging for her as a girl met her in New 
York University who had embraced Islam and she introduced her to some Arab 
Muslim friends. She was extremely happy to meet her and her meeting with that 
girl (Zenita Lieberman) incited her for embracing Islam calmly and quietly. 
Moreover while discussing with her Professor on Judaism and Islam in which 
the said Professor Rabbi, left no stone unturned to prove superiority of the 
Judaism on Islam but she rejected his plea scornfully. As she had fully 
submitted the Islamic superiority and dignity during the discussion, and after 
reading a lot of Islamic books, she had full belief that Islam and Judaism both 
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of them were contrary to each other, and the plea of Professor Rabbi was 
distorted, maligned towards the Islam. In addition the faith of the 'Day of 
Judgement' and full account of life and reward and punishment was the main 
belief that advanced her from Judaism to Islam. 
During her educational life whether in school or college, she found the 
teachers were hostile towards Islam and Prophet Muhammad (SAW). They put 
the stress on reformed Judaism and Christianity which was totally unacceptable 
to her, as Judaism was as a label and nothing more. She joined various 
movements and cultures but everywhere she was dissatisfied, and the views, the 
culture and tradition everything were unacceptable with her views because the 
rule of principles in that society was man-made. And the discussions that took 
place in the class with Professor Rabbi, came out to be turning point in her 
life.2^  
Discussions in the class on religion were a day today matter for her as 
well as the same with the classmates and friends. Far from this it was usual 
feature in her family and home and relatives. Her parents failed to understand 
her point of view and antagonism against Judaism and her aggressive feeling 
against Zionism, but they decided not to create hindrance and obstacle in her 
way of life. They gave her freedom to live on her own accord and choice. 
During her study in the university she fell severely ill and discontinued 
the study and could not earn any diploma and remained at home two years long 
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and was treated under private medical care, steadily growing worse. Moreover 
she received various warnings from the different sections and from her own 
circle that Muslim community would not accept her and she would meet 
disgrace, contempt and dishonour. But after embracing Islam in her later life 
she found the prediction quite contrary and reversely she emerged as burning 
figure in Islamic society after conversion and met honour, dignity, and 
happiness in her life. 
Unfortunately in the summer of 1953 she got number of complicated 
works which required a great deal of labour as she has taken the accelerated 
course of many subjects in the August of the same year. She fell ill and reading 
and writing and college going was stopped and the works remained undone for 
the remainder session. She confined the private public hospitals for two years 
during her sickness days she read different Islamic books. In the first hand she 
studied the Quran translated in English by the clergyman George Sale. It was 
extremely archaic language and the footnotes were taken from al-Baidawi and 
Zamakhshari. The translator had made immense effort to prove Christian theory 
and concept of Christianity. In fact the translator had presented Christian point 
of views and did not highlight the Quranic point of view in fair and reasonable 
manner. But that translation was unfair and illogical and distorted. She 
understood vary little as ,at that time she was immature. As the translator had 
presented nothing more than distorted and garbled version of the familiar story 
62 
from the Bible. The first impression of Holy Quran on her mind was not so 
effective and favourable. So she had become weak and feeble and that time she 
could not devote more time in the studies. After some time when she gradually 
recovered and came up on a translated version of Quran by Marmaduke 
Pickthall with the title of Meaning of the Glorious Quran. As soon as she read 
that translation the powerful expression and unique literary style swept her off 
her feet. As in the first paragraph Pickthall had written in such a beautiful style 
which increased and enhanced her emotion greatly. She devoted much and 
much time reading the preface which was highly impressive over her mind. 
Besides the Pickthall's translation she came up on other English 
translations of the Quran as by Abdullah Yusuf Ali, Muhammad Ali Lahori, 
Maulana Abdul Majid Daryabadi, but Pikthall's translation was supreme and 
preferable. She offered words of thanks to Mr. Pikthall and blessed for him for 
his notable contribution in Islamic field. 
While being in the hospital she studied other Islamic books as Hadith 
rendered in English particularly 'Mishkat al-Masabih' by Al-Hajj Maulana 
Fazlur Rahman of Calcutta. After having some knowledge of Hadith she came 
to the conclusion that the knowledge of Hadith is obligatory for the proper and 
detailed understanding of the holy Quran. She says that without the knowledge 
of the relevant Hadith the text of the Holy Quran cannot be understood 
correctly. The Quran was interpreted by the Prophet to whom it was revealed. 
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Those who did not recognize and beUeve in the Hadith also they did not beUeve 
in the Quran. Its revelation explicitly tells us that one cannot follow what God 
wants us to do without accepting the authority of Prophet Muhammad (SAW) 
unquestioningly. 
In the meantime she made her contact with some finest men and women. 
She made the friendship with them and on their advice she began to write 
articles for the Muslim magazines. 
She was unfortunate as she could not see Hasan al- Banna and Sayyid 
Qutb Shahid both of them were the prominent leaders of the Ikhwan al-
Muslimun and in those days were in prison. Later Qutb was hanged by Gamal 
Abdul Nasser who severely tortured and killed the innocent pious people in 
Egypt. 
In the second meeting with her friend Zenita who had embraced Islam 
before and incited her toward Islam showed her some photos of Islamic 
exhibition which increased her emotion and keenness to Islam. Moreover, she 
advised to her to read some verses of the Quran which she would make her 
available. In addition she introduced her some of her Palestinian friends who 
directed Margaret Marcus to go through some literature and indicated its 
whereabouts. As per indication of the Palestinian friend of Zenita she began to 
search the Islamic literature. 
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She visited the local pubhc Hbraries, but she was disappointed as the 
books were few on the Arabs and Islam. She devoted more and more time at 
oriental division in the New York public library and met Mr Paar chief librarian 
therein. Mr. Paar was humorous, mile, gentle and kindhearted. He rendered all 
possible help to her in searching of books and materials, wherein he discovered 
Hadith (Mishkat al-Masabih). She read and found it fit to her test and choice. 
This book ignited her keenness and emotion. The said librarian gave her 
Orientalist Encyclopaedia of Islam. The said Encyclopaedia was unreliable and 
untrustworthy as its contents were prejudiced and biased one. As those 
orientalists who had compiled it had distorted the facts. As she had the bitter 
experiences of orientalists in the other literature which she had studied 
previously she also had observed distortion and misrepresentation therein. 
She found that Mishkat was the real encyclopaedia of the Prophet's life 
and his companions. Moreover in Mishkat she found sheer satisfaction on every 
subjects of daily life. She got the answer of various questions arose in her mind 
on Islam ana Islamic life. She found other treasures of Hadith too. The first two 
volumes of Sahih al-Bukhari translated by Muhammad Asad published in 
Lahore before World War II. Both the translation and the commentary were 
marvellous in the most elegant language without offering any apology. These 
two books were very helpful to develop her knowledge and quench her thirst. 
She insisted the librarian to give her the two books but the librarian expressed 
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his inability to do so, as he said it was the property of the library which could 
not be parted. He, however, promised to give her opportunity to refer to the two 
books any time during library hours. There she studied the other books 
composed by Islamic scholars, as Muqaddimah by Ibn Khaldun, and Islam at 
the Cross Road, by Muhammad Asad and Allama Iqbal's Asrar e-Khudi 
translated by Nicholson and Romuz-i Bekhudi translated by Arbery etc. She was 
highly impressed after reading the poetry of Allama Iqbal. She came to the 
conclusion that Allama Iqbal was the versatile genius who devoted all his poetic 
generousness to express his immense love for Islam; he defended the Islamic 
cause vehemently. In some verses Allama Iqbal has condemned the western 
culture and rejected it scornfully, it was of her own taste and choice. She has 
referred Allama Iqbal's poem in her book "Memoire of Childhood Youth in 
America" in which she has highly praised Allama Iqbal and his message toward 
the fraternity, unity, and trust to God. She liked him and his poetry very much 
and was impressed highly.^ '' 
Allama Muhammad Asad's books, his autobiographical "Road to 
Mecca " and ''Islam at the Cross Road" increased her interest to Islam at a great 
intense. These books were very influential and have proved the Islamic 
civilization and western civilization as contrary to each other, as she has 
witnessed the western culture and Judaism by her own eyes and had discussed 
its pro and Cos penetrated in it. In the meantime she wrote many articles for the 
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Muslim magazines published in Durban, South-Africa. In her book ''Islam 
Versus the West", she vehemently criticized the Jews and Christian's orthodox 
view. Later she visited Islamic Nation of America and devoted considerable 
time there. She met Shaikh Daod Ahmad Faisal, head of the Institution. In the 
Islamic Mission of America, Faisal and his wife Mrs. Khadijah Faisal taught 
her Islam and Islamic ideology. Both of them taught her how to perform daily 
prayers at a regular time and how to perform 'Wadhu'. After practicing Islamic 
teachings, she had memorized the entire Arabic 'Salat' in two and half weeks 
with a few short Surahs. Besides his wife explained her that hijab is a 
compulsory practice in Islam. Maryam Jameelah already covered her head with 
a scarf, because she had no interest in fashionable clothes. She liked to wear 
simple clothes. This meeting was very fruitful and highly impressive in respect 
of religious teachings and practices particularly the learning of hijab, using the 
scarf, memorization of Quranic verses. 
She joined the Muslim Association at Columbia University. The Muslim 
students organized a discussion after Juma prayer. How to adjust the western 
culture with Islamic principles with the modern scientific point of view was the 
theme for debate. She rejected this idea and said Islam is a doctrine which 
should be followed by the others and Muslims must accept the Quran and the 
Sunnah as their base and criteria for the values and beliefs and avoids 
surrendering of Islam to the norms of secular philosophies which are just 
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reverse to their ideas and principles. But the Islamic students in Columbia 
insisted that her ideas were impossible in the existing situation. Some students 
argued that in prevailing situations reconciliation is unavoidable. Then she 
applied for the job in Columbia University where in she was appointed as a 
typist of theses. Firstly she typed a Master's thesis for an Ethiopian student who 
was a graduate student at the School of Business Administration on the thrilling 
topic of "The Life Method of Inventory Evaluation". When she earned $300.00 
before its completion. She was very happy because she had to travel to 
Pakistan. She deposited all the money in the bank. 
Her father was staunch supporter of Israeli causes. He raised the fund in 
America and sent it to Israel to purchase weapon to use against Palestinian 
Arabs. She regarded this practice as heinous act and it created uproar against 
her parents. There started a clash, quarrel and argument everyday. Being faded 
up with this situation she decided to live alone and shifted to a hostel in the 
Maratha Washington Hotel of the New York, where she found the company of 
two senior women living adjacent to her room. These two women were kind 
and generous, sympathetic to her. She felt solace there. She visited some 
Muslim students in the mosque as the members of student association at 
Columbia University. They stressed her to study Islam more deeply. Here she 
met a young American Muslim Ameer Rashid whose father had embraced 
Islam leaving Judaism.^^ 
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She acquired the opportunity to discuss Islam with a gentleman of 
Jewish origin Dr. Nuruddin Shoreiba of Islamic Centre in New York. He 
introduced her with some eminent personalities. After one Juma prayer she 
visited his office to ask him some questions in respect of Islam. Earlier she was 
taken aback to see their an ultra orthodox Chassidic Jew who was feeling 
suffocation in the Jewish society and hated them for their heinous crime against 
Palestinian Arabs and he wished to embrace Islam. After a long study and close 
observations, he found the solution of various questions. This event was most 
important in her life to strengthen her faith in Islam. In that Centre she learnt 
the five time prayers and observation of fast during Ramadan. She started 
fasting of Ramdan first time therein; she began to practice five time daily 
prayers regularly. And she met there many Muslim men and women^ '^  
After receiving the Islamic teachings by Dr. Shoreibah, she went to 
Islamic Mission of America in Brooklyn where she embraced Islam in presence 
of two witnesses Khadijah Faisal and Bilquis Muhammad on the eve of Bid al-
Adha on 24 May 1961. Khadijah Faisal asked her to chant her six Kalimah of 
the creed of Islam, in Arabic. She changed her name from Margaret Marcus to 
Maryam Jameelah. 
After embracing Islam she visited the mosque of New York and listened 
the recorded tilawat of Quran recited by Qari Abdul Basit of Egypt. The voice 
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was so sweet and so charming that she guessed Hazrat Bilal, the holy 
companion must have a same sound. 
After her conversion to Islam she found inner satisfaction there, as she 
found absolute truth which she was searching for a long back. She made the 
contact with the Muslim leaders and scholars through the correspondence and 
wrote a number of articles and essays to prove the authenticity of Islam and 
defended Islam vigorously. During this period, she came into contact with 
Maulana Maudoodi through the exchange of letters. 
When they (Maulana Maudoodi and Maryam Jameelah) exchanged their 
letters both of them were utmost satisfied as were sailing in the same boat, as 
the goal of both was same and ideas were coinciding with each other. Both of 
them discussed various issues and problems regarding Islam and western 
culture. It was mutual understanding and unanimity in thoughts and views as 
both of them deriving their inspiration from the same source of "Islam" that 
made them inspiring each other. The following is a passage from the letter of 
Maulana Maudoodi: 
"While I was scanning your essays, I felt as if I were reading my very 
own ideas. I hope your feeling will be the same when you have the opportunity 
to learn Urdu and study my books. And that despite the fact there has been no 
previous acquaintance between you and me, this mutual sympathy and 
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unanimity in thought has resulted directly from the fact that both of us have 
derived our inspiration from one and the same source - Islam." 
Maryam Jameelah moved to Pakistan in 1962 at the advice of Maulana 
Maudoodi. She lived with the Maulana Maudoodi's family in Lahore, where 
she received profound love and affection from Maulana's family. She was very 
pleased in living with Maulana's family as they were kind and generous to her. 
She met the other Muslim families there she received honour and dignity. At 
this juncture she found that the caution and warning given by American people 
for the contempt and disdain after embracing Islam, come out to be 
contradictory and baseless. 
Maulana Maudoodi offered her marriage with Muhammad Yusuf Khan. 
She accepted the offer unquestioningly and she was married with Muhammad 
Yusuf Khan as a second wife. Muhammad Yusuf Khan took her to Sant Nagar 
in Lahore in his residence. She passed her married life with prosperity, 
happiness, and satisfaction.^ ^ 
Her husband was an extra-ordinary person of mild nature and excellent 
behaviour. Both of them fulfilled their rights and duties and led an ideal life. 
Her husband had two sons and one daughter from the first wife. The children of 
first wife and wife herself had sympathetic behaviour and helping nature and 
life ran smoothly in the house and both the wives were living with co-operation 
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and love, and no clash and difference, ever occurred between both and the 
house was an exemplary and ideal one. 
She began to write exhaustively on Islamic issues with courage and 
boldness and emerged as a distinguished writer having the first hand knowledge 
of Islam. She lashed out anti-Islamic propaganda and those who are behind it. 
She got recognition in the various sections of Muslim community for her 
excellent deed and marvellous job. Her firmness, stability, unshaken faith and 
the notable feature of her thinking and defending Islam and her firm belief in 
Quran and Sunnah adds in her quality and feature.''^  
During her journey to Pakistan she visited briefly various Muslim 
countries as Saudi Arabia, Sudan, and Egypt and met various Muslim scholars 
and revivalist leaders. She was wholeheartedly welcomed everywhere. 
Moreover she experienced with the Muslim women living with dignity and 
honour and found no discrimination on any ground between Muslim men and 
women.'*' 
Now she decided to make Pakistan her permanent residence and strictly 
following the Islamic tradition as observation of hijab and seclusion from the 
males keeping in view the mahram and non-mahram. She adopted the local 
customs and traditions prevailing in the Pakistan which were in conformity with 
the Quran and the Sunnah. 
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She emerged as a' staunch follower of Islamic norms and an excellent 
Islamist writer who made her main aim and target to propagate Islam. She put 
her thrust on condemning the modernization and disastrous culture brought by 
the west. In a short time her writings accelerated the seed of revivalism sown in 
1960s. She preferred to live in a small town Pattoki to begin her happy life. The 
main aim to settle in this small town was to live away from the evils of 
modernity. She lived in that city with her family as a co-wife her husband who 
has said, "She is fully c6operative and adjusting nature". She shared the joys 
and sorrow with her family and lived as a prosperous life in the Islamic world.''^  
When she embraced Islam in America her family members and relatives 
regarded her fanatic. As being Jews they were unaware of the values of Islam 
and regarded religion as a hobby. Mary am Jameelah's views were quite 
different from their parents in respect of religion. According to her religion was 
not hobby but life itself She embraced Islam not because of the pressure or 
hatred for her ancestor's heritage. But it was a rescue from hell to heaven and 
from evil to goodness.''^  She herself says 
"Now I have to pay a deepest debt of gratitude to my American friends 
who helped me in my trouble days." She feh very much obliged to her friends 
when she was in the hospital and the others who helped her on the humanitarian 
ground as Miss Mary Miller and others. Also she was highly thankful to Mrs 
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Mary Ellen Neeck and other friends. She also mentions the other Jews who had 
already adopted Islam and incited her to embrace this new religion. 
She offers the word of thanks to Muslim friends who were helpful to her 
in Islamic cause as Dr. Nuruddin Shoreibah, Dr. Shaikh Daod Ahmad Faisal, 
Khadijah Faisal, Balquis Muhammad, Ameer Rashid etc. Again she was thank 
full to God who guided her to right path which will lead her to the eternal 
44 
success. 
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Cfiapter - Three 
Ji (ProCific Writer of Islam 
€ 
• ^ ^ ' 
Maryam Jameelah is quite a well-known figure in the Muslim world 
now. She is one of the greatest contributors in the Islamic world because from a 
very early age she was more interested to read the different religious books. At 
the age of nineteen years she was a student of New York in the University of 
Rochester. She developed a keen interest in religion. Immediately she changed 
her environment and looked towards other faiths. Her search brought her into 
contact with an array of spiritual orders religious cults and world religions. She 
became acquainted with Islam around 1954 AD. Later on she concentrated on 
studying the Islamic literature and met mature Muslim Ulama all over the 
world. Through her readings in Islam she developed a bond with the religion 
and became a vocal spokesperson for the faith, defending Muslim beliefs, 
criticizing the western culture, and championing such Muslim causes as that of 
the Palestinians. Her views created much tension in her personal life, but she 
continued to pursue her cause. She devoted herself to the more serious pursuit 
of self study through the books available in the libraries. Thus she started her 
literary career with the defense of Islam. Then she began to write the essays and 
articles in order to advance the Islamic awakening as that of the Muslim Digest 
of Durban, which has became too popular in the Islamic literature.^ 
After embracing Islam her literary career began to be as a respected 
contributor in the Islamic literature and wrote much more than articles, essays, 
reviews and pamphlets on the defense of Islam. As a result she has written more 
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than two dozen books for the Islamic cause, after migration to Pakistan in the 
1960s in order to escape a bleak future in America. There she continued her 
study on Islam and wrote many books on it in which she showed her 
penetrating insight into the wisdom of divinely revealed Islamic faith and its 
way of life vis-a-vis contemporary west's shallow and superficial approach to 
human life and morals. Today she still continues to correspond extensively with 
many Muslim leaders, scholars, writers and converts from around the world. 
Some of her more important works are; Islam and Modernism, Islam 
Versus the West, Islam in Theory and Practice, Islam and Western Society, 
Islam and Orientalism, Islam and the Muslim Woman Today, Islam Versus Ahl 
al- Kitab Past and Present, Ahmad Khalil's Biography: the Story of a 
Palestinian Arab Refugee and his family, etc. Most of these books are very 
famous and most readable. Besides she also has written many books on 
different themes and is continuously writing in the Islamic World Book Review 
of London. 
Some of her works are described below in detail: 
1. Islam versus the West 
The book has included a collection of 18 essays she wrote in America 
between 1954 and 1962 AD, most of these she wrote before she embraced 
Islam, in which she has exposed the evils of modem western materialism and its 
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influence upon both the western OrientaHsts and the indigenous modernized 
-5 
Muslims in different countries. 
First of all she has given in the introduction her story "How I became 
interested in Islam". Then she discussed in detail critically the ideas of the 
westemizers within the Islamic world. Sir Syed Ahmad Khan, Ziya Gokalp, Ali 
Abd al-Raziq, Khalid Muhammad Khalid, Taha Hussein and Asaf A. Fyzee are 
selected systematically for refutation of their ideas. All these authors in her 
opinion have resorted to an unscrupulous distortion of historical facts each 
r. 
attacking from a different angle in order to prove that Islam is compatible with 
modem western civilization."* 
Maryam Jameelah is a great admirer of the revivalists like al-Ikhwan al-
Muslimun of Egypt. The two Muslims of this century highly praised by her are 
Sayyid Qutb and Allama Muhammad Iqbal. The book ends with a negative 
answer to the question. "Is westernization inevhable?"^ 
Maryam Jameelah in her analysis successfully applies a critical approach 
and proves how the westernized scholars and intellectuals attack Islam from 
within and why they are so dangerous. The learned author guided by her inner 
conviction, argues, in these essays, why Islam cannot be reconciled with the 
spirit of the modem west and points out how Islamic society can survive 
without compromising any of the principles of Islam and still flourish in the 
modem world. She discussed it in many essays of her book such as, "The 
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Philosophical Source of Western Materialism", "A Critique of Islam in Modem 
History", "The Enemy from within ..." "A Refutation of the Philosophy of Ziya 
Gakalp", A Discussion of from Here we Start". 
In an other article she explains the poetry of Muhammad Iqbal and 
describes as the poet of Islam whose two notable works "The Secrets of the 
Self and "The Mysteries of Selflessness". Though these poems were composed 
more than forty years ago, their message is an appropriate for today as it was 
then, says Maryam Jameelah.^  
Iqbal argues, elaborates Maryam Jameelah, that only by the self-
affirmation, self-development, and self-expression of superior individuals can 
the Muslims once more become strong and free. The source of individuality is 
however, the formation of deals and translating them into vigorous action. Here 
Iqbal condemns passive religious like Buddhism and Hinduism and decadent. 
The individual, however; has no meaning in isolation from society. It is 
only as a member of a community based firmly on the principles of Islam that 
the individual can achieve fulfillment of his potentialities. And it is only 
through an association of super individuals that society is preserved. The 
characteristics of a true Islamic society is described in Iqbal's second notable 
work, "The Mysteries of Selflessness". The Islamic community is based on 
common beliefs, transcending geographical boundaries, language and race. All 
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his life, Iqbal remained a passionate foe of modem nationalism and here he 
denounces it in the strongest possible terms, elaborates Maryam Jameelah7 
In this collection of essays she makes a brilliant analysis of the folly and 
futility of distorting the principles and spiritual values of Islam in a vain attempt 
to prove their compatibility with the material aspirations and drive or 
aggrandizement that set apart the spirit of the modem west. 
Thus she is firmly opposed to the so-called Westemizers within the fold 
of Islam and with eloquent reasoning. She argues that Islamic society can 
flourish and contribute its own in a technocratic civilization without having to 
sacrifice the inner principles of its being.^  
Shaikh Muhammad Ashraf of Lahore finally completed publication of 
this book. Afterward this book was sent to the Oriental Division of the New 
York Public Library and other areas of the world.^  
The book also refutes Professor Asaf A. Fyzee, the then vice-chancellor 
of Kashmir University who holds the view that the Quran is responsible for the 
degraded position of Muslim women; for the fact that in the Muslim world 
"Women are regarded as the mere playthings of men and seldom as a life 
companion, co-worker or helpmate". To which this argument he quotes the 
Quranic verse which says: "Men are in charge of women because God has 
made one of them to excel the other" (The Quran, 4: 34). But as usual with such 
attacks, says Maryam Jameelah he distorts the meaning of the sentence by 
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omitting the vital phrase, "and because they spend of their property for the 
support of women". Even today in the most advanced progressive western 
countries the husband remains the head of the house because on his shoulders 
falls the family. Although the working woman's wages may supplement the 
family income her responsibility in this respect is still far less than that her 
husband. 
That men excel women in intellectual and creative attainments is 
indisputable fact, the book unveils the truth boldly. Although there have been 
many fine women artists, writers, and musicians, there has ever in the entire 
history of the world, been any woman writer to equal Shakespeare, no woman 
artist on a par with Rembrandt, and no woman Mozart or Beethoven. Madame 
Curie has often been cited as an exception in the scientific field, yet it is 
doubtful if she could have achieved what she did without her husband. Then 
too, it must be remembered that God never sent a woman prophet like 
Abraham, Moses or Jesus.'° 
2. Ahmad Khalil: (The Story of a Palestinian Arab Refugee 
and his Family) 
This book is dedicated in memory of the late Mufti of Jerusalem, Haj 
Amin Al-Hussaini (1895-1974) who sacrificed his entire adult life for 
preserving the sanctity of Bait ul-Muqaddas and upholding the religious, 
cultural and cultural rights of the Palestinians against the ruthlessness of Zionist 
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colonialism. Since the story was written by a convert from Zionism who herself 
witnessed all the ups and downs, her treatment of the whole tale is superb. The 
story consisted 31 chapters; the first part deals with the early childhood of A 
Ahmad Khalil, a Palestinian refugee living in a small village in southern 
Palestine its surroundings and details of the various members of his family, 
ending with their tragic expulsion from their homes during the 1948 Palestine 
war and the total destruction of the village by the superior military might of the 
Zionists.'' 
The book was first published in Pakistan. In India Academy of Islamic 
Research and Publications Lucknow brought out a thoroughly revised and 
enlarged edition. 
The story of printing the novel is too interesting. The author herself had 
described it in detail in her Memoirs. One of her friends in America Robert 
Thabit met her in the lobby of a hotel to discus with her his reactions after a 
reading the novel. He told her that he had changed his mind about the book and 
would not recommend it for his publishing house in Beirut. "Much, much too 
sad and depressing was his comment". He did not like the author's graphic 
portrayal of the poverty and the primitive "backwardness" of Ahmad Khalil and 
his family. "The story is nothing but poverty, hunger, sickness and death - who 
wants to read about that?" He thought the worst part of the book was her 
detailed portrayal of Ahmad Khalil's younger brother, Khalifa, who had been 
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afflicted with insanity since early childhood. "Khalifa was real enough!" he 
exclaimed and then added: "I hope that Khalifa was not you under another 
name. Here you have an insane man deserted by his wife, much too much to 
bear, poor man. And then when the harvest fails, he slowly starves to death - a 
terrible fate, terrible! Even worse than the actual portrayal of this terrible 
poverty and backwardness is that Ahmad Khalil has no desire to change his 
way of life - rather, he hates modern civilization and resists it all he can." 
"Even if Ahmad Khalil can never be a literary success, says the 
author, "it means more to me than anything I have ever written. 
And the drawings as illustrations express everything I have tried 
to say in my writings, only in a different medium, Ahmad Khalil 
is the last representative of Palestinian indigenous culture and 
must suffer all his life for upholding it."'^ 
In its review on the first edition of the book, the Pakistan Review in 
Lahore writes 'Her treatment of the whole tale is superb'. Besides the elements 
of suspense and surprise, vivid description and good characterization sustain the 
reader's interest at a high-pitch. 
The plot from beginning to end is so well-woven that the reader's 
interest never sags. According to The Criterion of Karachi 'the characterization 
of the sensitive boy. Khalifa whose life is haunted by the brutality of the Israelis 
shows that the author is capable of presenting psychological realities'. 
86 
The pen-portraits of Ahmad Khalil his brother Khalifa and his cousin, 
1 "5 
Rashid are very well drawn. 
This story of the Palestinian Arab refugee and his family tells inspiringly 
the indescribable hardships faced by the Palestinians as a result of Israeli 
aggression as well as the social and intellectual conflict to which the entire 
Arab world has been facing due to the technological superiority of the west. 
Ahmad Khalil parts successfully convey the quit piety of those who live in true 
humility before Allah. The book catches the religious dignity or the common 
Muslim family living next to the soil where women are modest and 
hardworking and the men brave and industrious. The characterization of the 
sensitive boy. Khalifa, whose life is haunted by the brutality of the Israelis, 
shows that the author is' capable of presenting psychological realities. Many 
people in the west believe that the Israelis have a better right than the Arabs to 
Palestine because they are "progressive" and have made the desert bloom. The 
poor and the backward deserve the worst that comes to them. Ahmad Khalil is a 
stirring repudiation of this theory of "progress".''* 
The images portrayed by Maryam Jameelah are very beautiful, like that 
of Ismail, an adopted son of Ahmad Khalil, who came back from Al-Azhar, 
Cairo to his home for the. holidays was now twenty years old and had grown so 
tall and straight with a gentle manner and a quiet dignity. The joy and 
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enthusiasm Ismail had experienced in Cairo as a boy were now gone. His face 
was somber and sad. Expresses his sadness the adopted son addressing him: 
"Father, you can not imagine the terror in Cairo under president 
Gamal Abdul Nasser where nobody is safe from the spies and 
secret police. It is growing worse and worse. I could not write you 
about this because all out-going letters are censored. Most of my 
friends belonged to al-Ikhwan al-Muslimun. Whenever we had 
time to spare, we used to gather all the poor children in the 
neighbourhood to teach them the Quran and feed them what we 
could. My friends were so dear to me that I wanted to join them. I 
promised that I would ie happy to share all they must suffer but 
they pleaded with me to return home at once and never try to meet 
with them again. Since then, almost all of them have been arrested 
by the police, tortured and imprisoned for no crime. I do not know 
where the others have gone. Oh Father! Don't force me to go 
back!"'^  
3. Quest for the Truth: Memoirs of Childhood and Youth in 
America (1945-1962) 
She also wrote her autobiography in two parts. Her 1^ ' part "The 
Memoirs of Childhood and Youth in America (1945-1962)", in which she has 
demonstrated her veiled face in the photograph which prefaces her books, may 
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have wondered at the phenomenon of a Jewish-American lady converting to 
Islam and migrating to a third world Muslim country. Maryam Jameelah's 
many writings are dealing with the truth of Islam from which have inspired 
several generations of young Muslims. 
The Memoirs starts with a lengthy letter from her mother addressing the 
author from New York in February 18, 1963 describing the very interesting 
aspects of Margaret Marcus's childhood, her family background, the poverty 
and severe economic depression that had gripped her country at that time, and 
that how she was bom and nourished in a very bad condition. Her mother also 
narrated her expertise in playing the Chinese-checkers, jack-stones and 
badminton and that camps had filled several weeks of her summers and she had 
enjoyed the Girl-Guides as a faithful member, that she had abundant energy, 
excellent physical health and was seldom ill with serious ailment. She was 
considered exceptionally brilliant and gifted by all her relatives and friends. Her 
art work was always highly praised in school and her beautiful singing voice 
was great assets. There were many happy occasions during her childhood such 
as visits to the zoo and family picnics, long walks together, auto drives into the 
lovely Westchester coUntry-side, their trips to Savannah to visit their 
grandparents and cousin Helene's wedding there. The Memoirs is too 
interesting and inspiring.'^  
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4. At Home in Pakistan (1962-1989) 
She detailed her migration to Pakistan and her adjustment to the radically 
different way of life there, in the next book ''At Home in Pakistan (1962-1989)" 
as part II of her autobiography in which she described on advise of the late 
Maulana Maudoodi thirty years ago when she came to live in Pakistan and 
settled down as a member of his family in Lahore. Maryam Jameelah is very 
honest in her story about her adjustment there. Describing the hardships and 
trails, which she willingly undertook, she also told of her personal differences 
with Maudoodi. She has written wistfully in her preface that the actual ideals 
and goals of the Maulana's re-interpretation of Islam were very far from the 
traditional orthodoxy, in which she said that "I sought to live and immerse 
myself. I did not fully discover until long afterwards." She nevertheless is 
eternally grateful to him and out of respect dedicates the volume to him. 
Actually her life was one of a comfortably off, educated and respectable girl, in 
America before she embraced Islam. She feh very guilty in the Jewish society.'^  
5. Islam and Modernism 
This book is a collection of her 26 essays dealing with the latest trends in 
Muslim thought resulting from the impact of western Philosophy. She has given 
a deep analysis of the most influential modemizers in Egypt, Turkey and the 
Indo-Pak subcontinent ^nd convincingly refutes their fallacies from the 
1 O 
viewpoint of the original teachings of the Holy Quran and the Sunnah. 
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She made a searching criticism of the philosophical sources of western 
materialism, modem philosophy and the fallacy of modernism. She is 
displaying the futility of the apologetic approach of Muslim modernists towards 
Islam. She demands that they should put an end once and for all interpreting 
Islam through foreign criteria and summon the courage to stand up and defend 
an unadulterated Islam. She upholds Islam in its pure form and stresses the 
necessity for a re-evaluation of Islamic history in that light. The book is 
composed in a lucid style and is of very useful reading.'^ 
Like every true Muslim, she is convinced beyond doubt that Islam alone 
offers the most satisfying answers to all the great questions of life, being the 
most comprehensive and vigorous faith which can resist and ultimately triumph 
over the evil of secularism and materialism. She wrote with full commitment on 
Islam and demonstrated the significant events of her life in it. She has also 
described her migration to Pakistan where she is living in the permanent 
residence at the home of her husband's family in Lahore. 
The book of Maryam Jameelah has intended for European and American 
scholars of Islam and their disciples in the Muslim lands. The essays of the 
book have been written with the fervent conviction that modem cultural values 
not only differ but conflict with the teachings of Islam and that any attempt to 
compromise the latter with the former will end in the destmction of the way of 
life Muslims have always cherished. 
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In these essays she attempts to prove that MusHms have no alternative 
but to reject all un-Islamic modes of life like as modernism and strive to 
practice the faith exactly as the Holy Prophet and his companions understood it, 
interpreted the Holy Quran and Sunnah in their literal sense. They need to cease 
to submit Islam to foreign criteria and abandon every trace of apologetics. Islam 
needs no apology. The author has successfully argued that if the Muslims are to 
grow strong and vigorous they must possess supreme confidence in the absolute 
superiority of their faith over manmade philosophies. They must put Islam first 
and all else afterwards. Truth must never be compromised with falsehood for 
compromise is often the resuh of defeat. Muslims must be fearless in combating 
the forces against them and recognize them for what they are. This is no time to 
hedge and how. This is no time to mince words. The truth must be spoken and 
fearlessly translated into action. 
Modernism, as defined by Maryam Jameelah opposed to Islam, appears 
under the guise of many different Labels-Communism, Socialism, Capitalism, 
Pragmatism, Positivism, Fascism, Nazism, Zionism, Kamalism, and Arab 
nationalism. A careful examination, however, will reveal all these modem 
ideologies, despite their mutual rivalries and hatreds, to be merely different 
branches of the same tree. 
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The author then goes on to describe the common features of modernism: 
i) repudiation of the hereafter and having culminated in the bodily comfort 
and material prosperity as the worthwhile goal in life, 
ii) man-worship under the guise of science and nationalism, 
iii) rejection of transcendental values and having no faith in any objective as 
obsolete criterion for truth, 
iv) to weaken the family ties and home life as much as possible through the 
major weapon of industrialization, urbanization and the "emancipation" 
of women, 
v) ever-increasing freedom for illicit sex through exploitation and 
commercialization of the female bodies; 
vi) contempt for aged and 
vii) Theinability to take a comprehensive view of human life. 
This modernism, claims the author, is evil in theory as well as in 
practice. This evil is a basic and integral part of its guiding philosophy and 
corrupts the whole structure. 
6. Correspondence between Maulana Maudoodi and Maryam 
Jameelah 
After her conversion to Islam when Maryam Jameelah was writing the 
articles in the defense of Islam and its culture for the magazine ''The Muslim 
Digest of Durban, South Africa", suddenly in which she received an excellent 
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article of Maulana Maudoodi in the Digest. Immediately she wrote a letter to 
the editor of the magazine for his address. She was highly influenced by the 
thoughts of Maulana Maudoodi and consequently started to correspondence 
with him and carried on exchange their letters in the long period between 1960 
and 1962. This correspondence was lateron published in a volume entitled 
"Correspondence between Maulana Maudoodi and Maryam Jameelah".^^ 
First of all she described her conversion to Islam in New York in her 
letters to him and lastly her migration to Pakistan. They discussed a variety of 
issues from the discourse of Islam and the west. There issues were, of course, to 
Maryam Jameelah's personal spiritual concems.^^ 
These letters are providing the reasons for Maryam Jameelah's 
conversion to Islam and their combined condemnation of the materialistic 
culture of the west. Besides they provided a stimulating discussion of some 
important personalities and a commentary on historic events and developments 
in the Muslim countries. '^* 
Soon after Margaret Marcus, now Maryam Jameelah, began a prolonged 
and concentrated study of Islamic literature in English translation in order to 
obtain more intimate knowledge at first-hand, what it personally meant to be a 
Muslim, and more detailed in-formation about current events in the Muslim 
countries than what was ordinarily available in newspapers and magazines, she 
began correspondence with a dozen young people in Arab world and Pakistan. 
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Most of these pen-friends did not last long because she soon grew bitterly 
disappointed with their westernized mode of living, their indifference and 
sometimes outright hostility towards Islamic faith and culture and their childish 
minds. 
Finally the author decided to develop correspondence with mature and 
influential Muslim leaders especially among the Ulama. She exchanged letters 
with them by the close of 1960. although the activities of the Late Shaikh 
Hassan al-Banna and al-Ikhwan al-Muslimun had received abundant (though of 
course, derogatory) publicity in the New York press, Maulana Maudoodi and 
the Jama'at-e-Islami had not yet attracted much attention from American 
scholars and journalists. Al though for nearly a decade, she had been an avid 
reader of all books and periodicals in English, she could find on Islamic 
subjects, she had never heard of Maulana Maudoodi and knew nothing 
whatever of the Jama'at-e-Islami until she came across Mazharuddin Siddiqui's 
essay in Islam the Straight Path (edited by Kenneth Morgan, Ronald Press, 
New York, 1958). When by sheer chance the author found an excellent article 
in The Muslim Digest, Durban, under the same name, at once she was eager to 
correspond with a man with such uncommon merits, and wrote the editor of the 
magazine for his address. 
Maryam Jameelah penned her first letter not expecting any more than a 
single brief reply expressing mutual sympathy for commonly shared ideals. 
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Then she could not possibly foresee that this correspondence would mark the 
most crucial period in her entire life history. 
Maulana Maudoodi had no need to persuade Margaret Marcus to adopt 
Islam as she was already on the threshold of conversion and would have taken 
the final step even without his knowledge. Neither did Maulana Maudoodi exert 
any decisive impact upon the direction of my literary career. Because she had 
begun to write essays in defense of Islam more than a year before her 
acquaintance and the main outlines of her ideas were already firmly established 
long before they know of each other's existence. Nevertheless as a result of this 
correspondence and consequently a vast increase in knowledge and insight. She 
grew more articulate and her writings gained in depth and maturity. 
These letters should be read keeping in view their historical background. 
In America, John F. Kennedy was President and the country had reached 
unprecedented heights of political power and economic prosperity. The so-
called "Cold-War" between Communist Russia under Khrushchev and the 
western democracies had just begun to thaw. In Pakistan, President Ayyub 
Khan ruled unchallenged and in order to make his dictatorship secure, had 
imposed martial law and banned political parties, including the Jama'at-e-
Islami. God-fearing Ulama were being harassed and infimidated for daring to 
criticize the high-handed and arbitrary enforcement of the un-Islamic Family 
Laws Ordinance against the will of the overwhelming majority of the people. 
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After three and a half years of costly and fruitless psycho 
analysis, and two years of hospitalization, I was just emerging 
from a long, unhappy adolescence filled with loneliness and 
frustration and was searching to find myself and my proper place 
in life. It was only due to All-Mercifiil and Compassionate Allah 
that at this stage, Maulana Maudoodi gave me opportunity for a 
usefiil life rich in fulfillment by providing the fertile soil from 
which my endeavors could grow and achieve their fullest 
expression."^^ 
7. Islam Versus Ahl al-Kitab: Past and Present 
This book is dedicated for those who want to combat the menace of 
Zionism and Christian missionary activities in Muslim lands. 
The book is an exhaustive commentary on the differences of the Jews, 
Christians and the Muslims and suggests that prima facie, what divides the 
followers of there faiths may be narrow but, in effect, the gulf that separates 
them is unbridgeable and their differences are irreconcilable. Many problems 
being faced by the Muslims that were hitherto remained unsolved have been 
exposed and critically examined. Actually, her themes are the traditional 
religious legacy of the west; the impact of materialism upon Judaism and 
Christianity and how the political scientific and military supremacy of the west 
has adversely affected the Muslims. 
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The work has also revealed another top secret the establishment of 
"Islamic Institutes" etc, by the Christians in the Muslim Countries. Their main 
purpose is nothing but to subvert the Islamic cause from within and to frustrate 
all attempts for genuine Islamic revival. In nut shell, Maryam Jameelah's 
efforts in this book are to meet the challenge and as such must be read very 
carefully by the Muslims. Islamic organizations are requested to produce such 
works in other languages also for opening the eye of those who are incapable of 
distinguishing between the chalk and the cheese. 
To her the most destructive of all the Jewish conspiracies and evil 
designs in history, against the Muslims is the rise of modern Zionist movement 
which has recently exposed its intents and purposes and barbarous activities in 
the metropolis of Lebanon. If the said movement is not checked vigorously 
today it will shake the entire Muslim world tomorrow. 
This work is a thorough analysis of the Jewish and Christian mentality as 
illustrated by their history, their ideas, their leaders and their devotional 
practices. With her deepest knowledge of the literature and scriptures of the 
Jews and Christians, she examined the experiences of the working of their 
mind. The author has been able to expose every aspect of the west's mental 
outlook towards Islam in detail by quoting at length from western sources.^ ^ 
Maryam Jameelah has laid bare emphasis on the aims of world of Jewry 
and Christian missions by showing that their enterprise aims for nothing less 
98 
than the expansion of western poUtical, miUtary, economic and cultural 
imperialism, total westernization of Muslim countries, the loss of political, 
economic and cultural independence of all Muslim territories and utter 
annihilation of Islamic way of life from the world. She has also focused 
attention on the methods employed to achieve these nefarious ends and the 
ways in which Muslims can combat these sinister design pursued by orientalism 
jointly with the Zionists and Christian missionaries. She has succeeded in 
showing that while racism and nationalism of Judaism make a mockery of its 
ethical teachings and Christianity's propagation of the doctrine of Trinity and 
vicarious atonement of mankind's sins by Jesus Christ nullify all alone moral 
values. Islam on the contrary, constitutes a complete, all-embracing and 
comprehensive faith as well as the way of life where the individual versus his 
society and the material versus spiritual aspects of his life are balanced into a 
perfect harmony.^ ^ 
None can deny this is the greatest assault on Judaism and Christianity 
both in theory and practice coming from a Muslim pen for a very long time. 
How has she set about it? Firstly, it must be mentioned that the author's history 
places her at a position of advantage to perform such a task. She grew up in a 
Jewish family, a member of the Jewish minority in Christian America and then 
embraced Islam. Being a near insatiable bibliophile as well entitles her to a 
claim of inside knowledge of the Thrace faiths. All there assets are brought into 
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good use here. Likewise she explained a lengthy chapter on Judaism; firstly that 
is a well-documented outline of Jewish beliefs, culture, complexes, deviations 
and history. She provides an analysis of the background to the rise of Zionism 
and how a racist religion, garbed with modem political and military sophistry 
and bred on the support of western treachery and collusion, has later on grown 
into the menacing monstrosity of Zionism. 
The second chapter contains the post energetic refutation of Christianity 
that she also given up. It is a historical, a moral, an academic and indeed, an 
outright refutation of Christianity. The author answers the usual Christian 
accusations against Islam with even greater vehemence. In this one sees how 
much she detests the apologetic approach of answering back. Rather she throws 
the whole table on the Christians. She gives a lucid and highly informative 
analysis of the aims and moods of operation of the Christian missionary. The 
last chapter is rounds off beautifully her arguments against racist Judaism and 
neo imperialist, man-made Christianity. She presents Islam as the only 
authentic religion through which mankind can be united. This book is Maryam 
Jameelah's best work to date. 
8. Islam in Theory and Practice 
Another collection of essays intended for the non-Muslim reader 
interested in an unadulterated Islam in the light of a thorough analysis of all the 
most important movements for Islamic revival in recent times. The book is 
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suitable for the modern-educated Muslim who has never had an opportunity to 
know Islam in its undiluted purity. 
These essays have written for the educated non-Muslim who is interested 
tracing what Islam really means to the true believer and also for those of 
Muslim origin who, because of a modern rearing, never had the chance to 
embrace an unadulterated faith. Her book is not a comprehensive study of 
Islamic doctrines because other Muslim scholars have already accomplished 
their views for the people. Rather than she has an attempt to concentrate upon 
selected aspects of Islam and their practical applications which in her humble 
opinion have not been sufficiently dealt within English. Her main purpose is to 
introduce the true knowledge of Islam to the Muslims. 
In the present book "Islam in Theory and Practice" in which she has 
explained of title of the first chapter of this book with her conversion from 
Judaism to Islam, that "Why I embraced Islam". Hence she wrote the short 
story of her spiritualism and intellectual journey, the short story is a very 
influenciable and significant. This book is divided into four parts. 
With the adoption Islam in her first part, she has reviewed of the 
agnostic humanism or Christianity on the basis of Islamic principles and 
discussed those matters which are misunderstood and proved to be wrong 
interpretation of the religion in the Islamic world that are common in the west. 
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In the second part concentrates upon those aspects of Islam that are most 
unacceptable to the modem mind in a straight forward and unapologetic 
manner, as the issues like the mental health and hygiene, Islamic manners, 
versus western etiquette, artistic, endeavour, politeness, the Arabian culture and 
its virtues and emancipation of Muslim women and her role in society and the 
essentials of Islamic society. 
The third portion demonstrates how Islam has actually been put to 
practical work in recent times, thus proving to the skeptical that the way of life 
produced by this faith is by no means a "spent force" which exhausted its 
creativity a thousand years ago but on the contrary, that the urge throughout the 
world for an Islamic revival is gaining its strength day by day. 
In this portion the prominent Muslim dignitaries and the revivalist 
movements in the entire Muslim world are appreciated with their policies and 
programmes like the movements of Shaikh Muahmmad bin Abdul Wahab, the 
Sanussis, the Mahdis, Shah Waliullah, Sayyid Ahmad Shahid, the Faraidis, 
Badee-u-Zaman Said Nursi, Jamaluddin Afghani, Sayyid Rashid Rida, Shaikh 
Ik 
Hassan al-Banna and his al-Ikhwan al-Muslimun, Maulana Muhammad Ali 
Jauhar, Allama Muahmmad Iqbal, Maulana Sayyid Abul Ala Maudoodi and his 
Jama'at-e-Islami in Pakistan, Sultan Abdul Hamid II and prince Said Halim 
Pasha. 
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In conclusion is an analysis of the prospects for a universal Islamic 
renaissance and specific measures most conducive to transforming this mission 
-IT 
into a reality. 
The book "Islam in Theory and Practice" is the inquiry of a restless soul, 
courageous and bold, frank and forthright, promising and challenging. The day 
of Islamic supremacy, this American-Jewish convert pleads, shall not be far 
away if only the Muslims realize their destiny, live up to ideals of Islam, strive 
to uphold the world of God in every walk of their lives to establish Islam in its 
entirety in political, social, economic, cultural and all other aspects. Then Islam 
would be a living force and not just an academic proposition. As in other 
writing of her Maryam Jameelah is at her best when she takes to account 
western philosophy, thought, ideals and practices. Her advantage is that she was 
brought up and nurtured in western society and educated and trained in the 
western tradition. So naturally she is better fitted to know its dark spots and the 
mainsprings of evil which have polluted western society and which are now 
corroding the foundations of Muslim society with its obnoxious influences. 
Like this she explained the personalities, movements and parties dedicated to 
the cause of the revival of Islam, particularly in her own age, have been very 
ably summed up and the penetrating eyes of the author have been able to assess 
remarkably well the real worth and status of persons and parties of the recent 
past and present. Few writers on Islam have that balanced outlook, that courage 
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to speak the truth, that integrity of mission, that maturity of thought and 
detailed grasp on the subject which this American-born lady displays in her 
shorter essays.^ '* 
9. Islam and Orientalism 
This book has included the collection of six review essays. Actually the 
purpose of this collection is to provide the student with a full understanding of 
the ideological weapons of the orientalists which are being deliberately used to 
mislead the Muslim intelligentsia into cynicism, heresy and apostasy. She has 
narrated detailed works by such noted orientalists as Dr. Phillip K. Hitti, Dr. 
Kenneth Cragg, S.D. Goetin and Dr. Wilfred Cantwell Smith, Nadav Safran, 
H.A.R. Gibb, and Freeland Abbott. Her book exposes the defective scholarship, 
the fallacious arguments, the distorted presentation of facts and the prejudices 
that were penetrated in their writings. It is a typical of most other books of this 
kind. It is intended especially for college and university students who might 
have to depend upon the writings of these orientalists for their source material. 
The book is dedicated to all Muslim college and university students in 
Pakistan and abroad so that they gain a full appreciation of the conspiracy 
working for their ruin and what can be done to frustrate its malicious activities 
before it is too late. This work is essential to help rescue the modern educated 
Muslims from the fallacy of accepting these unscrupulous scholars as the 
authorities on Islam. Lastly, she is intended to show the Muslim reader how the 
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west seems for us prior to the middle of the 19"^  century the bulk of western 
literature in which they were attacking on Islam. Maryam Jameelah wrote 
against them and preached a genuine Islamic teaching to the Muslim society.^  
In the middle of the 19th century, the bulk of western literature attacked 
Islam on the purely theological basis of Christian dogmas. As the Christian 
missionary enterprise became increasingly identified with the aims of British 
and French imperialism the emphasis gradually shifted from the religious to 
secular the other argues. At the turn of the 20th century, the favourite technique 
of the missionary was to claim that Christianity was responsible for all the 
achievements credited to the western way of life. Thus Christianity and western 
civilization are inseparable and indistinguishable. The theological values of 
Christianity became more and more subordinate to this theme, while she 
collected whatever books from the public libraries whence she received to 
knowledge on the Arabs and Islam from the numerous works all written from 
the viewpoint of the Christian missionary. Orientalism or Zionism and read 
their ideas, she felt that they have destroyed all teachings of Islam. After all she 
studied more and more on the Islamic teachings. Finally she was attracted to 
Islam because it is alone among all the religions of the world, offers the most 
satisfying and convincing answers to all the great questions of life while the 
extant teachings of other faiths are restricted and fragmentary. She realized that 
Islam is a strong and complete religion.'^ ^ 
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Islam demands that the individual devote his concentrated attention 
towards fulfilling his duties of worshipping Allah and serving his fellow beings 
and abandon as useless all vain pursuits which distract him from that end. 
According to Islamic teachings, she writes "Life is not a pleasure trip but 
an examination. Every minute of our lives we are being tested by God for our 
faith or lack of faith and thus offering and misfortune we indure on this earth is 
not the decisive calamity but only part of the testing." She demonstrated some 
of the learned orientalists and intelligent politicians of the west who are 
thoroughly aware of these facts. Hence, the special departments in universities 
and seminaries scattered throughout Europe and America dedicated to 
understand Islam only to enable its enemies to destroy it. After embracing Islam 
she had identified some scholars and political leaders within the Muslim 
community openly collaborating with the Christian and Jewish orientalists in 
repudiating the injunctions of Holy Quran and Sunnah, Hadith as obsolete and 
no longer relevant to the modem age. She told the Muslim society that their so-
called "progressives" must be traitors because their views as expressed in their 
public utterances and writings did not at all differ from the non-Muslim 
"specialists" on Islamic affairs and also because the former never fails to 
receive the most enthusiastic support from the latter. She had dismayed by the 
anti-Islamic propaganda that had been fed to her mind since childhood that as 
soon as she converted to Islam, she was determined to compile a book exposing 
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the full ugliness of this malicious prejudice for what it is. Hence she compiled 
this book as the fruit of many years of study in New York and Lahore.^ ^ 
She convinced that Islam was the first and foremost target of all anti-
religious propaganda because it vehemently rejects moral relativity and 
staunchly continues to uphold the transcendental ideals. She confessed that 
Islamic teachings are the best in the world. She wrote in her book that western 
historians are now generally willing to recognize the greatness of Islamic 
revealed a thousand years ago and grudgingly acknowledge its contribution to 
medieval European learning. They assert that Muslim glory has departed 
forever, its creativity utterly exhausted since the 13th century. The "antiquated" 
way of life of traditional Islamic society is held responsible for the weakness of 
the Muslim countries today with their poverty, ignorance, diseases, apathy and 
backwardness. Therefore the orientalists conclude, the only road to progress is 
an uncritical adoption of western materialism.'^ ^ 
10. Islam and Western Society: A Refutation of the Modern 
Way of Life 
This is a collection of ten essays which are written especially for 
modem-educated Muslim. In these the evils of western way of life have seen 
exposed essays and the readers are asked to follow faithfully the tenets of Islam 
which alone can give them real happiness. Islam stands for an all-round 
progress of man; one can be a great philosopher, scientist, physician, artist 
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engineer, etc. without violating the injunctions of the shariah. Islam is not only 
a collection of rituals, but is a complete and perfect code of life. It can give us 
birth of material and spiritual happiness, provided we are prepared to be guided 
by it; the external glamour of western world is misleading and is be consciously 
guarded against.'*" 
Actually she wrote these between October 1971 and August 1975. She 
discussed these issues specifically for the Muslim students from Asia or Africa 
studying in American or European colleges and universities in order to warn 
them of the fatal pitfalls of modernization. She refuted with arguments the 
modem way of life. This is not advisable to copy the west blindly and 
uncritically. This approach does not provide any remedy for the social problems 
of the so-called under-developed "poor" countries of the east, but rather only 
aggravate the predicament in which they now find themselves in addition to 
creating numerous new troubles exported by the west under the slogan of 
modernity.'*' 
Since in these chapters of book there is much overlapping of the various 
aspects of the same subject dealt with here, repetition could not be avoided. She 
only hopes that whatever there essays would serve the purpose of emphasis 
rather than monotony. The author does not think it sufficient merely to 
denounce westemism as evil and inimical to the spirit of the Islamic faith and 
its historical culture. Rather she feels that such condemnation will have no 
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effect on the educated reader until the all-embracing evil of contemporary life 
in every aspect is thoroughly exposed in careful detail by quoting at length from 
western sources. 
Thus the reader will not conclude that the views of the author are merely 
the result of her personal prejudices and narrow mindedness but will instead 
join insight into what is wrong with the modem way of life as related by 
recognized western authorities in their own words. Philosophically, this book 
takes its stand against the evolutionary relativistic, secular outlook prevalent 
among the political leadership in Asia and Africa today which equates "change" 
with "progress" and upholds absolute transcendental standards as essential for 
the survival of civilization."^ ^ 
In the opinion of the author, contemporary materialistic ideologies do not 
owe their triumph over the traditional religions and philosophies of Asia to any 
intrinsic superiority or inherent merit but merely to their ability to outshout their 
rivals. Western methods of conquest were simple. As Theodor Herzl, the 
founder of modem Zionism, himself write in his personal diary on May 12, 
1898; "Noise is everything! In truth, noise amounts to a great deal. A sustained 
noise is in itself a noteworthy achievement. World history is nothing but noise: 
noise of arms and of advancing ideas. Men must put noise to use!" 
The adoption of western culture and values by increasing multitudes of 
Muslims is the greatest menace to the survival of the Islamic way of life in 
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history, as the author observer. Their very identity as MusHms and the entire 
foundation of their faith in Islam is being undermined by the combined 
technological weapons of western ideological propaganda. The worship of 
Allah and submission to, His will through wholehearted obedience to Divine 
revelation, is rapidly giving way to a new idolatry of the crudest sort, as more 
and more of Muslims prostrate themselves at the feet of the contemporary 
duties of Change, Modernization, Development and "Progress". According to 
the author, "our attitude thus towards modernity is no academic matter of 
tedious "research"; it is for us no less than a question of life or death." 
It does not mean that there is absolutely no value in any of the positive 
achievements or experience of the west from which the Muslims could profit, 
clarifies the author. Beneficial and stimulating cultural exchange between 
different peoples and cultures has always been practiced universally since the 
emergence of man and historic Islamic civilization, located as it was at the vital 
crossroads between Asia, Africa and Europe, was no exception. What is 
condemned is not normal cultural exchange accomplished with an open, 
confident, critical and independent mind, but blind, indiscriminate, sterile 
imitation which results in cultural desolation, social and moral anarchy, 
defeatism, inferiority-complexes and object slavery of the soul, she concludes.'*^ 
In the first chapter she explained how did the Holy Prophet leave a 
tremendous impact on her life. In the coming chapters of the book she discussed 
110 
the issues like "Westernization a Panoramic View", "Modernization our 
Panacea?", "The American Metamorphism - Revolution or Disintegration", 
"The Feminist movement and the Muslim Women", "Western Civilization 
versus Islamic civilization", "The Call of Islam to Modem Man", "Is Western 
Civilization Universal?" and "Is Western Civilization the Route to Human 
Welfare?" etc.'*^  
11. A Manifesto of the Islamic Movement 
The writer has nullified the western claim of supremacy, cultural 
dominance and civilizational perfection and has proposed the Islamic 
alternative. Two thousand five hundred years age, the Greek philosophers 
announced to the world that mankind could achieve spiritual perfection and a 
heaven of virtue on earth entirely through the unaided application of his rational 
faculties. In fourteenth-fifteenth century Florence, the humanists were 
determined to prove the full development of the individual without having 
hampered by the restraint of any external authority as the ultimate purpose of 
life. Now the leaders of contemporary thought inform the Muslims that western 
civilization must be right because it is "advanced", "modem", and 
"progressive", and always looks to the future while Islamic civilization is 
hopelessly backward, medieval and obsolete because it depends on the past for 
guidance. 
I l l 
Maryam Jameelah analyses the poverty and backwardness that have 
penetrated the Muslim world. To the author, poverty is caused by exploitation 
and injustice and can be dominated only when the source of the selfishness and 
greed innate in human nature, is severed at the roots. She argues that poverty 
will continue to grow more and more acute despite all progress in scientific 
knowledge, until "experts" accept as fact that the so-called economic problem is 
a moral problem.'*^  
The author unambiguously asserts that the only road to national 
economic prosperity is complete independence; the Muslims always strive to 
thread the middle path and avoid extremes; and that a universal revolutionary 
movement is essential and Muslim need only practical implementation which 
can be achieved as soon as the majority of Muslims are determined to do it 
under effective and organized leadership. 
12. Western Civilization Condemned by Itself 
There are two volumes of her book in which included an anthology with 
extensive quotations from influential materialist. Philosophers from ancient 
Greece and Rome to modem times and popular American books describing the 
evils of modem societies in detail to prove why westem civilization in all its 
varied aspects is totally evil both in theory and practice preface, introduction, 
notes and appendix by the editor."*^  
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Another book of Mary am Jameelah whose name is "Islam attacked from 
without and from within: An anthology of anti-Islamic propaganda". 
The book is an anthology quoting from the most dangerous enemies of 
Islam, representive arguments of anti-Islamic propaganda. Her main aim had no 
show in detail how Islam in all its aspects has been attacked by western 
"orientalists" and westernized Muslims from within. But she would to want 
above all else, to expose the mentality of their adversaries.'*^ 
She discussed to apply comprehensive anthology and intended for all 
ulama, scholars' writers and workers for Islamic revivals so that they may frilly 
understand notes and epilogue by the editor."*^  
She is also written her introduction commentary in this book. Among the 
westernized Muslims she consisted Ziya Gokalp, Dr. Taha Hussein and Asaf A. 
Fyzee vice-chancellor of Kashmir University of which she is given reviews all 
these scholars. Firstly she used to beginning of the anthology and wrote a long 
preface and finished with the conclusion and concise epilogue in the last.^ *^  
13. Is Western Civilization Universal? 
This booklet basically consists of the three parts. The first part starting 
with the western scholars' claim of their civilization being universal and the 
pre-industrial heritage of all non-European peoples being obsolete concludes in 
the strong objecfions raised by Mary am Jameelah. To justify its claim to 
universality, a civilization must propagate universal, moral and spiritual values. 
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Contemporary culture is conspicuous by the complete absence of such values. 
Ideologically it has nothing to offer but naked selfishness, irresponsible 
pleasure-seeking and pure and unadulterated materialism. '^ 
The second part of the book concentrates on the western civilization's 
parochial nature and proves that this is exclusively reserved for white 
Europeans only. The third part concludes in an earnest urge for Islamic 
renaissance, for establishing a full-blooded Islamic state and for the Islamic 
unity against all the adversaries of Islam in the spirit of jihad. 
14. Who is Maudoodi? 
It is a short book whose she wrote on the life and works of Maulana 
Maudoodi as a champion for revivalist Islam in the 20* century with extensive 
quotations from his books and speeches throughout his forty year career. 
She also composed "an appraisal of some aspects of Maulana 
Maudoodi's thought and life in the Islamic Quarterly Vol. 31, 1987, A.D. She 
was very much impressed by Maulana Maudoodi's thought and corresponded 
with him since the long times. She says Maulana Maudoodi's teachings 
demanded a bold, direct re-interpretation of Quran and Sunnah, freed from all 
unhealthy accretions from the past. He presented to the people his call all alone, 
all by himself, unwilling to acknowledge, much less submit to any other 
"spiritual authorities reverted by the ulama and sufis of his day". In launching 
his Islamic movement in the Indo-Pak, sub-continent, his aim was not mere 
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patch-work reforms, much les did he intend to attempt any restoration of 
traditional Islamic civilization as it had existed in the pre-colonial days. His 
goal was a total revolutionary break with the medieval part and its so-called 
Muslim society which had strayed so far from the true Islam." 
To provide the public with first-hand information of his work, she has 
quoted extensively from Maulana Maudoodi's writings and press statements at 
ail stages of his career. Those who want to pursue this more deeply should 
diligently study his many books in the original Urdu or translations. Because 
Maulana Maudoodi is by nature very polite and speaks about himself and his 
private affairs liberally. They insist that he must write his autobiography 
without delay. But if, due to poor health, he cannot, this pamphlet is presented 
to the reader with the hope that it will inspire some gifted Muslim pen to treat 
this subject with greater originality, thoroughness, scholarship and literary 
merit, Maryam Jameelah. Besides she praised him, and discussed with him of 
his many books, his works and thoughts. She has explained, though briefly, 
every one aspect of his life in this book.^ "* 
She has also discussed the main theme of his series of articles written by 
him during 1939, 1940 under the title of "Musalman aur Maujooda Siyasi 
Kashmakash" criticizing the secular politics of pre-independence India. His 
pamphlet entitled the ''Qadiani Problem" that declared the Ahmadis as non-
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Muslims on the basis of his arguments provided from the Quran and Sunnah, 
was also appreciated and fully supported by Maryam Jameelah.^ ^ 
15. Why I Embraced Islam? 
It has included two essays in which she has written upon her life that 
"How I became converting to Islam" and other essays, How I discovered the 
Holy Quran and its impact on her life. She also wrote the Holy Prophet and His 
impact on her life. She narrated her impressions genuinely and described her 
interest to Islamic books and Muslim scholars as well.^ ^ 
16. Islam and the Muslim Woman Today 
This book having comprised the five remarkable essays about the role 
model for a Muslim woman, her problems in the modem society, how the west 
has hijacked her for her own purposes under the following titles: 
1) The Muslim woman and Her Role in Society. 
2) Duties of the Muslim Mother. 
3) Qassim Amin and the "Emancipation of the Muslim Woman". 
4) Islam and the "Emancipation" of the Muslim Woman. 
5) The Feminist Movement and the Muslim Woman.^ ^ 
These essays are related to the human species and express the abilities of 
woman in the whole society in the light of Islam. 
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Maryam Jameelah criticizes those modernists who regard the social 
position of the Muslim woman as inferior on the basis of Islamic teachings 
concerning: (1) guardianship in marriage; (2) polygamy; (3) divorce; {A) purdah 
or the strict segregation of the sexes. Hence a growing reformist movement 
afoot in all Muslim countries to condemn the foundation of Muslim society 
since its inception as un-Islamic and enforce laws in conformity with those 
prevailing in non-Muslim lands. 
Maryam Jameelah by this book tries to demonstrate the inherent 
superiority of those Islamic teachings pertaining to women and why to tamper 
with is mischief-making of the first magnitude. In this context the author 
evaluates critically the feminist movement launched by the Egyptian scholar 
Qasim Amin (1865-1908) by his famous book entitled as The New Woman. The 
author declares this book a "glaring illustration of the utter enslavement of the 
CO 
Modem Muslim to Christian and humanist ideals." She also condemns Dr. 
Muhammad Muqaddam, Vice-Chancellor of Tehran University who was 
reported by The Pakistan Times, Lahore, October 19, 1967 to have stated 
purdah as "reactionary obscurantism" and insisted upon female 
"emancipation". The learned critic has well recognized the movement for 
"female emancipation" as a "malignant conspiracy to destroy the home and 
family and eventually wreck our entire society. The cheap slogans of "women's 
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rights", "emancipation" and "progress" only serve as a smokescreen to obscure 
its real intentions."^^ 
17. Islam and Our Social Habits 
This book consists of three essays in which she explained the Islamic 
outlook. These essays are: 
(i) Islamic Manners Versus Western Etiquette, 
(ii) Islam and Cleanliness, 
(iii) Islam and Mental Health. 
She discussed our health, manners, mind and our social habits in Islamic 
perspective and that one of most serious problems facing modem society is the 
epidemic of nervous and mental disorders. In first essay she has emphasized on 
the modem way of life, which is a much higher degree of comfort and 
contributes to gracious and spacious living which in its turn culminates to the 
progress of the world in all directions.^ *^  
She has also explained the "Islamic culture in theory and practice", in 
which are included tow essays The Muslim Mind, and other the Essentials of an 
Islamic Community. Besides she discussed some great movements in the Arab 
world of the recent past as: 
(i) The movement of Shaikh Muhammad bin Abdul Wahab. 
(ii) The Sanussi Movement 
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(iii) The Mahdi movement of the Sudan and The Fara'idi Movement, 
(iv) And her another book of Movement "A Great Islamic Movement in 
Turkey". '^ 
18. Shaikh Hasan al Banna and Al-Ikhwan al-Muslimun 
Shaikh Hasan al Banna, Shahid and Al-Ikhwan al-Muslimun. It is a book also 
included in the lengthy title of the author named Islam in Theory and Practice. 
The book provides a detailed account of the life, personality and the movement 
Hasan al-Banna launched for the Islamic renaissance. Since the author herself 
was committed with the Islamic awakening her affectionately description of this 
great Islamic leader was quiet natural. 
Hasan al-Banna (1906-1949) was a zealous and genius leader working 
for the Islamic cause even at a tender age, Maryam Jameelah narrates. When 
only a little child, he and his brother organized The Society for the Enjoinment 
of Good and the Prohibition of Evil. He himself composed a proclamation 
printed by hand exhorting men not to wear gold rings or silk clothes. When he 
was a student in the Dar al-Ulum, a teachers training school in Cairo, he 
brilliantly once expressed his future plan since all the senior students were 
asked for their final composition to demonstrate their future programme. Shaikh 
Hasan al-Banna wrote: 
"I will be a counselor and teacher. Even if I spend the whole day 
for the better part of the year teaching children, I will not neglect 
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instructing their fathers in the objectives of Islam, sometimes by 
writing and at other times making speeches and holding 
conversations and also by roaming and making trips. I have 
prepared myself for the former task with a spirit of thankfulness 
and optimism and for the latter with perseverance and sacrifice."^^ 
This was the spirit that persuaded Hasan al-Banna to lay the foundation 
of al-Ikhwan al-Muslimun when he was transferred to Ismailia as a teacher in 
1928. The motive of this organization was from the very start to construct 
comprehensive Islamic movement to lead an entire generation imbued with 
Islamic ideals applied to politics, economics, and all areas of social life. '^' 
In his writings Shaikh Hasan al-Banna advised his followers to adhere 
strictly to certain principles: 
i) He was determined that al-Ikhwan would never become a battleground 
of theological disputes, 
ii) He always mistrusted the intentions of notables who requested 
association with the movement because he suspected they wanted only 
riches and worldly benefits for themselves, 
iii) The writings of Ikhwan stressed the necessity for a gradual process of 
growth and development of the movement which must first gain strong 
popular support of its ideals before capturing power, Maryam Jameelah 
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narrates. 
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chapter Tour 
ContriBution to Islamic bought 
Maryam Jameelah, the renowned writer, very well-known to the West 
and the East as well, emerged in the twentieth century as an staunch supporter 
of Islamism by her un-compromising critical evaluations of all the non-Islamic 
shades of thought and culture, by her absolutely negation of orientalism, by the 
straightforward thinking and approach she adhered to, and also by her clear 
commitment to Islamic revivalism. Bom in the family of a reputed Jew, she 
passed her days among the Christians and joined the fold of Islam later on. 
Engaged in the study of Islam she has to her credit many titles which expose the 
conspiracies against Islam and Muslims. Her outright denial of non-Islamic 
thought and culture in her studies reflects basically her personal experiences 
and constitutes a sort of autobiographical literature partly. These writings 
therefore represent her clear-cut vision of Islamic civilization and orthodox 
approach to Islamic beliefs and practices. 
An Un-Compromising Critique 
According to Maryam Jameelah, Islam is far more seriously menaced 
from within than from without. Deadliest of its enemies are the growing 
numbers of renegades from the faith. Those who hold positions of leadership in 
the governments of Muslim countries have the power to inflict the worst 
damages. Were they only to declare their apostasy openly, they would receive 
the condemnation they deserve. Instead they take advantage of the loyalty of 
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their people who hesitate to criticize any of their activities so long as they 
remain nominal Muslims. 
Perhaps no idea has done Islam more harm than the modem concept of 
nationalism, she asserts. That men should be artificially divided according to 
race and language and owe their supreme allegiance to a geographical entity is 
absolutely irreconcilable with Islam which teaches that the only genuine bonds 
of unity between peoples are common spiritual values. This regard she 
evaluates the ideas of Ziya Gokalp, Taha Hussein and Khalid Muhammad 
Khalid in detail and declare them the enemies of Islam from within. 
Ziya Gokalp 
The "first articulate crusader" for the western concept of nationalism in 
the Muslim world was the Turkish sociologist Ziya Gokalp' (1876-1924) the 
author argues firmly. In his writings Gokalp argues that there is no 
incompatibility between Islam and western civilization. He rejects the idea that 
Islam is a civilization and that modem western civilization is connected with 
Christianity. In other words civilization and religion are two separate things. 
He, therefore, claims that the adoption of western civilization by Muslims will 
not interfere with their faith. 
Ziya Gokalp, writes Mary am Jameelah, has rejected the idea of the 
supremacy of the ummah because it conflicts with the western concept of 
nationality. She quotes Gokalp saying: 
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"Among the Pre-Islamic Turks, patriotism reached its highest 
levels. In the future, as in the past, patriotism should be the most 
important area of morality for the Turks because the nation and its 
soil is ultimately the only self-existing unit. Loyalty to the nation 
must take precedence over loyalty to the family or to religion. 
Turkism should give highest priority to nation and fatherland"^ 
How can any Muslim, criticizes Maryam Jameelah, reconcile this to the 
verse in the Quran which says: 
"Hold fast all of you to the cable of Allah and do not separate" 
According to the learned scholar, Kamal Ataturk"* has derived the 
inspiration for his anti-ISlamic reforms directly from the philosophy of Ziya 
Gokalp, and Ataturk's measures were not designed to separate religion from the 
state so much as to the' destruction of Islam by the state. Kamal Ataturk's 
decrees, analyses the author: 
1. Closed many major mosques like Saint Sophia converting them into 
museums. 
2. Closed down religious schools and universities replacing them with 
secular institutions.' 
3. Banned all religious organizations and imprisoned their leaders. 
4. Prohibited pilgrimage to Mecca and Madinah. Only in recent years has the 
pilgrimage been once more allowed. 
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5. Made the wearing of the western hat with brim obligatory. This was 
purposely designed to make it difficult for Muslims to pray in the 
prescribed manner as in prostration the forehead could not touch the 
ground. 
6. Substituted the Latin alphabet for the Arabic script. This was designed to 
produce a cultural gap between Turkey and the neighbouring Muslim 
countries. The Latin alphabet was also designed to produce a new 
generation ignorant of the Islamic classics in the Arabic script, thus 
severing their link with the past.^  
It is often argued that nationalism is of value in preserving the unique 
identity of different peoples, thus adding richness to the cultural variety of the 
world, but in studying the development of nationalism in Muslim countries; 
Maryam Jameelah found quite the opposite to be the case. Although the 
struggle against western political domination is universal, there seems to be no 
corresponding resistance to an indiscriminate imitation of western modes of life 
based on materialistic philosophies, she argues. 
One would imagine that the Tunisian and Moroccan Muslim nationalists, 
who strived so valiantly to achieve freedom from French rule, would take 
advantage of this opportunity to assert the cultural and religious identity of their 
people. Instead, what do, we fmd, asks the author aggrievedly. "Scorning the 
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Sharia, they zealously copy French laws, French customs and French system of 
education" she responds.^ , 
To Maryam Jameelah, in contrast to Ataturk who made no secret of his 
atheism, Ziya Gokalp always regarded himself as a good Muslim. He was 
compelled to resort to "an astonishing range of mental gymnastics in the 
attempt to harmonize his faith with his philosophy". She quotes Gokalp saying: 
"We shall create a genuine civilization - a Turkish civilization 
which will follow the growth of a New Life. To classify the 
Turks, who are fairer and more handsome than the Aryans, with 
the Mongolian race has no scientific foundation. The Turkish race 
has not degenerated like other races by alcohol and debauchery. 
Turkish blood has remained rejuvenated and hardened like steel 
with the glories of the battlefield. Turkish intelligence is not worn 
out; its sentiments are not effeminate; its will is not weakened. 
The conquest of the future is promised to Turkish resolution." 
Indoctrination with this sort of nonsense, reminiscent of Nazi Germany, 
criticizes the learned scholar bitterly, made wounded Turkish soldiers, during 
the Korean War refuse blood transfusions from other nationalities. I wish I 
could ask Ziya Gokalp, says Maryam Jameelah, how he would reconcile such 
"myths of racial superiority" with the teachings of the Quran. 
"Western civilization is a continuation of ancient Mediterranean 
civilization. The founders of the Mediterranean civilization were 
Turkish peoples such as the Sumerians, Scythians, the 
Phoenicians and the Hyksos. There was a Turanian age in history 
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before the ancient ages for the earhest inhabitants of western Asia 
were our forefathers. Much later the Muslim Turks improved this 
civilization and transmitted it to the Europeans. By destroying 
both the Western and Eastern Roman Empires, the Turks 
revolutionized the history of Europe. Thus we are part of western 
civilization and have a share in it."^ 
This "remarkable distortion" of history, says the author demolishing the 
philosophy of Gokalp ruthlessly, supports the wild claims advanced by some 
Turkish historians that the great peoples of antiquity were either Turks 
themselves or were civilized by the Turks. The Phoenicians and the Hyksos 
were both Semitic peoples; the Scythians were akin to the Persians while the 
Sumerians defy ethnic classification. Ziya Gokalp forgot to even mention the 
Egyptians. Would he consider them Turks too questions Mary am Jameelah 
astonishingly: 
"When we study the history of Christianity, we seen that 
following the Crusade, a new movement arose in Europe which 
aimed at imitating Islam and finally culminated in the 
Reformation. The Protestants rejected the Papacy, the Church 
hierarchy, and the priesthood as contrary to the principles of 
Islam." 
"The modem state in Europe first arose in the Protestant 
countries. Sociologists of religion believe that the decline of the 
Latin countries was due to their Catholicism; the backwardness of 
the Russians was a consequence of their orthodoxy while the 
progress of the Anglo-Saxon nations was a result of the fact that 
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they had freed themselves from the Catholic traditions and 
approached the principles of Islam. Are we not then justified in 
considering Protestantism an Islamized form of Christianity?"^ 
The Crusades, far from promoting feelings of mutual friendship between 
Christians and Muslims as Ziya Gokalp would have us to believe, analyses this 
Mary am Jameelah, created such bitter enmity that it still lingers on today. 
Martin Luther had as fanatical hatred of Islam as any of his catholic adversaries. 
In comparing the superficial resemblances between Islam and Protestantism, 
Ziya Gokalp indulged in mere wishful thinking. He harps on the subject only to 
prove that nationalism is compatible with Islam. But how can we forget the 
horrible bloody wars that resulted when the unity of Christendom was shattered 
into innumerable rival hostile sects? Does he want the same thing to happen to 
Islam? 
"While western Europeans freed themselves from medievalism, 
the Christians of Orthodox Church in Russia were still enslaved 
by it. Peter the Great encountered many difficulties in his struggle 
to free the Russians from Byzantine civilization and introduce 
them to western civilization. In order to learn what sort of 
methods should be followed in westernizing a country, it suffices 
to study the history of Peter's reforms. Until then the Russians 
were believed incapable of any progress but after the Revolution, 
they began to progress very rapidly. This historical fact is enough 
to prove that western civilization is the only avenue to 
advancement." 
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"We have to accept the civilization of them or be enslaved by the 
powers of the west. Between these two alternatives we must 
choose. We must master the civilization of the west in order to 
defend our freedom and independence."'' 
Does Ziya Gokalp want Turkey to follow the lead of the Soviet Union; 
Maryam Jameelah is surprised to raise the question. Zia Gokalp denounces 
Marxism yet he accepts the soil on which it flourishes. The Soviet Union is 
rapidly surpassing all other countries in technology, in military might and world 
influence. "Suppose my country, the United States, thought the adoption of 
Soviet methods essential to its national survival", evaluates the statement 
Maryam Jameelah critically. "Suppose the American government, in order to 
avoid being enslaved by Soviet power, decided to abandon its constitution and 
the Bill of Rights and replace them with a totalitarian police state? Even if as a 
result of this, my country managed to preserve its political sovereignty, would 
this not be meaningless after losing its very raison d'etre? The same analogy is 
even truer when applied to Islam versus nationalism and secularism." 
Ziya Gokalp, according to the learned author, has tried to do to Islam just 
what Sir Syed Ahmad Khan of India and Ali Abdul Raziq tried to do in Egypt, 
namely accept the western outlook on life as normative and attempted to show 
how Islam fits in with it. According to Maryam Jameelah, Ziya Gokalp has 
used Islam as a mere instrument for defending a set of values utterly alien and 
contradictory to it. 
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Taha Hussein 
Maryam Jameelah admits eagerly that the most controversial book 
composed by Taha Hussein namely The Future of Culture in Egypt has 
exercised such tremendous influence over the minds of the younger generation 
of the Arab world in general and of Egypt in particular that it has become a 
classic in its field. At the same time she criticizes the book as a great 
oversimplification of history and an advocacy of westernization of the Arab 
Muslim world. 
Taha Hussein begins his book by saying, elaborates Maryam Jameelah: 
"Is Egypt of the East or the West? We may paraphrase the 
question as follows: Would it be easier for the Egyptian mind to 
understand a Chinese and a Hindu or to understand an 
Englishman or Frenchman? This is the question we must answer 
before we begin to think of the foundations on which we shall 
have to base our culture."'^  
This statement of Taha Hussein is a great generalization as well as 
oversimplification of history, criticizes Maryam Jameelah arguing the history. 
The industrial dynamism of west is no direct continuation of the development 
of ancient Greek or Roman society but rather a unique product of the 
Renaissance. The Far East has never been culturally homogeneous. Hindu India 
and Confucian China differed as much from each other as they did from 
medieval Europe. 
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Taha Hussein further traces the close ties between ancient Egypt and 
Greece and declares the Greeks during their Golden Age as the pupils of the 
Egyptians in civilization, particularly in the fine arts and government. But it is 
to be realized that the contrasts between the hieratic statues of Remises and the 
sculpture of Phidias; the Pharaonic monarchy and Athenian democracy, is too 
great to be able to assert that the latter was derived from the former, demolishes 
this statement Mary am Jameelah explicitly. 
Taha Hussein insists the adoption of Islam and the Arabic language did 
make Egypt any more "Eastern" than European when its people embraced 
Christianity. 
"How is it possible for fair-minded persons to see no harm 
coming to European mind from reaching the Gospel and at the 
same time to regard the Quran as purely Eastern even though it is 
proclaimed that the Quran was sent only to confirm and complete 
what is in the Gospel? They must explain what distinguishes 
Christianity from Islam for both stem from the same source."''* 
Taha Hussein speaks, says Maryam Jameelah, as if Christianity were 
identical with Islam. He seems to forget that the Gospel the Christians regard as 
their scriptures is not the same Gospel to which the Quran refers the original 
message. God revealed to Jesus has been lost. Yet Taha Hussein can still insist 
that: 
"The essence of Islam is the same essence of Christianity. The 
connection of Islam with Greek philosophy is identical to that of 
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Christianity. Whence then comes the difference in the effect of 
these two faiths on the creation of the mind that manlcind 
inherited from Greece? Why is Europe's connection with Greek 
culture during the Renaissance one of the props of the European 
mind whereas her connection with this same Greek philosophy 
through Islam is not so regarded? Can we seriously maintain the 
existence of important difference between the peoples living on 
the northern and southern shores of the Mediterranean?"'^  
It was pointed out earlier, says the learned critic, how the influence of 
Greece and Rome permeated the Christian faith from its inception. This was not 
true of Islam. The Quran is in Arabic - not Greek and unlike the Christian 
scriptures, has been preserved in this purity. No Muslim equivalent of Paul ever 
appeared to corrupt the doctrine of Islam. Aristotelian philosophers like Ibn 
Rushd had a far greater impact on medieval Europe than the Islamic world. 
Hellenism was rejected in favour of the more purely Islamic theology 
formulated by al-Ghazali., 
Taha Hussein maintains that the common roots Muslims share with 
Christians make Islam far more spiritually compatible with the west than with 
oriental countries like India or China. Thus for Taha Hussein westernization is 
not a problem for the Islamic world or for Egypt, but an inevitable consequence 
of its innate characteristics. Despite the incessant rivalry between European 
Christianity and Islam, which reached it climax during the Crusades, it is true 
that Muslims did have more in common with Christians than with the Hindus or 
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Buddhists of the Far East. Here Taha Hussein is right. However he fails to take 
into account that since the French Revolution, the supremacy of secularism has 
made western civilizatioij deadly poison to every religion, maintains Maryam 
Jameelah.'^  
Maryam Jameelah raises a number of highly objections against the 
westernizing philosophy of Taha Hussein. Whether Western are superior to 
Islam? Which is the higher motive - to do good without thought of tangible 
gain for the love of God or to do right simply for the sake of social convention? 
Which is the more advanced idea - the triumph of nationalism or the universal 
brotherhood of Islam? \yhich is the broader view - a purely this - worldly 
emphasis or the affirmation of the hereafter? 
Nationalism, secularism, the decay of art, the decline in moral standards, 
the rise of materialistic ideologies such as Fascism, Nazism and communism 
combined with the mad rush to invent ever more deadly weapons of mass 
murder, are all signs of the approaching downfall of the west. In adopting its 
civilization, Muslims will not share in its progress but only in its doom, 
concludes Maryam Jameelah. 
Khalid Muhammad Khalid 
From the day of its publication, Khalid Muhammad Khalid's book 
""From Here We Start "^^ created a sensation. After being seized by the Council 
of Ulama at Al-Azhar and banned as heretical, a group of government 
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spokesmen stepped into defends the book. Consequently when the ban was 
lifted, the book immediately became a bestseller. It was not long before over a 
half million copies were sold. In view of the fact that three-quarters of the 
Egyptian population is illiterate, this was indeed a phenomenal commercial 
success. "Because I believe that everyone should be granted the freedom to 
express his thoughts", says Maryam Jameelah unambiguously, "I oppose all 
kinds of censorship, particularly the banning of books. Yet I completely agree 
with the Ulama of Al-Azhar that Khalid Muhammad Khalid's'^ book must be 
considered as heretical."^^ 
The first chapter entitled "Religion - Not Priesthood" contrasts the 
former with latter. Religion, says Khalid Muhammad Khalid is humane and 
altruistic whereas priesthood is egoistic; religion is democratic while priesthood 
is totalitarian; religion is progressive while priesthood is reactionary. 
According to Khalid Muhammad Khalid, the poverty of modem Egypt is 
due to the priesthood which monopolizes all the wealth of the country regarding 
the common people as slaves who should be grateful to grab what few crumbs 
are thrown out at them. What is most alarming of all, he goes on to say, is that 
these priests speak in the name of Islam claiming that almsgiving constitute an 
adequate economic system. 
"This Islamic priesthood is not content to starve the body. It also 
starves the mind. It has persecuted every creative soul rejected 
every useful new idea and denied every scientific truth." 
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"Lt us not forget what happened to Christianity. The defeat of the 
western priesthood as a worldly power, due to the martyrs who 
fell in battle for the sake of freedom and progress, should be an 
instructive lesson for its living sister, the Egyptian priesthood." 
Just what is this "Islamic Priesthood" which Khalid Muhammad Khalid 
so loudly condemns, asks Maryam Jameelah surprisingly. To the learned critic, 
the author of the book does not define it; he rather leaves the readers guessing. 
However, she assumes that he is referring to Ulama and Shaikhs of Al-Azhar 
and perhaps to a lesser extent to the Muftis, Qadis and Imams attached to other 
mosques. By no objective definition could any of these religious funcfionaries 
be called priests. Their position confers on them no special sanctity; they are 
not bound by any holy vows of ordination, neither are they entitled to act as 
intermediaries between men and God. They are nothing more than scholars 
whose prestige is based on the learning and their piety. Few Ulama have 
amassed any great wealth, much less could they be held responsible for Egypt's 
poverty. None has the power to deny Egypt the blessings of scientific progress, 
much less to persecute scienfists. 
Maryam Jameelah wonders to know the sources of the imaginary ideas 
of Khalid Muhammad Khalid. For his supreme authorities he takes the writings 
of such "arch unbelievers" as Thomas Paine, Voltaire and above all, the 
English historian H.G. Wells^ '* who in his Outline of History lost no opportunity 
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to slander the Holy Prophet. What connections have these western writers with 
Islam? 
In advising his readers what measures should be taken to rid Egypt of the 
Islamic priesthood, Khalid Muhammad Khalid reveals a few more points: First 
of all Al-Azhar should be westernized until it is not different from modern 
Protestant divinity schools; mosque preachers should be trained like Protestant 
ministers. Only then would they support the forces of "advancement" and 
"progress". In the second place the government should restrict Friday prayer 
services to the larger mosques where only carefully selected preachers would be 
chosen. In other words Egypt's mosque preachers should be mere mouthpieces 
of propaganda for the policies of the secular state. 
''From Here We Starf pleas the separation of religion and state. The 
author argues that because Muhammad led life of austerity and self-denial, he 
never intended government to be part of Islam. Only expediency forced him to 
be a ruler, a military soldier, an unparallel judge and a unique sovereign. Later 
in Madinah where he successfully managed all the temporal affairs. Khalid also 
thinks that Islamic government under the pious Caliphs was as despotic and 
oppressive as that of the medieval Christian church. 
Khalid says that the religious government stifles all freedom and 
creativity as threats it to power. Another instinct of such governments is its 
beastly cruelty. "It cuts throats and sheds blood without scruple on charges of 
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ungodliness and heresy. Thus rehgious government, whether Christian or 
Muslim, represents the worst possible tyranny." 
According to Maryam Jameelah, Khalid seems to have thoroughly 
confused the history of Islam with that of medieval Christianity. The contrast 
between the bigotry dominating medieval Europe and the religious freedom 
prevailing in the Muslim world is amply illustrated in the case Abul Ala al-
Ma'arri, one of the most famous poets of Syria. Although al-Ma'arri in his 
writings publicly ridiculed every doctrine of Islam and openly proclaimed 
himself an unbeliever, his poetry was widely acclaimed during his life time for 
its artistic merits. Never molested in any way, Abul 'Ala al-Ma'arri died 
peacefully at a great old age. 
Khalid Muhammad Khalid is himself a graduate of Al-Azhar, concludes 
Maryam Jameelah adding. If he undertook to write this book with sincerity and 
good intentions simply because he was too ignorant to know any better, this 
certainly is an unfavourable reflection on present educational standards in the 
Muslim world.^ ^ 
Exposing the Malicious Prejudice of Orientalists 
Maryam Jameelah being fully aware of all the anti-Islamic propaganda 
exposed the so-called non-Muslim experts of Islam and unveiled their academic 
dishonesty and intellectual bankruptcy. The learned orientalists and shrewd 
politicians of the West are thoroughly aware of the fact that despite the decay of 
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Muslim civilization and the corruption of so many Muslims swayed by alien 
ideologies. Islam is still an active and vital force in the world today, the only 
formidable potential rival to the western culture, boldly challenging all it stands 
for. Further more, says Maryam Jameelah analyzing the main motives and 
targets of orientalism, they know, the bulk of the simple, common people and 
even a considerable number of the modern educated youth still retain their love 
and zeal for their faith and want it to prevail as the decisive factor in their 
individual and collective life. 
Hence, the special departments in universities and seminaries scattered 
throughout Europe and America dedicated to understand Islam only "to enable 
its enemies to destroy it". These "Islamic Institutes" and "Islamic Research 
Centres" are now busy establishing their satellites in one Muslim country after 
another, the purpose of which is "to subvert the Islamic cause from within and 
frustrate any attempts for a genuine Islamic renaissance," 
When Margaret Marcus embraced Islam and was now known as Maryam 
Jameelah, she was dismayed to find certain scholars and political leaders within 
the Muslim community openly collaborating with the Christian and Jewish 
orientalists in repudiating the injunctions of holy Quran and Hadith as obsolete 
and no longer relevant to the modern age and then she determined to exposure 
the full ugliness of orientalism, and to provide the Muslim students and youth 
with a fiill understanding of the ideological weapons of these western experts of 
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Islam which were being deliberately used to mislead the Muslim intelligentsia 
into cynicism, heresy and apostasy. 
According to Maryam Jameelah, in describing traditional Muslim 
society prior to modernization, orientalists love to dwell on its "backwardness", 
its "stagnation" resulting from enslavement to oppressive traditions which have 
long outlived their usefulness. At best they depict Islamic teachings appropriate 
for primitive beduin of seventh-century Arabia. 
The western scholars continue to fight Islam with increasingly 
sophisticated weaponry. On the advanced level of scholarship, elaborates 
Jameelah the strategies modern-day orientalism, Islam is being bombarded by 
no less than eight American and European periodicals de4voted entirely and 
two particularly to Islamic studies. The former are: 
The Muslim World (Hartford, Connecticut), and Middle East Studies 
(New York, N.Y.) The Middle East Journal (Washington D.C.) and the Latter 
are Journal of the Oriental Society (New Haven, Connecticut), and American 
Near Eastern Studies (Chicago), 
The western publishing houses print a steady stream of literature dealing 
with Islam and the Muslim peoples. Unless the publication is a pure edition of a 
text by a classical Muslim author or a translation of one, it bears definite marks 
of antagonism and prejudice characteristic of western attitudes to Islam.^ '* 
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That the holy Quran is the work of Muhammad, that the Hadith literature 
is forged; that Islam is a mere politico-economic outburst by impoverished 
beduins rather than a religious movement; that Islam stifled the artistic 
creativity of the people it conquered; that Islam is nothing but the current 
practices of its present people; that it is superstitious, fatalistic, that is 
unscientific, un-modern, and opposed to development; that it stands in need of 
the same reformation Christianity underwent; that the best in Islam is Sufism 
with its individualism, anti-Shariah emphasis on the fallowness of man and his 
need for a master-saviour, and the repudiation of the warlike and exclusivist 
Sunnism; and above all, that Islam stands on an inferior moral level with its 
materialistic conceptions of paradise and low status of women; that its 
prohibition of interest is anti-industrialization, its puritanical and anti-alcohol 
ethics is against urbanization and modem liberalism, its dogmatism is anti-
progressive, and it drives its miserable and vanquished people into psychosis by 
teaching them that God is on their side and that He is the author of history - all 
these falsehoods are current in practically western presentation of the religion, 
culture, history and civilization of Islam, counts down Maryam Jameelah the 
orientalists' allegations against Islam and Muslims.^ ^ 
The Christian View 
Maryam Jameelah criticizes Dr. Kenneth Cragg as the most thoughtful 
missionary scholar of the modem times. Dr. Cragg, an Anglican clergyman, 
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succeeded Dr. Samuel Zwemer as co-editor of the missionary quarterly, The 
Muslim World. He has served as adjunct Professor of Philosophy at the 
American University of Beirut and Professor of Arabic and Islamics at the 
Hartford Seminary Foundation in Connecticut, U.S.A. He has worked in close 
coordination with the study programme in Islamic of the Near East Christian 
Council with its headquarters in Jerusalem where Dr. Cragg was canon of St. 
George's Cathedral. 
Maryam Jameelah has critically examined the three following works of 
Dr. Cragg: 
1. The Call of the Minaret, Oxford University Press, New York, 1956. 
2. The Dome and the Rock: Jerusalem Studies in Islam, S.P.C.K., London, 
1964. 
3. Islamic Surveys - S: Counsels in Contemporary Islam, Edinburgh 
University Press, Edinburgh, 1965. 
To Maryam Jameelah, Dr. Cragg, as a missionary, "is psychologically 
compelled to support the view that Islam is a distorted, defective faith and 
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ultimately invalid spiritually." 
Dr. Cragg's prejudices are evident in his ridicule the belief in Hereafter 
depicted in the holy Quran as "Lacking the beatific vision as the ultimate 
77 
ground and meaning of heaven". 
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The Jewish View 
Maryam Jameelah evaluates Solomon David Goitein's book Jews and 
Arabs: Their Contact Through the Ages and finds it representing the Jewish 
version of Islam and Muslim history. This author was for some years the 
chairman of the school of oriental studies at the Hebrew University in 
Jerusalem and was ranked by scholars in America as he was in Israel, among 
the outstanding Jewish orientalists. 
Dr. Cragg tries his best to demonstrate the similarities between Islam and 
Judaism and to conclude that Islam was by and large borrowed from Judaism. 
The correct explanation for these similarities, comments Maryam Jameelah, lies 
in a common origin rather than conscious, direct borrowing one from the other. 
Again and again throughout history h has been demonstrated how people 
sharing common beliefs can and do develop the same system of ideas 
independently. That is what happened to the adherents of both monotheistic 
faiths. 
The proof that Islam was not dependent upon Judaism for its historical 
development is manifest from the differences between the two which are just as 
striking as their likenesses. The concept of Jihad or the organized struggle of 
the righteous against evil, the institution of hijab or the strict segregation of the 
sexes and the seclusion of women, all this is clearly discussed in the Quran but 
was not known to the Jews. Although the Talmud has been revered by Jews as 
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embodying a complete and infallible way of life ordained by God, nowhere in 
those ponderous volumes can any precedents be found for international law, the 
conduct of warfare, and the relations between Jews and non-Jews, elaborates 
Maryam Jameelah the shortcomings and inefficiency of Judaism comparing 
with the religion of Islam.^ ^ 
The Sociological View 
Maryam Jameelah categories Montgomery Watt's book entitled Islam 
and the Integration of Society as a sociological study made by the author to 
discuss how Islamic civilization achieved the social integration so successfully. 
"Had he honestly elaborated on this them with all its ramifications, his book 
could have performed an exceptionally valuable service to the intellectual 
leadership in Europe and America, pointing out what guidance they could 
derive from Islamic history on how to achieve the social, moral and cultural 
integration of the modem world." Unfortunately this laudable objective has 
been utterly ruined from the beginning by the author's prejudices and 
preconceived notions.^ ^ 
The lengthy first chapters, elaborates Maryam Jameelah, commit the 
fatal error of attributing the historical rise of Islam and the growing power of 
the holy Prophet in Madinah after the hijrah primarily to economic factors. This 
approach is so thoroughly materialistic, it comes dangerously close to Marxism 
and is most demoralizing for the reader, because all the transcendental value of 
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Islam is denied and the tremendous spiritual power and attraction it exerted is 
belittled. The entire work aims to impress upon the reader that Islam is purely 
man-made, an historical product of its time and place and no more. '^ Even the 
holy institution of jihad was interpreted by him in purely materialistic terms. 
Even the pure unadulterated monotheism of Islam was denied by Watt 
who sought to impress upon his readers that it was thoroughly corrupted from 
the outset by the polytheistic elements. " Like other orientalists, he denying all 
the transcendental value of the spiritual message of Islam, limited the validity 
of this faith to a restricted time and place.^ "* He has told the Muslims that they 
must deny the very foundations of their faith if they are to preserve it! Islam can 
not "admit the facts of its origin" without destroying its entire vital essence as 
divine revelation. Such Islam could not continue to be Islam and Muslims 
would be Muslim no longer but this is precisely the objective of the orientalist 
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conspiracy, concludes Maryam Jameelah. 
The Secular View 
Maryam Jameelah declares Smith's analysis of the reaction of Muslim 
intellectuals in the Arab world, Turkey, Pakistan and India to the challenge of 
twentieth century civilization as a secular outlook which is maintained by the 
author the only solution for the Muslim world, and is idealized in Kamalism of 
Turkey. Islam in Modem History by illustrating the arguments with quotations 
from the works of contemporary Arab intellectuals brings to the full light of day 
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the inferiority complex, the mediocrity, the logical inconsistencies and above 
all, the spiritual, moral and intellectual poverty inherent in the apologetic 
approach adopted by mgdem Muslim intelligentsia. In order to contrast the 
mentality of the traditionalist versus the modernist Smith quotes lengthy 
extracts from the Majallat al-Azhar both under the editorship of Al-Khidr 
Hussain (1930-33) and his successor Farid Wajdi (1934-52). He rightly praises 
the noble idealism, high scholastic standards and spiritual quality al Al-Khidr 
Hussain in striking comparison with the intellectual dishonesty and spiritual 
poverty of Farid Wajdi's writings. 
This brilliant analysis, comments Maryam Jameelah, utterly falters when 
he deals with al-Ikhwan al-Muslimun. Its role and positive achievements have 
been grossly underestimated in this work. Smith deliberately misrepresents the 
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entire essence of Ikhwan. 
The only Muslim people for which the author expresses any genuine 
sympathy are the Kamalists in Turkey, ^^  because they had made religion an 
individual, personal matter, a thing of conscience, a matter of private faith and 
not a cultural demonstration, a collective way of life and a society and state. To 
quote one of these Kamalists with whom Smith conserved in the summer of 
1948: 
"There are three Islam's: the religion of the Quran, the religion of 
the Ulama and the religion of the masses. This last is superstition, 
obscurantism, fetishism. The second is bogged down with the 
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whole weight of out-of-date legahsm - impossible stuff making it 
necessary to get a Fatwa before one can have one's teeth filled by 
a dentist. Turkey has got rid of the second. It was time to abolish 
it. We have thus led the way of the Muslim world. Islam needs a 
reformation. To this extent Turkey is in the forefront of the 
Islamic world."^^ 
In short, says finally Maryam Jameelah, Dr. Wilfred Cantwell Smith has 
not depicted the situation in the contemporary Muslim world so much as it 
really is than as he would like it to be and every shred of evidence he could lay 
his hands on has been cleverly distorted to support these preconceived 
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notions. 
The Humanist View 
Nadav Safran, an Egyptian-bom Jew in his book Egypt in Search of a 
Political Community: An Analysis of the Intellectual and Political Evolution of 
Egypt: 1804-1952 has presented the humanist view in the field of 
"Modernization of the Middle East" by his superficiality and stereotyped 
thinking. The author, devoted to Zionism, '*'^  has lived in Israel and also served 
in the Israeli army. While writing this he served as lecturer in the Department of 
Government at Harvard University. The book is chosen by Maryam Jameelah 
as representative of so much other writing of that kind because it is better 
written than average, deals with the subject thoroughly and is more frank in the 
expressing of opinions. ' 
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Nadav Safran attempts to depict the Islamic legacy of Egypt which 
points it as black as possible. Peering through his dark glasses as a Jew, his 
attitude is much harsher than Christian critics. He can see no good in Islam at 
all. He cannot even acknowledge Islam as historically valid and beneficial for 
its and place. For him, Islam is merely a rigid system of formalism, superstition 
and retrograde, arbitrary laws having no contact with real life. He tells us that 
Islam is purely man-made and as vulnerable to error as any other religious and 
philosophical order. According to him, the Shariah is but an incoherent mixture 
of Arabian, Byzantine, Persian, Nestorian and Jewish law and usages "which 
were taken over and incorporated into the canon by reading them into the Quran 
and the Hadith or by inventing traditions for the purpose"."*' He argues that, 
except in the sphere of personal status, the Shariah was never consistently 
applied and that the ideals of Islam as applied to politics are hopelessly 
impractical, unrealistic and unworkable, exposes Maryam Jameelah his Jewish 
mentality. 
Nadav Safran, after having shown why Islam as a way of life has been 
harmful to mankind and consequently, has no justification for existence, has 
placed the full blame for the stagnation, corruption and backwardness of the 
Muslim world on the Quran which can not be changed and without change no 
progress is possible. 
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Taking of modem Egyptian politicians and academicians Nadav Safran 
has severely criticized Shaykh Muhammad Abduh"*^  (1849-1905), Shaykh 
Rashid Rida'*'* (1865-1935) and others who tried to interpret Islam as relevant to 
modem life. He has admired however, the Egyptian nationalist Lutfi al-
Sayyid,"*^  a zealous champion for secularism and total westernization. In his 
public speeches and writings that appeared in his joumal al-Jaridah, during the 
period just before World War I, he sang the most lyrical praises of Europe, its 
culture and institutions, at the same time urging his countrymen to repudiate 
Islam and drink inspiration from Pharaohs."*^  
There are two potent reasons for the failure of the westernization in 
Egypt as in all Muslim lands which Nadav Safron does not mention, evaluates 
Maryam Jameelah adding: 
i) Westemization was arbitrarily imposed (often by extremely harsh and 
ruthless methods) by the ruling elite upon their unwilling subjects which 
made it justifiably unpopular. 
ii) The transition from the so-called "progressive phase" of liberal 
nationalism, exemplified by Lutfi al-Sayyid, to the "reactionary" period of 
Ikhwan was the natural and inevitable consequence of the changes in the 
power of the West itself The dazzling brilliance of the western 
achievements in science, technology and industry combined with the 
imperial might of Britain and France who reigned supreme over Asia and 
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Africa, quite unders,tandably overwhelmed the Egyptians in their poverty 
and backwardness with inferiority complexes/^ 
The Modernist View 
H.A.R. Gibb's magnum opus Modern Trends in Islam is categorized by 
Maryam Jameelah as that which reflects the modernist view of orientalism. 
Modernism, the learned critic defines in her own term, is the attempt to recast 
traditional theological values in the light of contemporary thought. It is 
accomplished with the conviction that in order that religion be made "relevant" 
to modem conditions and needs, it must be forced into harmony with 
contemporary norms. The modernists judge religion by materialistic criteria and 
anything in the form which conflicts with the latter must be explained away, 
reinterpretation arbitrarily or discarded as obsolete. The motto is that "religion 
must keep pace with the times."'*^ 
In the light of the definition and concept of modernism as made by 
Maryam Jameelah, she evaluates the Modern Trends in Islam critically. The 
book first published in 1945 by Chicago University Press, has become a classic 
of its kind and one of the most authoritative sources of reference to younger 
orientalists who want to deal with the same subject. 
Because H.A.R. Gibb is intellectually honest and does not claim, like so 
many other orientalists, to be "objective", and also because he has more insight 
into the cultural values of Islam than do most non-Muslim scholars, his works 
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are less objectionable. Although he is a firm believer in the necessity for 
Muslims to adopt modernism, his work is valuable to the Muslim scholar 
because it is the best criticism of the modernist movement in Muslim lands by 
European. The main chapters of the book are devoted to exposing all glaring 
blemishes and errors of his subject. The classic works of Muslim modernism 
which H.A.R. Gibb cites - Syed Ameer All's ''The Spirit of Islam " and Allama 
Iqbal's ''Reconstruction of Religious Thought in Islam"- for analysis and 
unsparing criticisms are representative and well-chosen. These criticisms are 
honest and valuable to Maryam Jameelah and should be heeded by all educated 
and thoughtful persons.'^ ^ 
Why has the modernist movement in the Muslim world failed? The 
reasons are not those which H.A.R. Gibb presents, criticizes Maryam Jameelah. 
It is neither due to the familiar thought batters of the traditional Arab mind, nor 
the old-fashioned educational system nor in the pretext that the Muslim world 
has not been exposed to western influence for a long enough period. The reason 
lies rather in the hopelessly impossible task of reconciling two diametrically 
opposed ways of thought. Incompatibles can not be made to appear compatible 
without resort to intellectual dishonesty, double-mindless and hypocrisy. 
H.A.R. Gibb rightly deplores this intellectual mediocrity as it appears in the 
writings of the Muslim modernists yet he still insists against all the evidence 
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that he reveals to the contrary, on upholding the modernist movement as 
essential, concludes Maryam Jameelah.^^ 
Is orientalism then totally evil? The answer is qualified no, says Maryam 
Jameelah. A few outstanding western scholars have devoted their lives to 
Islamic studies because of sincere interest in them. Were it not for their 
industry, much valuable knowledge found in ancient Islamic manuscripts would 
have been lost or lying forgotten in obscurity. English orientalists like Reynold 
Nicholson and Arthur Arberry accomplished notable work in the field of 
translating classics of Islamic literature and making them available to the 
general reader for the first time in a European language. In general, the 
orientalists do their best work in the field of translation. Trouble arises when 
they over-step their proper bounds and try to interpret Islam and events 
occurring in the Muslim world in conformity to pre-conceived notions. Worst 
of all are those orientalists who insist on prescribing for us how we should solve 
our problems and what we should do with out religion, Maryam Jameelah 
offers a balanced stand. 
Straightforward Islamist 
Maryam Jameelah has produced a number of titles covering a variety of 
Islamic themes reflecting the true Islamic thinking straightforwardly. She 
believes in Islam as the unique among all the religions in that it alone possesses 
an authentic scripture. The holy Quran informs the Muslims, she asserts, the 
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Jews and Christians have corrupted their scriptures by mixing the original 
revelation with human interpretations and interpolations until the former could 
not be distinguished from the latter. The holy Quran exists exactly as it was 
revealed to the holy Prophet. It has been preserved in its original text forever. 
The languages of the former revelations to the Jews and Christians have 
long been dead. Today nobody can speak those languages and only a few 
scholars claim to be able to decipher them. Even if these scriptures had been 
preserved to this day in their original and unadulterated form, nobody could 
correctly understand them and interpret their injunctions, much less translate 
them into actual practice. In contrast the language of the Quran is a living 
language, spoken and understood by millions throughout the world. Even those 
who have no time to study Arabic, can easily find others who know it 
sufficiently to explain the meaning of the Quran. 
Each of the existing sacred books has been addressed to a particular 
people and contains commandments which seem to have been intended only for 
a restricted time and place. The Quran is explicitly addressed to the whole 
human race with an eternal code embracing life in its totality. The teachings of 
Judaism are restricted by their nationalist, racist emphasis whole the acceptance 
of secularism on principle virtually negates Christianity's claim to universality. 
Concerning the earlier Prophets and religious teachers, Maryam 
Jameelah goes on, very little of their life-histories have come down to the 
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mankind. We know less about Moses than Socrates and nothing at all 
concerning Jesus Christ before he began his brief three-year career of 
preaching. Contritely a cursory glance through any Hadith collection will give 
an idea how accurately and carefully the minutest details of the Prophet's life 
teachings have been recorded. '^ 
Islam alone constitutes a complete, all-embracing, comprehensive way 
of life where the individual versus his society and material versus the spiritual 
are balanced into a perfect harmony; Maryam Jameelah affirms her unshakeable 
belief and advocates assertively her sound faith in Islam. The laws of Islam are 
called the Shariah that provides an infallible Guidance of all aspects of 
individual and collective life. The Shariah embraces religious ritual, personal 
character, morals, and intimate habits, family relationship, social and economic 
affairs, administration, rights and duties of citizen, judicial system, laws of war 
and peace, and intematioijal relations. The true Muslims do not change with the 
changing times but forces the times to conform to his standards. 
Islam abhors the doctrine of secularism, the author's commitment to the 
Ideology of Islam is explicitly clear. The Muslim can thrive only in an Islamic 
environment which is his duty to establish. He is mistaken if he imagines that 
he can realize his Islam in the midst of a society ignorant of divine guidance. 
Alone among all the religions of the world, Islam created a state 
dominated by religious and moral motives, thereby demonstrating that political 
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power can and ought to be subordinated to ethical ends and that religion must 
not be allowed to serve the ends of any political system devoid of moral ideals. 
The racism and nationalism of Judaism makes mockery of its ethical 
teachings while Christianity's propagation of the doctrine of the Trinity and the 
vicarious atonement of mankind's sins by Jesus Christ nullifies all its moral 
values. In Islam there are no such loopholes, asserts Maryam Jameelah. Islam 
is the only religion which preaches a pure and unadulterated monotheism that 
tolerates no compromises with nationalism, racism, trinitarianism, and saint 
worship, veneration of images or priesthood. Wholehearted acceptance of the 
doctrine of Tauhid makes the believer broadminded and sympathetic to all his 
fellow beings made by the same Creator, produces an unsurpassed dignity and 
self-respect, makes him indifferent to and independent and fearless of all 
powers other than those of God, at the same time generating in him humility 
and modesty, she firmly express her conviction.^ "* 
On what foundations then can a lasting reconciliation between Muslims, 
Jews and Christians be based? We must realize, responds to this crucial 
question Maryam Jameejah explicitly, that under the existing circumstances, 
and no friendship is possible. Jewry and Christendom have joined hands to 
destroy the Muslims and all they cherish. Zionism, Freemasonry, Christian 
missionary activity and orientalism have combined to annihilate the Muslims 
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religiously, culturally and even physically. It would be sheer folly to kiss the 
hands that are beating the Muslims! 
Then what is the way out? Responds to it wisely the learned scholar saying: 
"Peaceful relations and mutual respect among us can only be 
achieved through strength. We must cease indulging in 
apologetics and present the Islamic message to the world honestly 
and forthrightly. Before we can hope to succeed with Tabligh on a 
large scale, we must first convert the nominal Muslims into true 
believers. We must establish a flill-blooded Islamic state where 
the world will witness our precepts translated into action. Finally, 
we must crush the conspiracies of Zionism, free-masonry, 
orientalism and foreign missions both with the pen and with the 
sword. We cannot afford peace and reconciliation with the AhlAl-
Kitab until we can humble them and gain the upperhand."^^ 
Because of her unshakeable faith in true and authentic Islam, her 
uncompromising critical evaluations of the enemies of Islam both within the 
community and outside it, her refutation of Zionism and unconciliatory 
approach towards the existing Ahl al-Kitab in their present attitudes and 
behaviours and the straightforward Islamic thinking she adhered to strictly, 
Maryam Jameelah is recognized throughout the Islamic world as the most 
distinguished Islamic thinker who has been consistently advocating and 
struggling for Islamic renaissance from the very inception of her conversion to 
Islam. 
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Notes and References 
1. Gokalp Ziya (1875-76, Diyarbakir, Ottoman Empire) (Now in Turkey) - d. Oct. 25, 
1924, Constantinople (now Istanbul), Sociologist, writer and poet, one of the most 
important intellectuals and spokesmen of the Turkish nationalist movement. 
While Gokalp was a student at the Constantinople veterinary school, his active 
membership in a secret revolutionary society let to his imprisonment. After the Young 
Turk revolution in 1908, he took part in the underground committee of Union and 
Progress in Salonika (now Thessaloniki; Greece) and settled there as a philosophy and 
sociology teacher in a secondary school. He played a major role as an intellectual 
leader in this organization, which later virtually ruled the country. During that period 
he contributed to the avant-garde periodicals Gene Kalemler ("The Young Pens") and 
Yeni Mecmua ("New Magazines-"), both vehicles for dissemination of revolutionary 
nationalist ideas. In 1912 he was appointed to the chair of sociology at Istanbul 
University. At first Gokalp espoused the ideas of Pan-Turanism, or Pan-Turkish, an 
ideology that aspired to unite the Turkic peoples of the world. Later however, he 
limited his dream to an ideology that essentially embraced only the Turks of the 
Ottoman Empire and was concerned with the modernization and westernization of the 
Turkish nation. Although he was interested in developing his countrymen's awareness 
of Turkish history, customs, and beliefs, he thought that the Turkish nation could 
adopt many of the ways of western civilization without destroying its Turkish heritage. 
After the 1918 armistice, Gokalp was exiled to Malta with a number of leading 
Turkish political leaders. Freed in 1921 after the nationalist victory, he returned to 
Diyarbakir briefly and then went to Ankara, where he worked in a government 
translation bureau. He was elected a member of the Parliament of the new Turkish 
republic in 1923 but died soon after. 
As a spokesman for Turkish nationalism, Gokalp greatly influenced the politicians and 
writers of his generation. His best-known works include the verse collection Kizil 
Elma (1915; "The Red Apple"). The title poem deals with an ancient Turkish myth in 
which universal sovereignty, symbolized in the apple, devolves on the Turks. 
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Other writings are Yeni Hayat (1918; "The New Life"), an anthology of poems; the 
prose work Turkesmek, Islamlasmak, Muasirlasmak (1918; "'Turkification, 
Islamization, and Modernization"); ("The Golden Light"); the prose work 
Turkculiiguin Esaslari (1923 and 1970; Principles of Turkism, 1968); his unfinished 
Turk Medeniyeti Tarihi ("A History of Turkish Civilization", Vol.1, 1925); and Malta 
Mektublar (1931; "Maltese Letters"). Some of his essays have been collected and 
translated into English by Niyazi Berkes in Turkish Nationalism and Western 
civilization; Selected Essays of Ziya Gokalp (1959). 
The New Encyclopaedia Britannica, Vol.5, Edition 15"', pp. 334-35. 
2. Quoted by Jameelah, Maryam, Islam Versus the West, Op.cit., p. 27. 
3. The Quran, 3: 103. 
4. Kamal, Ataturk (Turkish: "Kamal father of Turks"), original name Mustafa Kamal, 
also called Mustafa Kamal pasha (b. 1881, Salonika [now Thessaloniki], Greece - do. 
No. 10, 1938 Istanbul, Tur.), Soldier statesman and reformer who was the founder and 
first president (1923-38) of the Republic of Turkey. He modernized his country's legal 
and educational system and encouraged the adoption of a European way of life (with 
Turkish written in the Latin alphabet and with citizens adopting European-style 
surnames). A brief treatment of Kamal Ataturk follows, for full treatment, sees 
Macropaedia Ataturk. 
Mustafa Kamal attended the Military Academy at Istanbul, graduating in 1902. He 
advanced in the military and after world war. I was given a post in the ministry of war. 
Supportive of an independent Turkey, he resigned from the army (1919) and was 
chosen president of a National Congress. 
In 1920, when the British formally occupied Turkey and dissolved the Chamber of 
Deputies, he opened the first Grand National Assembly of Turkey; the assembly then 
assumed national sovereign'ty with Mustafa Kamal as president and prime minister of 
the state. 
After consolidating his control of Anatolia, Mustafa Kamal proclaimed a republic and 
was elected its first president (1922). The peace treaty of 1923 established Turkey's 
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independence. In 1924 Mustafa Kamal abolished the caliphate and began a sweeping 
reform of Turkish politics, law, and culture. In 1934 he was given the name Ataturk 
("father of Turks") by the National Assembly. 
The New Encyclopaedia Britannica, Vol. 1, Edition 15"^ , New York, P. 662. 
5. Jameelah, Maryam, Islam Versus the West, Op.cit., pp.28-29. 
6. Ibid., p.29. 
7. All the quotations of Ziya Gokalp in this discussion are taken by Maryam Jameelah 
from Gokalp, Ziya, Turkish Nationalism and Western Civilization, Translated from the 
Turkish by Niyazi Berkes. Columbia University Press, New York, 1959. 
8. Ibid. 
9. Ibid. 
10. Luther, Martin (b. Nov. 10, 1483, Eisleben, Saxony [Germany]-d. Feb. 18, 1546, 
Eisleben), German preacher, biblical scholar, and linguist whose Ninety-five Theses, 
an attack on various Roman Catholic ecclesiastical abuses, precipitated the Protestant 
Reformation, a brief treatment of Martian Luther Follows. For full treatment, see 
Macropaedia: Luther. Luther, the son of a miner who wanted him to become a lawyer, 
attended the University of Erfurt (B.A., 1502; M.A., 1505). In 1505 he joined the 
monastic order of the Augustinian cremates, and he was ordained a priest in 1507. 
From 1508 to 1546 he taught at the newly founded University of Wittenberg. Her 
received a doctorate in theology in 1512 and was appointed to the chair of biblical 
theology at Wittenberg that same year. The exposition of the Bible to his students was 
a task that called forth his best gifts and energies. In between lectures, so to speak, he 
began the Protestant Reformation. 
In his search for salvation, Luther minutely attempted to fulfil the rule of his order. 
Nonetheless, he soon found himself struggling against uncertainties and doubts. His 
spiritual dilemma stemmed from his increasing difficulties with medieval Roman 
Catholic theology. The turning point for him came when he discovered the message of 
grace, according to which the sinner is saved by God through faith alone - not by his 
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own actions, the great courses of lectures that Luther delivered at this time on the 
Psalms (1513-15). 
Romans (1515-16), Galatians (1516-17) and Hebrew (1515-18) show the growing 
richness and maturity of his thought. Meanwhile, his other duties had accumulated. 
From 1511 he had been preaching in his monastery, and in 1514 he became preacher 
in the parish Church. This pulpit became the place from which Luther expounded 
profoundly and beautifully the scriptures for the common people and related them to 
the practical context of their lives. Within his order he had become prior and then in 
May 1515 district Velar over 11 other houses. Thus he became involved in practical 
administration and pastoral care. 
Luther, however, observed so much that he found wrong with the Roman catholic 
church and the world that "For the purpose of eliciting truth", he drew up the Ninety-
five Theses (in Latin). After nailing the Theses onto the door 1517, Luther passed 
them on to his University colleagues. The translation of the Theses into German 
immediately widened the debate to a larger audience. The opinions expressed in the 
Theses were tentative and Luther himself was not committed to some of them. The 
Theses did not deny papal prerogative, though by implication they criticized papal 
policy; still less did they attack such established teaching as the doctrine of purgatory. 
But they did stress the spiritual inward character of the Christian religion. 
The invention of printing enabled, copies of the Theses to be circulated far and wide, 
so that what might have been a mere local issue became a public controversy 
discussed in ever widening circles. The reformation that was triggered soon spread 
over northern Europe. Luther's personal discovery of the doctrine of Justification by 
faith" alone (C. 1515-16 or 1518-19) led to a reformation of medieval doctrine and, 
along with other factors, to the rise of the protestant churches. Luther was a prolific 
writer: his commentarial, polemical and practical devotion became the hallmark of 
reformation writings and his translation of the Bible into the vernacular German 
influenced German literature. 
The New Encyclopaedia Britannica, Vol. 7, Edition 15 , p. 572. 
ll.Gokalp, Ziya, Op.cit. 
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12. Jameelah, Maryam, Islam Versus the West, Op.cit., p.39. 
13. Hussein, Taha, The Future of Culture in Egypt, translated from the Arabic by 
Sidney Fisher, American Council of Learned Societies, Washington D.C., 1954. All 
the quotations of Taha Hussein onward are taken from the same source by Maryam 
Jameelah. 
14. Ibid. 
15. Ibid. 
\6. Jameelah, Maryam, Islam Versus the West, Op.cit., pp.45-46. 
17. Hussein, Taha (1889-1971), Egyptian novelist, critic, and modernist reformer. His 
two Arabic nicknames summarized this famed writer's life. One, 'Amid al-Adab 
al 'Arabi (Dean of Arabic Literature), signals his pivotal role as one of the towering 
figures of Arabic letters in the 20"^  century. The other, "'Qahir al-Zalam" (conqueror 
of Darkness), alludes to his blindness, a handicap that gives his story a heroic cast. 
Taha Hussein was bom in 'Izbat al-Kilu, a small village in Upper Egypt, to a large 
family. At a young age he contracted ophthalmic, and the village barber's treatment 
caused the young boy to lose his sight. The handicap strengthened Taha's resolve. He 
broke barrier after barrier in his rise to a position of leadership in Egyptian society and 
letters.' 
Taha Hussein's education began in the village Kuttab (Quranic School). In 1982 he 
went to Cairo, pursuing his schooling at al-Azhar, the most prestigious place for 
traditional Muslim education. But secularism attracted him more than traditionalism, 
and he began studies at the newly founded university in Cairo, from which he received 
a doctorate in 1914. Like many other Arab intellectuals, he was drawn to Europe and 
studied in Montpellier and then Paris, where he received his second doctorate inl 919. 
In France, Taha Hussein met and married a French-woman, Suzanne Taha Hussein, 
who maintained the practice of her own religion, Catholicism. That combined with 
much travel and residence abroad, meant that Taha participated in two civilizations; 
however, his impact was greatest on Egyptian society and contemporary Arab culture. 
In his roles as adviser to Egypt's Ministry of Education and then as minister from 
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1950 to 1952, he saw to the implementation of educational reforms that ensured the 
expansion of the state school system. It is for his writings, however, that Taha Hussein 
is best known in the Arab world today. Novels, short stories, historical and critical 
studies and political articles sit side by side with his translations of western classics 
into Arabic. He took the controversial critical position that the famous pre-Islamic 
odes were inauthentic; his criticism also includes impassioned writings on the blind 
'Abbasid poet Abu al-'Ala Ma'arri (d. 1058). In his cultural manifesto The Future of 
Culture in Egypt he predicates his positions on intimate collections between Egypt and 
the west of all his works, it is Taha Hussein's autobiography 'Al-Ayyam' (The Days) 
that has earned him a position in world literature. The three volume masterpiece was 
published over forty years, a period critical in the development of Arabic literature. Its 
third-person narrator exposes, among other things, the weaknesses of the traditional 
educational system. 
More than a century after his birth, the figure of Taha Hussein stills towards over the 
Arab cultural scene. As the conqueror of Darkness, in a movie of the same titled he 
became familiar to millions of Arab cinema viewers. He stirred controversy during his 
lifetime with his ideas on pre-Islamic poetry and on Egypt and the west, and with his 
attitudes toward traditional learning. After his death he was treated in many quarters as 
a virtual secular saint. With the rise of the Islamists in the Middle East, the figure of 
Taha Hussein has been drawn into the fray- once against, this theme as the object of 
attack, by conservative religious thinkers. The arguments of his anti-secular opponents 
would not surprise him. The question of the ftiture of culture no longer applied only to 
Egypt, but to the whole of the Middle East Africa Two decades after his death, Taha 
Hussein has become a pawn in the cultural game in which he was such an active 
player. 
Esposito, John L. The Oxford Encyclopedia of the Modern Islamic World, Vol.2, New 
York, 1995, p. 148. 
18. Khalid, Khalid Muhammad, From Here We Start, translated from the Arabic by 
Ismail al-Faruqi, Near Translation Programme Number 3, American council of learned 
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societies, Washington D.C, 1993. All the quotations of the author are taken onward 
from the same source. 
19. Khalid, Khalid Muhammad (b. 1920) Egyptian writer and essayist. He was bom in 
Sharqiyyah Province; he graduated from al-Azhar in 1947 with an Alimiyah degree 
from the faculty of Shariah and then gained a teaching certificate, also from al-Azhar. 
He worked as an Arabic language teacher and then in the Cultural Bureau (Idaral al-
Thaqafah) of the Ministry of Education and with the writers' committee (Hay'at al-
Kuttab) connected to the Ministry of Culture. He later became a supervisor in the 
Department for the Publication of the Heritage {Al-Ishraf 'ala Marat Tahqiq al-
Turath). He was written more than thirty books, as well as political and religious 
articles in newspapers and magazines, such as Al-Sharq al-awsat (London), Al-
muslimun, Al-musawwar, Al-ahram, and Al-wafd. 
His first book, Min Huna Nabda (From Here We Begin, 1950), was confiscated 
because of objections from al-Azhar and then released by order of the Cairo district 
court. In this book he mounted a forcefiil attack on "priesthood", clearly having al-
Azhar or at least its conservative elements in view, and called for separation of 
religion and state, using arguments reminiscent of those made in the 1920s by 'Ali 
'Abd al-Raziq. He also called for a moderate and democratic socialism, effective birth 
control, and furtherance of,the rights of women. He expressed similar views in other 
passionately written books in the 1950s and early 1960s, such as Muwatinun la ra 'aya 
(citizens .... Not subjects, c. 1951), which was also confiscated for a time, Ma'an, 'ala 
al-Tariq. Muhammad wa-al Masih (Together on the Road - Muhammad and Christ, 
1958), in which he presented both prophets as standing for the same values of 
humanity, life, love and peace, Al-Dimugratiyah Abadan (Democracy Forever, 1953), 
and many others. Some of the suggestions in these books were enacted into law by the 
post-1952 government, although he did not favor Nasser's one-party system. 
Beginning in the early 1960s, Khalid turned his attention to more specifically Islamic 
topics, including several books on Muhammad and other early Islamic (heroes). In Al 
dawlahfi al-Islam (The State in Islam, 1981), he revised the secularist position of his 
first book, describing it as "Exaggerated", and he argued that, although Islam does not 
prescribe the sort of "religious government" attacked there, it does have a civil as well 
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as a religious mission and does call for the state to apply Islamic principles. He 
maintained that an Islamic state aims at liberty and opposes despotism and that the 
divine command of Shura (Consultation) today takes the form of parliamentary 
democracy. In the development of his thinking Khalid Muhammad Khalid appears to 
illustrate the shift of much Egyptian and Muslim thinking over the same time period, 
from the strong emphasis on social justice and reform, or even revolution, of the 1950s 
to the greater concern for Islamic authenticity in the 1980s. He has come closer to the 
position of his friend, Muhammad al-Ghazali (b. 1917) who criticized his first work 
from an Islamic point of view. 
Esposito, John L., The Oxford Encyclopedia of the Modern Islamic World, Vol.2, New 
York, 1995, pp.412-413. 
20. Jameelah, Maryam, op.cit., p. 52. 
21. Khalid, Khalid Muhammad, Op.cit. 
22. Al-Ma'arri, Abul Ala, In full Abu Al-'Ala' Ahmad Ibn 'Abd Allah al-Ma'arri (d. 
Dec. 973, Ma'arrat an-Numan, Near Aleppo, Syria - d. May 1057; Ma'arrat an-
Nu'man), great Arab poet, known for his virtuosity and for the originality and 
pessimism of his vision. 
Al-Ma'arri was a descendant of the Tanukh tribe. A childhood disease left him 
virtually blind. He studied at the Syrian cities of Aleppo, Antioch, and Tripoli and 
soon began his literary career, supported by a small private income. His early poems 
were collected in Saqt az-zand ("The Tinder Spark"), which gained great popularity. 
After about two years in Baghdad, al-Ma'arri returned to northern Syria in 1010, 
partly because of his mother's ill health (she died before he arrived). In Baghdad he 
had been well received at first in prestigious literary Salons; but when he refused to 
sell his panegyrics, he could not find a dependable patron. He renounced material 
wealth and retired to a secluded dwelling, living there on a restrictive diet. Al-Ma'arri 
enjoyed respect and authority locally, and many students came to study with him. He 
also maintained an active correspondence. Al-Ma'arri wrote a second, more original 
collection of poetry, Luzum Malam yalzam ("Unnecessary Necessity"), or Luzumiyat 
("Necessities"), referring to the unnecessary complexity of the rhyme scheme. The 
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skeptical humanism of there poems was also apparent in Risalat al-Ghufran (Eng. 
Trans. By G. Brackenbury, Risalat al-Ghufran, a Divine Comedy, 1943), in which the 
poet visits paradise and meets his predecessors, heathen poets who have found 
forgiveness. These later works aroused some Muslim suspicions. Al-Fusul wa al-
Ghayat ("Paragraphs and Periods"), a collection of homilies in rhymed prose, has even 
been called a parody of the Quran. Although an advocate of social justice and action, 
al-Ma'arri suggested that children should not be begotten, in order to spare future 
generations the pains of life'. 
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23. Jameelah, Maryam, Islam Versus the West, Op.cit., pp. 56-57. 
24. Jameelah, Maryam, Islam and Orientalism, Delhi, 1997, pp. 16-17. 
25. Ibid., pp.23-24. 
26. See Dr. Cragg's comments on the Prophet (SAW) and his noble message in The 
Call of the Minaret, Oxford University Press, New York, 1956, p.93. 
27. Cragg, Kenneth, The Dome and the Rock: Jerusalem Studies in Islam. SPCK, 
London, 1964, p.211. 
28. Jameelah, Maryam, Islam and Orientalism, op.cit., p.71. 
29.Ibid.,pp.82-83. 
30. Ibid., pp.97-98. 
31. Watt, Montgomery has repeatedly emphasized on the Arabian version of Islam and 
had claimed that the Prophet deliberately moulded the new religion to make it more 
Arabian. See Islam and the Integration of Society, Paul Routledge and Kegan, 
London, 1961, p.93. 
32. Ibid., pp. 158-160. 
33. Ibid., pp. 188-189. 
34. See, Ibid., pp. 268-269. 
35. Islam and Orientalism, Op.cit., p.l 10. 
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36. See for example, Smith, Wilfred Cantwell, Islam in Modern History, Princeton 
University Press, Princeton,'New Jersey, 1957, pp.158-159. 
37. Ibid., p. 163. 
38. Ibid., pp. 176-177. 
39. Islam and Orientalism, Op.cit., p.135. 
40. See Nadav Safran, The United States and Israel, Harvard University Press, 
Cambridge, 1963. 
41.1bid.,p.l5. 
42. See, Ibid., p. 16. 
43. Abduh, Muhammad (b. 1849, Nile Delta Area, Egypt-d. July 11, 1905, Near 
Alexandria), religious scholar. Jurist and liberal reformer, who led the late 19 
Century movement in Egypt and other Muslim coimtries to realize Islamic teachings 
and institutions in the modem world. As mufti (Islamic legal coimsellor) for Egypt 
(from 1899), he effected reforms in Islamic law, administration, and higher education 
and although resisted by conservatives, broke the rigidity of Muslim ritual, dogma, 
and family ties. His writings include the "Treatise of the Oneness of God" and a 
commentary on the Quran. 
Abduh attended the mosque school in Tanta and subsequently al-Azhar University in 
Cairo, receiving the degree of 'Alim (scholar) from the latter in 1817. After an early 
infatuation with mysticism, in 1872 he fell under the influence of Jamal al-Din al-
Afghani, the revolutionary pan-Islamic preacher of Persian origin who had settled in 
Cairo and who stimulated 'Abduh's interest in theology, Philosophy and politics. In 
punishment for political activity, Afghani was expelled from Egypt in 1879 and 
'Abduh was exiled to his village, but the next year 'Abduh's fortunes changed. He 
became editor of the government official gazette, which he made a platform for 
preaching resistance to Anglo-French political encroachment and the need for social 
and religious reform. He was implicated in 'Urabi Pasha's rebellion against foreign 
control in 1882 and following the British military occupation of Egypt was exiled. 
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Rejoining Afghani in Paris for several months in 1884, 'Abduh helped his mentor 
publish the revolutionary aWUrwat al Wuthqa' ("The Firmest Bond"), which was 
smuggled to Egypt, India, and elsewhere. After brief visits to England and Tunisia, 
'Abduh settled for three years in Beirut and taught in an Islamic college there. 
In 1888 'Abduh was permitted to return to Egypt, where he began a judicial career that 
sparmed the rest of his life.. He was appointed a judge in the National Courts of First 
Instance; then in 1891 at the Court of Appeal; in 1899 with British help, he became 
mufti of Egypt. In the latter post he effected several reforms in the administration of 
Islamic law and of religious endowments. He also issued advisory opinions to private 
petitioners, including such controversially liberal judgements as the permissibility of 
eating meat slaughtered by Christian and Jewish butchers and of accepting interest 
paid on loans. 'Abduh also lectured at al-Azhar and against much conservative 
opposition, induced reforms in the administration and curriculum of that ancient 
institution. He established a benevolent society that operated schools for poor children. 
He served on the legislative council, preaching political cooperation with Britain and a 
long-term effort to bring about legal and educational reforms in Egypt; there views, 
differing markedly those he had espoused earlier in life under Afghani's influence, 
earned him the approval of Lord Cromer the British Resident, but also the hostility of 
the Khedive (ruling prince) 'Abbas Hilmi and of the nationalist leader Mustafa Kamil. 
Late in life 'Abduh learned French and pursued an interest in European thought. 
In addition to his numerous articles in the official gazette and Al-Urwat al-Wuthqa, 
'Abduh's most important writings included Risalat at-tawhid ("Treatise on the 
Oneness of God"); a polemic on the superiority of Islam to Christianity in its inherent 
receptivity to science and civilization; and a fragmentary commentary n the Quran, 
completed after his death by a disciple. In theology 'Abduh sought to establish the 
harmony of reason and revelation, the freedom of the will, and the primacy of the 
ethical implications of religious faith over ritual and dogma. He deplored the blind 
acceptance of traditional doctrines and customs and asserted that a return to the 
pristine faith of the earliest age of Islam not only would restore the Muslims' spiritual 
vitality but would provide an enlightened criterion for the assimilation of modem 
scientific culture. 
169 
In matters of Islamic law which governed Muslim family relationships, ritual duties, 
and personal conduct, 'Abduh tried to break through the rigidities of scholastic 
interpretation and to promote considerations of equity-welfare, and common sense, 
even if this occasionally meant disregarding the literal texts of the Quran. From his 
death to the present day 'Abduh has been widely revered as the chief architect of the 
modem reformation of Islam. 
The New Encyclopaedia Britannica, Vol.1, Edition 15', pp. 20-21. 
44. Rida Rashid (Muhammad) (b.l865, Syria - d. 1935, Syria), Syrian scholar who 
helped Muslims formulate an intellectual response to the problems of reconciling their 
Islamic heritage to the modem world. 
Rashid Rida was educated according to traditional forms of Muslim learning - the 
sciences of the Islamic religion and the Arabic language. He was profoundly 
influenced in his early years by the writings of Muhammad 'Abduh and Jamal ad-Din 
al-Afghani, Muslim reformist and nationalist thinkers, and he became ' Abduh's 
biographer and the leading exponent and defender of his ideas. Rashid Rida founded 
the News paper Al-Manar in 1898 and published it throughout his life. To a limited 
extent, he also participated in the political affairs of Syria and Egypt. He was 
concerned with the backwardness of the Muslim countries, which he believed resulted 
from a neglect of the tme principles of Islam. He believed that these principles could 
be found in the teachings of the Prophet Muhammad and in the practices of the first 
generation of Muslim before corruptions began to spread among the religious practices 
of the faithful (c.655). He was convinced that Islam, as a body of teachings correctly 
understood, contained all the principles necessary stood, contained all the principles 
necessary for happiness in this world and the hereafter and that positive effort to 
improve the material basis of the community was of the essence of Islam. 
Rashid Rida urged Arabs to emulate the scientific and technological progress made by 
the West. In the political affairs of the Muslim community, he wanted rulers to respect 
the authority of the men of religion and to consult with them in the formulation of 
governmental policies. Here he showed his tendency to assimilate practices of 
traditional Islam into the forms of modem societies. Consuhation had never been 
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institutionalized in traditional Islam, but he equated it with modem parliamentary 
government. He sanctioned the bending of Islam to fit the demands of modem times in 
other important respects; for example, the Prophet had forbidden the taking of interest, 
but Rashid Rida believed that, to combat effectively the penetration of western 
capitalism, Muslims had to kccept the policy of taking interest. 
To realize a political and cultural revival, Rashid Rida saw the need to unify the 
Muslim community. He advocated the establishment of a true Caliph, who would be 
the supreme interpreter of Islam and whose prestige would enable him to guide 
Muslim governments in the directions demanded by an Islam adapted to the needs of 
modem society. 
The New Encyclopaedia Britannica, Vol.9, Edition 15 , p. 946. 
45. Lutfi as-Sayyid, Ahmad (b. Jan. 15, 1872, Egypt - d. March 5, 1963, Egypt), 
Journalist and lawyer, a leading spokesman for Egyptian modernism in the first half of 
the 20"^  Century. Lutfi studied law and accepted a job in the legal department of the 
central government. In March 1907 he founded a newspaper, al-Jaridah, to present the 
views of the Ummah party, representing the moderate wing of Egyptian nationalism. 
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